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Features of the Book

. Only, a verse of the Quran, or Hadith, or Statements of

Sahabi and Tabi’i have been presented. The texts from the
books of the Scholars (Ulama) were avoided; so that the
book does not become lengthy.

Each verse, hadith, the statement of the Sahabi and Tabi’i

has been earmarked.

. Twelve primary books have been quoted.

. The Hadiths of Hanafi School and the other schools were

presented.

If there are five hadiths of Ahl al-Hadith, then seven hadiths
of Hanafi School were produced. And if produced seven
hadiths for the Ahl al-Hadith, then ten hadiths were

presented for the Hanafi School.

. The hadiths for both schools were presented so that both

sides would have knowledge of the hadith, and minimize

their disagreements.

. The book is very handy, and worth keeping in mobile phone.
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PREFACE

All praise belongs to Allah, and peace and blessings be upon the
Messenger of Allah!

The Hanafi School is based on caution. If one follows Hanafi
Figh, he acts upon all the hadiths, and further maintains
humility and submissiveness. By following it, the verse is also
followed, and the heart is satisfied.

1. For example, by not doing raf’ al-yadain (raising the hands
repeatedly in Salah), one follows the verse of Surah Al-Bagarah,
2:238 as well as the many hadiths that do not support raf’ al-
yadain, while if one follows the hadiths of raf’ al-yadain (raising
hands), he cannot duly act upon the verse 2:238.

2. If you recite Surah Al-Fatiha behind imam, the verse (7:204)
will not be followed. If you do not read Surah Al-Fatiha, then
the verse will be followed along the hadiths which say that
Surah Al-Fatiha should not be recited behind imam, and the
statements of the Companions will also be followed.

3. If you say Amen loudly, the verse (Al-A'raf 7:55) will not be
followed, while if you say Amen slowly, the Hadith of saying
Amen slowly will also be followed along with the
aforementioned verse. Thus, the practice of Hanafis combines
the verse, hadith, and the statements of companions. It is really
based on caution that by following it, the verse is followed, and
even the hadith and statements of the Companions are not
missed. Wow, how inclusive is the Hanafi figh!
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The Rulings of Al-Hidaya and Al-Quduri are
Supported by Multiple Hadiths

Now no one can be able to say that the Hanafis do not have
hadith in their support.

It is a matter of pleasure that this book contains references to
the Quran and Hadith about 28 types of issues that occur daily,
but the books, Athmaar al-Hidaya and Sharh Thamiri ‘Ala al-
Quduri, contain three hadiths for all issues. The hadiths were
referred only from 12 books, which are the fundamental and
main books. Therefore, no one could object now that the
Hanafis do not have a hadith in support of their rulings.

It is Wrong that Hanafis Follow Qiyas and Conjecture

Generally, people do not know the hadiths on which the rulings
of Hanafi School are based, so some people think that the
Hanafis do not have hadiths at all, rather their rulings are based
only on Qiyas and speculation. Whereas all the rulings are
based either on a verse or a hadith. With this misconception,
they try to declare the Hanafi School as weak. But if multiple
hadiths related to rulings are presented before the opponents,
then they will not dare to declare the Hanafi School as weak,
rather will express satisfaction with it, and will look favourably
on those who follow it. In this book, an effort has been made to
present hadiths for each issue, and to quote them from original
sources, so that the opponents cannot object to it, and cannot
say that the Hanafi School is based on Qiyas and speculations,
and they have nothing to do with hadith.
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It is also Important to Follow the Fatwas of the
Companions

Sometimes, it is objected that the Hanafis do not have hadith in
their support, they have only the statements of the
Companions and thus they are blamed that they follow the
opinion of the Sahabi, or the opinion of the Tabi’i, instead of
Hadith; therefore, the Hanafi School is weak.

In reply to it, it is stated that several hadiths have been
presented for important issues in this book, not only the
statements of the Companions, but after presenting several
hadiths, the statements of the Companions have also been
mentioned to strengthen it, otherwise the hadiths are the main
sources of support.

And if in some derivative issues only the statements of the
Companions have been quoted, then it is not a bad thing;
because the Sahaba have enjoyed the companionship of the
Holy Prophet (may Allah bless him and grant him peace), they
were aware of the disposition of the Holy Prophet (), so if a
Sahabi gives a fatwa, then it will be understood that he must
have heard it from the Holy Prophet (#), but he did not
mention his name. Or it can be said that the Companions
understood the disposition of the Holy Prophet (#) and said it
or acted upon it in the light of the same. Therefore, in cases
where there is no Hadith available, the words of the
Companions are binding. Therefore, it is not a matter of
objection. Would it be a good thing to follow the words of
today's people, leaving aside the words of the Companions?
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The Issue of Taglid is Resolved

Some people give the impression that they follow the hadiths
and don't follow the imams, because it is necessary for us to
follow the Prophet (%), it is not necessary to follow the imams,
all these imams did not exist during the time of the
Companions?

But when a hadith is presented for every issue and it is said that
all issues are the essence of the hadith, and derived from the
hadith, then such objections become irrelevant. However, the
hadith is generally described in simple way and the imams
explain the status of the hadith and categorise it as obligatory,
wajib, Sunnah, or recommended according to their own
understanding, which shows the importance and grade of the
issue. That is all what the imams do, otherwise it is in fact
following the hadith. If people are supposed to do it
themselves, they will not maintain its boundaries and will get
into extremes, and thus there will be immense chaos.
Therefore, it is not right to deny taglid, it is safe to follow any of
the imams (Imam Shafi'i, Imam Malik, Imam Ahmad bin Hanbal,
or Imam Abu Hanifa), rather one must do so. If one will not
follow the imams, then either he will deviate if will act upon his
own opinion, or he will follow the opinion of later people, and
both the things are dangerous. That's why taglid is necessary.

Hadiths Were Presented for Both Ahl al-Hadith as
well as Hanafis

In this book, special care has been taken that if five hadiths of
Ahl al-Hadith are presented, then seven hadiths of Hanafis have
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also been presented, and if seven hadiths of Ahl al-Hadith have
been quoted, then ten hadiths have been presented for
Hanafis. However, at some places, the number of hadiths is less
and at some places it is more.

This was done so that the Hanafis would be confident that they
also have abundant hadiths, and that they are not empty-
handed in this regard. Moreover, the opponents should also
know that the Hanafis have sufficient hadiths in their support,
and their stand is not poor and weak, rather they follow the
rulings that combine most of the hadiths on the issue, along
with taking into consideration connotations of the Quranic
verses. This approach will reduce acrimony, and give both
parties a chance to reflect and think.

Only 12 Main Books of Hadiths have been Referenced

In this book, the books of lower grade have not been quoted,
rather only 12 main books have been referenced, and these are
the same books from which all imams quote, these are the
fundamental books. That's why | chose them for reference.
These 12 books are:

1. Sahih Al-Bukhari
2. Sahih Muslim

3. Jami’ Al-Tirmidhi
4. Sunan Abu Dawud
5. Sunan Ibn Majah

6. Sunan Al-Nasai
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These are called Sihah Sitta (six most authentic books). These
books have been more often quoted.

7. Musannaf lbn Abi Shayba
8. Musannaf Abd al-Razzaq

These two books are very important and were written in earlier
periods. Both the authors are among the teachers of Imam
Bukhari. Imam Bukhari has narrated from the authors of these
books in his Sahih, then all the authors of the authentic books
have benefited from these books. That is why | have quoted
these books much after the Sihah Sitta.

9. Musnad Ahmad

10. Al-Mu’jam Al-Kabir by Tabrani
11. Mustadrak by Al-Hakim

12. Musnad Al-Bazzar

At some places, | have also quoted from these four books. But
the books other than these ones were not quoted, so that it is
easy for people to rely and act.

The Status of all Hadiths has been Disclosed

It has been clearly marked which one is Hadith, which one is
statement of a Sahabi, and which one is the statement of a
Tabi'i. We have been committed that if there is a hadith, it is
clearly written that it is hadith. And if the opinion is of a Sahabi,
or the opinion is of a Tabi, then it also has been clearly
mentioned. This has been done in order to show the strength
and weakness of arguments; because the rank of verse is the
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highest, after that it is the rank of hadith, after that is the rank
of the Sahabi's opinion, and after that is the rank of the opinion
of a Tabi'i. Thus, it has been classified. | did not mention the
rank and grade of the hadith beyond it, since these books
contain only this much detail. More details about the chains
and the narrators are included in the books written in later
periods, which | did not include in the book as it would make
the book too lengthy.

The Texts and Opinions of Ulama were Avoided

In this book, no one's fatwa or jurisprudential text of any school
has been presented, because every school has jurisprudential
texts and fatwas, this will make the book lengthy. Just to point
out to the rulings of Hanafi Figh, there is a reference to Al-
Hidayah, or Al-Mabsut by al-Shaybani, or to Nur al-ldah.

It did not mention fatwas here, because | am not a mufti, and
the fact is that | am not well-versed in fatwas. My job is to
collect hadiths concerning the rulings, it is not my job to issue
fatwa, nor am | qualified to do so.

In this book, | avoided to refute the people of other schools, nor
is there any sentence that can break the heart of the people of
any school. Humour has also been avoided. They are our
religious brothers; it is important to respect them.

This Books Contains only 28 Burning Issues

In this book, only 28 issues have been discussed, and hadiths
have been brought for their support. These are the issues that
the imams of mosques direly need. Every time they have
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trouble, they wander for the hadiths that support these issues.
They wander if there is a hadith, or the opinion of a Sahabi, or
the opinion of a Tabi’i, then where are they? That is why | have
collected all these issues along with the hadiths related to
them.

| Apologise to Jama’at Ahl Al-Hadith

In this book, there is a subtitle under each issue: Hadiths
Presented by Ahl Al-Hadith. By this subtitle | meant all the
schools that have disagreement with Hanafis on these issues,
whether they are Shafi'i, or Hanbali, or Maliki, or Ahl Al-Hadith,
not only Ahl Al-Hadith is meant. | couldn't find a good short
title, that's why this title was put at every place: Hadiths
Presented by Ahl Al-Hadith, and under the same title the
hadiths of all other schools were presented. So, only Ahl Al-
Hadith are not meant, therefore, if they do not find the rulings
which | have described or the hadiths that | have presented,
then they are requested to forgive me sincerely, because they
are not specially meant, rather all the non-Hanafis are
collectively meant. | don't want to leave the world while | have
broken the heart of anyone, you are also my brother in religion.
My aim is only to present both types of hadiths before both the
parties.

A Polite Request to the Respected Scholars

All these issues are very controversial, there have been
disagreements since earlier time, everyone has piles of
arguments. Therefore, none can claim that only his words are
final, with no room for addition and deletion, and no one has
the right to reject it. It is an endless ocean, so it is not only
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wrong, but very wrong to claim perfection. There may be lapses
in this book, therefore if you see any mistake, let me know and |
will incorporate it and thank you. However, be careful to refer
only from the twelve books that | have selected. If you give
references from other books, it will cause my book to become
lengthy.

This is a humble service to the students and scholars. May Allah
accept it, and make it a means of salvation for me in the
hereafter. Amen!

Samiruddin Qasmi,
Manchester

17-01-2024
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(1) Raf’ Al-Yadain in Salah

The Hanafis prove 8 hadiths and 2 verses that it is not
preferable to raise hand while going into ruku, and while
rising from ruku, rather it is preferable not to do so.

Some scholars say that apart from opening Takbir in Salah, one
should do Raf’ Al-Yadain i.e. raise his hands while going to
Ruku, and raise the hands even while getting up from Ruku. The
Hanafis say that one should raise hands only while saying
opening Takbir and it is not Sunnah to raise one's hand only
while going into Ruku, or while getting up from Ruku. However,
if someone raises his hands, the prayer will not be invalid.

It is written in Al-Mabsut of Al-Shaybani: “One will not raise his
hands in any of those things except in the Takbir with which he
opens the prayer.” (Al-Asl, Al-Mabsut by Al-Shaybani, chapter
on opening Salah and what imam should do, vol. 1, p 51)

It is mentioned in Al-Hidaya: “And the hands would not be
raised except while saying the first Takbir.” (Al-Hidayah, Chapter
on Attributes of Salah, p. 76).

Hadiths Presented by Ahl al-Hadith

Other scholars say that one will raise his hands while going into
ruku and while rising from ruku. The hadiths supporting their
opinions are as follows:
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{1} Hadith: Hadhrat Abdullah bin "Umar (&) narrated: “I saw
that whenever Allah's Messenger (#) stood for the prayer, he
used to raise both his hands up to the shoulders, and used to
do the same on saying the Takbir for bowing and on raising his
head from it and used to say, "Sami'a Allahu liman hamidah".
But he did not do that (i.e. raising his hands) in prostrations.”
(Sahih Al-Bukhari, Hadith No. 73)
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{2} Hadith: Nafi‘ said that when lbn ‘Umar began prayer he said

the takbir and raised his hands; when he bowed he raised his
hands; when he said, "Sami'a Allahu liman hamidah" he raised
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his hands; and when he got up at the end of two rak'as he
raised his hands. Ibn ‘Umar traced that back to the Prophet ().
(Sahih Al-Bukhari, Hadith No. 739)
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{3} Hadith: Hadhrat Ibn Umar (<) reported that the Messenger
of Allah (#), when he stood up for prayer, used to raise his
hands apposite the shoulders and then recited takbir (Allah-o-
Akbar), and when he was about to bow he again did like it and
when he raised himself from the ruku' (bowing posture) he
again did like it, but he did not do it at the time of raising his
head from prostration. (Sahih Muslim, Hadith No. 390)

These three hadiths prove that it is Sunnah to do Raf’ Al-Yadain
while going into Ruku and rising from Ruku.

Hadiths Presented by Hanafis

According to the Hanafis, it is necessary to raise the hands only
during Takbir Tahrima (first Takbir for starting salah), and not to
raise the hands while going into ruku, or while rising from Ruku.
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But since it is somehow proved from the Hadith, therefore if
someone raises them, his prayer will not be invalid.

These are the evidences from the Quran and Hadith presented
by the Hanafis:

€6 B 1445 i 9505 oi5la B 1 (1)
(2:238 3,415, g0)

(1) “Take due care of all the prayers, and the middle prayer, and
stand before Allah in total devotion.” [2:238]

Repeatedly raising hands seems impolite and contrary to
devotion, therefore the Hanafis do not consider Raf” Al-Yadain
preferable due to the connotation of the verse.

o~ By

wm\ymd E;l;J;s:Jé‘é;:;df e {2}
:chsw\&—dbob‘ vy db— Ju\\j»\)u»LJ\jch...a}
M\d\,yw\ GWL}&UL M {,_a.u w\;{,sb\du»

(1000 43, ch\gggu)\sﬁ\)
{2} Hadith: Hadhrat Jabir b. Samurah (:&) said: “The Messenger
of Allah (#8) entered upon us while the people were raising
their hands. The narrator Zubair said: | think (they were raising

the hands) during prayer. He (the prophet) said: What is the
matter, | see you raising your hands as if they are the tails of
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restive horses! Maintain tranquillity during prayer” (Abu
Dawud, Hadith No. 1000)
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{3} Hadith: Jabir b. Samurah («) said: “The Messenger of Allah
(#8) entered upon us and said: What is the matter, | see you
raising your hands as if they are the tails of restive horses!
Maintain tranquillity during prayer.” (Sahih Muslim, Hadith No.
430)
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{4} Hadith: Hadhrat Jabir bin Samurah (<) narrated: “The

Messenger of Allah (£8) entered upon us while we were raising

our hands during prayer. He (the prophet) said: What is the

matter, | see you raising your hands as if they are the tails of

restive horses! Maintain tranquillity during prayer.” (Musannaf
Ibn Abi Shayba, Hadith No. 8447)
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Note: these are the major hadiths presented by the Hanafis
that do not support Raf’ Al-Yadain:
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{5} Hadith: It was narrated from Abdullah (bin Masud ) that
he said: "Shall | not show you how the Messenger of Allah (£5)
prayed?" So he prayed, and he only raised his hands once [at
the time of opening Takbir].” (Sunan Al-Nasa'i, Hadith No.
1058; Sunan Abu Dawud, Hadith No. 748)
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{6} Hadith: Hadhrat Abdullah bin Mas'ud (<) said: "Shall | not
demonstrate the Salat of Allah's Messenger to you?" Then he
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offered Salat and he did not raise his hands except while saying
the first Takbir." There is similar hadith from Al-Bara' bin Aazib.
The hadith of Ibn Mas'ud is a hasan, and this is opinion of many
of the Companions of the Prophet (£), and the Tabi’in [that the
hands will be raised only once]. This is the opinion of Sufyan Al-
Thawri and the scholars of Kufa. (Jami’ Al-Tirmidhi, Hadith No.
257)
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{7} Hadith: Hadhrat Abdullah Bin Mas’ud () said: “l prayed
with the Prophet (%), Abu Bakr, and Umar, they used to raise
their hands only when they started the prayer” Muhammad
said that he did not raise his hands after first Takbir. (Musnad
Abi Ya'ala, Musnad Abdullah bin Mas'ud, No. 5039)
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{8} Hadith: Hadhrat Al-Bara' ibn Azib (&) narrated: “When the
Messenger of Allah (£8) began prayer, he raised his hands up to
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his ears, then he did not repeat.” (Sunan Abu Dawud, Hadith
No. 749)
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{9} Hadith: Hadhrat Al-Bara' bin Azib (<) narrated: "The
Prophet (#) used to raise his hands when he started the prayer,
then he would not raise them until he finished it.” (Musannaf
Ibn Abi Shayba, Hadith No. 2440)
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(10) “Success is really attained by the believers, who
concentrate their attention in humbleness when offering
Salah.” (Surah al-Muminun, 23:1-2)

Repeated raising of hands can disturb the khushu’ (humbleness
in salah), so it should be avoided.

Owing to these 8 hadiths and 2 verses, the Hanafis are of the
opinion that it is not preferable to raise one's hand while going
into ruku, and while rising from ruku, rather it is preferable not
to do so.
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(2) Qira’at Khalaf al-Imam

(Reciting Surat Al-Fatiha behind Imam)

It is proved from one verse, 8 hadiths, 5 statements of
the Sahaba that it is not right to recite Surat Al-Fatiha
behind the Imam, rather one should pay attentive ear
and keep quiet, because reciting of his imam will suffice
for him.

According to some scholars, the mugtadi (one who performs
salah behind an imam) should recite Surat Al-Fatiha in both the
jahri (loud) and the sirri (silent) Salah, while according to some
other scholars, mugtadi will not recite Surat Al-Fatiha in loud
prayer, but he will recite Surat Al-Fatiha in silent prayer. But the
Hanafis say that whether it is a sirri or jahri prayer, i.e. the imam
recites aloud or recites silently, the mugtadi will remain silent
and not recite Surat Al-Fatiha.

It is written in Al-Hidaya: “Mugtadi will not recite behind an
imam.” (Al-Hidayah, Chapter: Attributes of Salat, Description of
Al-Qir’at, p. 82).

Hadiths Presented by Ahl al-Hadith

According to the Ahl al-Hadith, it is necessary to recite Surat Al-
Fatiha behind the Imam, their hadiths are as follows:
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{1} Hadith: Hadhrat 'Ubada bin As-Samit (<) narrated that
Allah's Messenger (#) said, "Whoever does not recite Al-Fatiha
in his prayer, his prayer is invalid." (Sahih Al-Bukhari, Hadith No.
756)

(394 vjjggistsgggw\

{2} Hadith: Hadhrat Ubada b. Al-Samit (&) reported that the
Messenger of Allah (#8) said: “He who does not recite Umm al-
Qur'an (i.e. Surah Al-Fatiha) is not credited with having
observed the prayer.” (Sahih Muslim, Hadith No. 394)
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{3} Hadith: Hadhrat Abu Hurairah (&) narrated: “The
Messenger of Allah (#) said: ‘Whoever performs a prayer in
which he does not recite Ummul Qur’an (the mother of the
Qur’an, i.e., Al-Fatihah), it is deficient; not complete.”” He said it
thrice. Abu Hurairah was asked, sometimes we are behind the
Imam. He said: Recite it in your heart.” (Sahih Muslim, Hadith
No. 394)
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{4} Hadith: It was narrated that Hadhrat ‘Aishah (may Allah be
pleased with her) said: “I heard the Messenger of Allah (#8) say:
‘Every prayer in which the Ummul-Kitab (the mother of the
Book) is not recited is deficient./” (Sunan Ibn Majah, Hadith No.
840)
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{5} Hadith: Hadhrat Ubadah bin Al-Samit narrated: "Allah's
Messenger (4) prayed the morning prayer, and he had difficulty
with the recitation. When turned (after finishing) he said: 'l
think that you are reciting behind your Imam?'" He said: "We
said: 'Yes, Messenger of Allah, by Allah!" He said: 'Do not do
that, except for Umm Al-Kitab, for there is no Salat for one who
does not recite it."" (Jami’ Al-Tirmidhi, Hadith No. 311)

These are the 5 hadiths from which the other scholars prove
that the mugtadi should also recite Surat Al-Fatiha.

Hadiths Presented by the Hanafis

Hanafis say that reciting Surat Al-Fatiha is necessary, but the
reciting of the imam will suffice for mugtadi also, because he is
his Imam, it is not right for muqtadi to recite Surat Al-Fatiha.
Here are the evidences from the Quran and Hadith that support
their opinion:

.
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{1} “When the Qur‘an is recited, listen to it and be silent, so

that you may be blessed.” (Surat al-A'raf, 7:204)

The Hanafis act upon this verse, wherein it is ordered to remain
silent while the Qur'an is recited.
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{2} Hadith: It was narrated that Hadhrat Abu Hurairah (<) said
that the Messenger of Allah (£) said: “The Imam is appointed
to be followed, so when he says the takbir, say the takbir, and
when he recites, be silent, and when he says: "Sami' Allahu
liman hamidah" (Allah hears those who praise Him)," sa
"Allahumma rabbana lakal-hamd" (Our Lord, to You be praise)."
(Sunan Al-Nasai, Hadith No. 921)

-

L}'f';-\;-?'l" c&j—;}ﬁ;l;%\j";%‘j JL‘D :J6 g}/ T:J_;{3}

2} 6 5 @“\39,4,1;9;5\9 AT AR
PR 4 2 s ot 802
ol ) el 2158 ¢ [7 2T {EILEN Y5 V.@.J.ot)j-,é.il\

-

(846w¢|wu¢u}?? 15 S e
{3} Hadith: It was narrated that Hadhrat Abu Hurairah () said:
“The Messenger of Allah (#) said: ‘The Imam has been
appointed to be followed, so when he says Allahu Akbar, then
say Allahu Akbar, when he recites, then listen attentively; when
he recites: “ghayril-maghdoobi ‘'alaihim wa lad-daaalleen”
[1:7], then say Amen. (Sunan Ibn Majah, Hadith No. 846)
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{4} Hadith: Hadhrat Abu Hurairah (<) narrated: "Allah's
Messenger (#) turned (after praying) from a Salat in which he
recited aloud and said: 'Has any one of you recited along with
me just now?' A man said: 'Yes, O Messenger of Allah.' He said:
'Indeed | said to myself: Why was | being contended with for
the Quran?'" He (Az-Zuhri one of the narrators) said: "So when
they heard that from Allah's Messenger, the people stopped
reciting with Allah's Messenger in the prayers wherein Allah's
Messenger recited aloud." (Jami’ Al-Tirmidhi, Hadith No. 312)
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{5} Hadith: Hadhrat Abu Hurairah () narrated that the
Messenger of Allah (#8) said: "Whoever performs a Salat in
which he does not recite Umm Al-Qur'an in it, then it is
aborted, it is aborted, not complete." He was asked: Sometimes
we are behind an Imam. He replied: Then recite it in your heart.
(Jami’ Al-Tirmidhi, Hadith No. 312)
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{6} Hadith: Hadhrat Abu Hurairah () said that the Prophet (¥8)
ordered me to announce: “There is no prayer except by reciting
the Fatiha Al-Kitab.” Most of the hadith scholars chose not to
recite it when the Imam recites it loudly, and they said: One
should follow the imam's periods of silence. (Jami’ Al-Tirmidhi,
Hadith No. 313)

Note: Some scholars say that the mugtadi should remain silent
while the imam recites loudly, but he should recite Surat Al-
Fatiha when the imam recites silently. Here are hadiths related
to this issue:
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{7} Hadith: Hadhrat Jabir () narrated that the Messenger of
Allah (%) said: “Whoever has an Imam, the recitation of the
Imam is his recitation.” (Ibn Majah, Hadith No. 850; Dar Qutni,

Hadith No. 1233)
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{8} Hadith: Hadhrat Abu Hurairah (<) narrated that Allah's
Messenger (£8) said: "The Imam is answerable and the muezzin
is entrusted." (Jami’ Al-Tirmidhi, Hadith No. 207)
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{9} Hadith: Hadhrat Abd al-Rahman bin Zayd bin Aslam narrated
from his father, who said: "The Messenger of Allah () forbade
reciting behind the Imam. He also said: Our elders have
informed us that Sayyidna Ali («) said: "Whoever recites
behind the Imam, his prayer is not complete." (Musannaf Abd
al-Razzaq, Hadith No. 2810)
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{10} Statement of Sahabi: Hadhrat Abd al-Rahman bin Abi Layla
narrated: “Sayyidna Ali (<) used to forbid reciting behind the
Imam” (Musannaf Abd al-Razzaq, Hadith No. 2805)
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{11} Statement of Sahabi: Hadhrat Muhammad bin Ajlan said:
Sayyidna Ali (<) said: "He who recites behind imam is not on
natural disposition." He said: And lbn Mas'ud (%) said: "Dust
should be filled in his mouth.": And Umar bin Al-Khattab ()
said: "l wish that a stone is put in the mouth of one who recites
behind the imam." (Musannaf Abd al-Razzaq, Hadith No. 2806)
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{12} Statement of Tabi’i: On the authority of Ibrahim, who
narrated from Al-Aswad, who said: "I wish that whoever recites
behind the Imam should be filled with dust in his mouth."
(Musannaf Abd al-Razzaq, Hadith No. 2807)
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{13} Statement of Sahabi: | asked Hadhrat Jabir bin Abdullah
(«2): Do you recite anything behind the Imam in Zuhr and Asr
prayers? He said: "No". (Musannaf Abd al-Razzaq, Hadith No.
2819)
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{14} Statement of Sahabi: Hadhrat Mujahid said: “lI heard
Abdullah ibn Amr (<) reciting behind the Imam at Zuhr and Asr
prayers.” (Musannaf Abd al-Razzag, Hadith No. 2774)

In view of this statement of the Sahabi, some scholars are of
the opinion that if the mugtadi recites Surat Al-Fatiha behind an
imam in silent prayers, then there is no harm in it.

This one verse, 8 hadiths, 5 statements of the Sahabi prove that
it is not right to recite Surat Al-Fatiha behind the Imam, rather
he should pay attentive ear and keep quiet, because reciting of
his imam will suffice for him.
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(3) Aamin Bi Al-Jahr

Saying Amen Loudly in Salah is Sunnah or Not?

The Hanafis prove with two verses, 5 hadiths, and 2
statements of Sahaba that Amen should be said silently,
not loudly. However, if someone says it loudly, the prayer
will not be invalid.

According to the Hanafi Figh, saying Amen is Sunnah, but Amen
will be said silently, or in a voice that someone close can hear,
but saying it loudly is not Sunnah, but if someone says it loudly,
the Salah will not be invalid.

And according to other scholars, it is Sunnah to say Amen
loudly.

It is written in Al-Hidaya:

“And when the Imam says ‘Wala al-Dhaalin’ he will say ‘Amen’,
and the mugtadi should also say Amen, but silently." (Al-Hidaya,
Chapter: Sifat Al-Salah, p. 72)

It is mentioned in Al-Mabsut:

“] asked whether the Imam should say Amen when he finishes
reciting Surah Al-Fatihah? He said: yes, then | asked whether
those behind the Imam should also say Amen, and say it
silently? He said: yes.” (Al-Mabsut by Al-Shaybani, Chapter: Al-
Dukhul fi Al-Salah, v. 1, p. 13)

Note: Both these two texts say that mugtadi will also say Amen,
but silently.



(3) Aamin Bi Al-Jahr | @

Hadiths Presented by Ahl al-Hadith

Here are the hadiths presented by the scholars who support
saying Amen loudly:
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{1} Hadith: Hadhrat Abu Huraira («) narrated: The Prophet (i)
said, "Say Amen" when the Imam says it and if the Amen of any
one of you coincides with that of the angels, then all his past
sins will be forgiven." lbn Shihab said, "Allah's Messenger (i)
used to Say "Amen." (Sahih Al-Bukhari, Hadith No. 780)
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{2} Hadith: Hadhrat Abu Huraira (<) narrated that Allah's
Messenger (4 said: "Say Amen when the Imam says “Ghairi I-
maghdubi “alaihim wala d-daalleen” [1:7], all the past sins of
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the person whose saying (of Amen) coincides with that of the
angels, will be forgiven". (Sahih Al-Bukhari, Hadith No. 782)
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{3} Hadith: It was narrated that Hadhrat Abu Hurairah (:) said:
“The people stopped saying Amen, but when the Messenger of
Allah (%) said “Ghairi I-maghdubi ‘alaihim wala d-daalleen”
[1:7] he would say Amen, until the people in the first row could
hear it, and the mosque would shake with it.” (lbn Majah,
Hadith No. 853)

tj.eb\ rlw}ww“}»ﬁ‘_;vj\;
e BEL A Gl 1JES e 8 ;T*\ ;T 53
VJJ chje.J»UuL.Q\ &UM@M\L}W

G(\
C,.\
G\
03\
k(. \
k%\
w

(1806 03, ¢ 2l 1 S5 oL, ci)l.:.>-o.3|@.>wé1274

{4} Hadith: Hadhrat Abu Hurairah (<) narrated: “When the
Prophet () finished reciting the Umm al-Qur’an (Al-Fatiha),
raised his voice and said: "Amen". The chain of narration of this
hadith is good. (Al-Daraqutni, Hadith No. 1274; Sahih Ibn
Hibban, Hadith No. 1806)
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{5} Hadith: Hadhrat Wa'il ibn Hujr () narrated: “When the
Messenger of Allah (£8) recited the verse ‘wala d-daalleen’ (in
Surah al-Fatihah, verse 7), he would say: Amen; and raised his
voice (while uttering this word).” (Abu Dawud, Hadith No. 932)
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{6} Hadith: Hadhrat Wa'il ibn Hujr (&) narrated that he heard

the Messenger of Allah (£8) recited: ‘wala d-daalleen’ (in Surah

al-Fatihah, verse 7), and then he said: Amen, and said it loudly.”
(Musannaf lbn Abi Shayba, Hadith No. 7960)

The Ahl al-Hadith prove with these 6 six hadiths that Amen will
be said aloud.

Hadiths Presented by Hanafis

Here are the hadiths of the Hanafis which prove that mugtadi
will say Amen silently.
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{1} “When the Qur‘an is recited, listen to it and be silent, so
that you may be blessed. Remember your Lord in your heart
with humility and awe, and without speaking loudly, in

mornings and evenings, and do not be among the heedless.”
(Surat al-Araf, 7:204-205)
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{2} “Supplicate to your Lord humbly and secretly. Surely, He
does not like those who cross the limits.” (Surat al-Araf, 7:55)

LYl er DU cubedl ) 33 Gl e JG5 {3}
(780 43, el
{3} Statement of Tabi’i: Hadhrat Ata, a Tabi'i, said that Amen is

a supplication. (Bukhari, under Hadith No. 780)

Note: Hadhrat 'Ata said that Amen is dua (supplication) and the
verse referred above says that dua should be asked silently, that
is why the Hanafis are of the opinion that Amen should be said
silently.



(3) Aamin Bi Al-Jahr | @

L, 0 -

A ”/il;m\ym\d}ij/éw Jb‘f""d’g}"‘ﬁu}{‘}}
[7 32wl {udwv;@l;uw\ &) 106 G
Aslall g uu,u\ S e syl S50 a5 (G 1 J6

(1270('.9)c\.r-).23-bu\..ﬁ\4$

-

{4} Hadith: Hadhrat Wa'il ibn Hujr («) narrated: “I prayed with
the Messenger of Allah (#), | heard him when he recited: ‘wala
d-daalleen' (in Surah al-Fatihah, verse 7), he said: Amen, and
lowered his voice.” (Al-Daraqutni, Hadith No. 1270)
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{5} Hadith: It was narrated that Hadhrat Abu Hurairah (:) said:
“The people stopped saying Amen, but when the Messenger of
Allah (%) said “Ghairi I-maghdubi ‘alaihim wala d-daalleen”
[1:7] he would say Amen, until the people in the first row could
hear it, and the mosque would shake with it” (lbn Majah,
Hadith No. 853)

Note: In this hadith, the narrator himself said that the
Companions stopped saying Amen loudly, therefore Hanafis act
upon it.
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{6} Hadith: Hadhrat Algamah bin Wa’il, reported on the
authority of his father, that he prayed with the Holy Prophet
(%), so when the Holy Prophet (%) said, 'Ghairi I-maghdubi
‘alaihim wala d-daalleen’, he said: Amen, and said it slowly.
(Mu’jam Al-Tabrani Al-Kabir, Hajar Ibn Al-Anbas, Volume 22,
Number 3)
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{7} Hadith: Hadhrat Hujr heard it from Wa'il, who said: “The
Holy Prophet (£2) led us in the prayer, so when he said, 'Ghairi I-
maghdubi “alaihim wala d-daalleen’, he said: Amen, and said it
lowering his voice. (Musnad Ahmad, Hadith Wa’il bin Hajar, No.
18854)
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{8} Statement of Sahabi: Abu Wa’il narrated: "Hadhrat Ali and
Hadhrat Abdullah bin Masoud did not recite Bismillah al-
Rahman al-Raheem, and Ta’awwudh (seeking refuge from
Satan) " and Ameen loudly.” (Mu’jam Al-Al-Tabrani Al-Kabir,
Hadith No. 9304)
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{9} Statement of Tabi’i: It is narrated about Ibrahim Nakha’i:
“He used to say Amen slowly”.

These are two verses, 5 hadiths, and 2 statements of Sahaba
that Hanafis present as proof that Amen should be said silently,
not loudly. However, if someone says it loudly, the prayer will
not be invalid.
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(4) Standing with Feet Apart in Prayer

Here are 3 hadiths and 6 statements of the Companions,
from which the Hanafis prove that a person should stand
normally, should not stand with his feet wide, but it is
sunnah to stand together, and to make the row
completely straight.

There are two things that should be maintained while standing
in row for prayer:

1. One is that the row should not be crooked, if the feet are
placed in a line, the row will be straight. But if the feet will be
placed back and forth, and if there is no line drawn in the
mosque, the row will be crooked. Therefore, it is very much
emphasized in hadith to straighten the row.

2. Second, it is necessary to join shoulder to shoulder, and to
stand very close to each other. This is also necessary so that
there is no gap between people. It is also emphasized in the
hadith.

Touching one's feet with another's feet, rather placing one's
finger on another's finger is not proved from the hadith, rather
it is personal practice of some companions.

When you join shoulder with shoulder, it will be difficult to
touch your feet with other's feet, and it is even more difficult to
join one’s knee to another’s. You can do it yourself, whereas this
was the practice of some companions that they used to join the
knee with other’s knee.
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According to some scholars, it is Sunnah to stand with feet wide
apart, and to touch the feet of others.

It is mentioned in Al-Durr Al-Mukhtar: “There should be
between them a gap the size of four fingers of the hand,
because it is closer to khushu (humility).” (Al-Dur al-Mukhtar,
Chapter: Sifat Al-Salah, v. 1, p. 444)

Thus, in fact a person should stand in prayer in normal posture,
neither with the feet joined together nor wide apart.

Hadiths Presented by the Ahl al-Hadith

Here are the hadiths supporting those who say that touching
one’s feet with others’ is Sunnah:
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{1} Hadith: Hadhrat Anas bin Malik (:4) narrated: “The Prophet
(#) said, "Straighten your rows as the straightening of rows is

essential for a perfect and correct prayer." (Sahih Al-Bukhari,
Hadith No. 723)
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{2} Hadith: Hadhrat Anas bin Malik (:4) narrated: “The Prophet
(%) said, "Straighten your rows for | see you from behind my
back." Anas added, "Everyone of us used to put his shoulder
with the shoulder of his companion and his foot with the foot
of his companion." (Sahih al-Bukhari, Hadith No. 725)

Note: If you join shoulder to shoulder, the feet will not join,
therefore, it seems that it is just an assumption of the narrator.
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{3} Hadith: Hadhrat AI-Nu’'man b. Bashir («) said: “The
Messenger of Allah (#) paid attention to the people and said
three times; straighten your rows (in prayer); by Allah, you must
straighten your rows, or Allah will certainly put your faces in
contrary directions. | then saw that every person stood in
prayer keeping his shoulder close to that of the other, and his
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knee close to that of the other, and his ankle close to that of the
other” (Sunan Abi Dawud, Hadith No. 662; Musnad al-Bazzar,
Musnad al-Nu’man bin Bashir, Hadith No. 3285)

Note: If you join the shoulder with shoulder, the foot will not
join, and the knee will not be joined even more. You can try it
yourself, so this is just an assumption of the narrator.

These are 3 hadiths proving that it is better to stand with feet
wide apart.

Hadiths Presented the Hanafis

According to the Hanafis, it is necessary to join shoulder with
shoulder, not to join one’s feet to other’s feet. However, if the
feet of all the mugtadis are in a line, the row will be straight.

Here are the hadiths that support this opinion:
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{1} Statement of Sahabi: | (narrator) asked "Atta about the feet
put together in prayer, he said: "If you stand with your feet
together like this, then it is not correct, but it should be
moderate (neither too close nor too wide). Ibn Juraij said that
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Hadhrat Nafi’ has informed me that Hadhrat Abdullah bin Umar
did not keep both feet apart, nor did he keep them together,
rather he kept them in between the two.” (Musannaf Abd al-
Razzaq, Hadith No. 3300)

Note: The Hanafis’ practice of placing feet at normal gap is
based on this hadith.

(3301(..9)403)\—.48‘%2 f:d\f)\.’,cd\)))\

{2} Statement of Tabi’i: It is reported from Ataa, he said: "I like
it that one makes minimal movement in prayer, and stands
straight on both feet, that is, unless one is of heavy weight who
cannot do so." (Musannaf Abd al-Razzaq, Hadith No. 3301)

Note: If you stand with both legs spread, then the movement
will be more, and it resembles a form of dance. Moreover, while
standing he will have his legs wide open, and while going to
ruku’ he will have to narrow the gap between the feet, then
again, he has to spread it while standing for the second Rak’ah.
Thus doing this again and again takes a form of dancing, and it
goes against the verse: “and stand before Allah in total
devotion.” [2:238]
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(3) Statement of Sahabi: It is reported from Mujahid: “Hadhrat
Abu Bakr and Hadhrat Zubair used to pray as if they were
pillars.” (Musannaf Abd al-Razzaq, Hadith No. 3302)

Note: Standing with feet apart will require repeated leg
contractions, and one will not be able to stand like a pillar.
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{4} Statement of Sahabi: It is reported from Masrooq, he said:
"Be steadfast in prayer, be calm, and be comfortable."

Note: A person cannot stay comfortably by standing with feet
wide apart.
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{5} Hadith: Hadhrat Anas ibn Malik («%) narrated: “The Prophet
(¥) said: Stand close together in your rows, bring them near
one another, and stand neck to neck, for by Him in Whose hand
my soul is, | see the devil coming in through openings in the
row just like a small black sheep.” (Sunan Abi Dawud, Hadith
No. 667; Sunan Al-Nasa'i, Hadith No. 815)
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Note: Standing with the shoulders together is practiced by the
Hanafis, and this was emphasized in this hadith.
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{6} Hadith: Hadhrat Nu'man b. Bashir () reported: “The
Messenger of Allah (#) used to straighten our rows as one
straightens an arrow, until be thought that we had learnt it from
him. One day he came out, stood up (for prayer) and was about
to say: Allah is the Greatest, when he saw a man, whose chest
was bulging out from the row, so he said: Servants of Allah,
straighten your rows or Allah would create dissension amongst
you.” (Sahih Muslim, Hadith No. 436)

Note: In this hadith, there is more emphasis on straightening
the row, not on joining foot with foot.
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{7} Hadith: It was narrated that Hadhrat Al-Bara bin Azib ()
said: "The Messenger of Allah (#) used to go between the rows
from one side to another, patting our shoulders and chests and
saying: 'Do not make your rows ragged or your hearts will be
filled with enmity toward one another." And he used to say:
'Allah and His angels send blessing upon the front rows."'
(Sunan an-Nasa'l, Hadith No. 811)

Note: In this hadith, there is more emphasis on leveling the
row, not on joining foot with foot.
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{8} Statement of Sahabi: It is reported from Hadhrat Bilal (&)
that he used to straighten our shoulders and our feet in prayer.
(Musannaf lbn Abi Shayba, Hadith No. 3534)
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{9} Statement of Sahabi: It is reported from Abu Uthman, he
said: “l have not seen anyone strict about straightening row
more than Hadhrat Umar. He would stand facing the Qibla,
even if we thought that now he would say Takbir, but he would
look at people's shoulders and feet, and it would also happen
that he would ask anyone that (if a man had gone forward) he
would push him and join him in the row of prayer (so that the
entire row is straight). (Musannaf Ibn Abi Shayba, Hadith No.
3537)

Note: In this statement of Sahabi, all the mugtadis’ feet were
placed in a line, so that the row becomes straight, but no
attempt was made to join foot with foot.

These are 3 hadiths and 6 statements of the Companions, from
which the Hanafis prove that a person should stand normally,
should not stand with his feet wide, but it is sunnah to stand
together, and to make the row completely straight.
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(5) Placing Hands on Chest or Below
Navel in Salah

It is established from 3 hadiths, 4 statements of the
Sahaba, and 1 statement of Tabi'i that it is better to hold
hands below the navel in salah. This method of standing
in the presence of Allah with folded hands is preferable.
However, it is allowable to act otherwise as well due to

some hadith supporting it also.

According to Hanafis, it is sunnah to place the hands below the
navel in Salah after Takbir Tahrima during standing position.
Some other scholars say that the hands should be placed above
the navel, and below the chest, while some others are of the
opinion that it is sunnah to keep it above the chest.

It is written in Al-Hidaya: “One should place his right hand on
the left hand below the navel.” (Al-Hidaya, Chapter: Sifat al-
Salat, p. 49)

Hadiths Presented by Ahl al-Hadith

Here are the hadiths that support placing the hands over chest:
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{1} Hadith: It is reported from Tawus, he said: “The Messenger
of Allah (#8) used to place his right hand on his left hand, then
he folded them strictly on his chest in prayer” (Sunan Abu
Dawud, Hadith No. 759)

Hadhrat Tawus is a Tabi'i, he is quoting about the Prophet (),
thus one companion is missing from the chain, and therefore
the hadith is weak.

L1 0da 3 J6 2200 o5 B 5106138 5Led o K22 12 {2)
Jo e 155" 06 [2 1108 5,500 {55015 S [
DG S gl o) o000 Jo a5 2 s 70l o 1

(2337 o5, 20 5a 2 3,050 (6 3001 35
{2} Statement of Sahabi: It is narrated on the authority of
"Ugba bin Suhban, who said: Hadhrat Ali, may Allah be pleased
with him, in his commentary on the verse [Al-Kawtar 108 :2]
said: "It indicates to placing right hand on the middle of left
hand, then placing it on chest." (Sunan Al-Bayhaqgi Al-Kubra,
Chapter: Placing the hands on the chest in prayer is Sunnah,
Hadith No. 2337)

Note: This statement of the Sahabi, and the abovementioned
weak hadith prove that hands should be kept on chest.
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{3} Hadith: Hadhrat Qabisa bin Hulb narrated on the authority
of his father, who said: "I saw the Prophet (£) moving to his
right and to his left, and he said, "I saw putting this on his
chest." Yahya explained it that he used to keep the right hand
on the left hand. Musnad Ahmad, Hadith of Hulb Al-Ta’l, No.
21967)

These are 2 hadiths, and one statement of the Sahabi that
indicate that it is sunnah to put the hands on the chest.

Hadiths Presented by the Hanafis

Hanafis say that placing hands below the navel is sunnah during
salah. Here are the hadiths that support their opinion:

. 228 PO o _ Gw _ <z o/ﬂ& /ﬁ/?é
égﬁ\&gﬁ\%&,@\&e» Zdbci;pw\cgé)\t.}&d\{1}

G sl e 22 =23 S esls w4 3220 EZ
(756 o3, @S2l
{1} Statement of Sahabi: Hadhrat Ali ibn AbuTalib («) said: “It

is a sunnah to place one hand on the other in prayer below the
navel.” (Sunan Abu Dawud, Hadith No. 756)
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(2) Statement of Sahabi: It is reported on the authority of
Hadhrat Ali (<), he said: "It is Sunnah in prayer to place the
palm on the other palm below the navel.” (Musnad Ahmad,
Musnad Ali Ibn Abi Talib, Hadith No. 875)
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{3} Hadith: Hadhrat Abu Hurairah (&) narrated: “(The
established way of folding hands is) to hold the hands by the
hands in prayer below the navel.” (Sunan Abu Dawud, Hadith
No. 758)
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{4} Statement of Sahabi: Jarir ad-Dabbi reports from his father,
who said: “I saw Ali (Allah be pleased with him) catching hold of
his left hand) by his right hand on the wrist above the navel.”
(Sunan Abu Dawud, Hadith No. 757)
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Note: According to this statement of the Sahabi, some people
consider placing hands above the navel as sunnah.
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(5) Statement of Tabi’i: Hadhrat Ibrahim Nakhai says: “One
should place the right hand on the left hand below the navel in
prayer.” (Musannaf Ibn Abi Shayba, Hadith No. 3939)

Note: These statements of Sahabis and a statement of Tabi’i
prove that hands should be placed below the navel.
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{6} Hadith: Algamah bin Wa'il narrated that his father said: "I
saw the Messenger of Allah (#), when he was standing in
prayer, holding his left hand with his right."" (Sunan an-Nasa'l,
Hadith No. 887)
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{7} Hadith: Qabisah bin Hulb narrated from his father, who said:
"Allah's Messenger would lead us in prayer and hold his left
hand with his right." (Jami® at-Tirmidhi, Hadith No. 252)

Note: In these two hadiths, it is not mentioned where he put
his hands, below the navel or on the chest, but this hadith
proves that he held the left hand with the right hand, and this
can happen if placed below the navel, and if you place hands
above the chest, then holding will not take place, rather only
placing will be established. Therefore, the hadith indicates that
the Prophet (£) placed his hands below the navel.
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{8} Hadith: Hadhrat Wa'il b. Hujr reported: He saw the
Messenger of Allah () raising his hands at the time of
beginning the prayer and reciting takbir, and according to
Hammam (the narrator), the hands were lifted opposite to ears.
He (the Holy Prophet #) then wrapped his hands in his cloth
and placed his right hand over his left hand.” (Sahih Muslim,
Hadith No. 401)
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Note: In this hadith, it is mentioned that he placed the right
hand on the left hand, it also indicates that he placed it below
the navel, and it is also possible that he placed on the chest,
because placing can happen at both places.

Imam Tirmidhi writes: “The Companions of the Holy Prophet
#, and the Tabi’in, and those after them follow this practice,
they see that the right hand should be placed on the left hand
in prayer. Some think that it should be placed under the navel,
while some say that it should be placed below the navel, and
there is no issue to follow any of these two opinions.” (Jami’ Al-
Tirmidhi, under Hadith No. 252)

It is established from these 3 hadiths, 4 statements of the
Sahaba, and 1 statement of Tabi'i that it is better to hold hands
below the navel in salah. This method of standing in the
presence of Allah with folded hands is preferable. However, it is
allowable to act otherwise as well due to some hadith
supporting it also.
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(6) Amal Kathir Makes Prayer Invalid

The Hanafis establish from 2 verses, 6 hadiths, 3
statements of Sahabi, and 3 statements of Tabi’i that if
one eats, drinks, talks, does amal kathir, then the prayer
will be invalid, and he will have to perform it again.

According to Hanafis, the prayer becomes invalid due to amal
kathir (major strange action during salah), for example: eating,
drinking, talking during prayer, or repeatedly doing something
that prompts an observer to think that he is not praying, this is
called Amal Kathir’. Such non-salah acts will invalidate the
prayer and will require the prayer to be performed again.

While other scholars say that if one speaks by mistake, or
commits a major non-salah act, it will not invalidate the prayer,
rather only sajdat al-sahv (remedial prostration) will be
required.

Note: If someone watches a person in salah doing non-salah
activity and thinks that he is not in prayer, this is called amal
kathir.

Note: There is no hadith, or statement of sahabi or tabi'i about
this, but the Hanafis have formed a principle deriving from
hadiths that the prayer will be invalid due to amal kathir.

It is written in Al-Hidaya:

“One should not eat or drink during prayer, because these are
not parts of prayer acts, but if one eats or drinks knowingly or
forgetfully, then one's prayer will be invalid, because it involves
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amal kathir. Salah is a process of dhikr, so one is not supposed
to eat or drink even forgetfully; therefore, eating or drinking
will make the prayer invalid.

Hadiths Presented by Ahl al-Hadith

Some scholars are of the opinion that if someone speaks in
Salah for correction, then the prayer will not become invalid,
rather only sajdat al-sahv (remedial prostration) will be
sufficient.
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{1} Hadith: Hadhrat Abu Hurairah («) said: The Messenger of
Allah (#8) led us in one of the prayers, the noon or afternoon
prayer. He led us in two Rak’ahs and gave the salutation. He
then got up going towards a piece of wood which was placed in
the front part of the mosque. He placed his hands upon it, one
on the other, looking from his face as if he were angry. The
people came out hastily saying: the prayer has been shortened.
Abu Bakr and ‘Umar were among the people, but they were too
afraid to speak to him. A man whom the Messenger of Allah
(#) would call “the possessor of hands” (Dhu al-Yadain) stood
up (asking him): Have you forgotten, O the Messenger of Allah,
or has the prayer been shortened? He said: | have neither
forgotten nor has it been shortened. He said: Messenger of
Allah, you have forgotten. The Messenger of Allah (#) turned
towards the people and asked: did Dhu al-Yadain speak the
truth? They made a sign, that is, yes. The Messenger of Allah
(#8) returned to his place and prayed the remaining two
Rak’ahs, then gave the salutation; he then uttered the takbir
and prostrated himself as usual or prolonged. He then raised his
head and uttered the takbir; then he uttered the takbir and
made prostration as usual or made longer (prostration). Then
he raised his head and uttered the takbir (Allah is most great).
Then, he said takbir and prostrated just like his other
prostration or even longer, then raised his head and said takbir.”
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(Sunan Abu Dawud, Hadith No. 1008; Sahih Al-Bukhari, Hadith
No. 714)

Note: According to this hadith, the Holy Prophet () has spoken
and walked, yet the prayer did not become invalid, and finished
the prayer by performing sajdat al-sahv, which shows that
talking due to any mistake does not invalidate the prayer.
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{2} Hadith: 'Algama narrated It on the authority of Hadhrat
'Abdullah b. Mas'ud (<) who said: The Messenger of Allah (i)
offered the prayer; (the narrator added or omitted): when he
pronounced salutation; it was said to him: Messenger of Allah,
is there something new about the prayer? He (the Holy
Prophet) said: What is it? They said: You said prayer in such and
such way. He (the narrator) said: He (the Holy Prophet) turned
his feet and faced the Qibla and performed two prostrations
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and then pronounced salutations, and then turned his face
towards us and said: If there is anything new about prayer (new
command from the Lord) | informed you of that. But | am a
human being and | forget as you forget, so when | forget,
remind me, and when any one of you is in doubt about his
prayer, he should aim at what is correct and complete his prayer
in that respect and then make two prostrations.” (Sahih Muslim,
Hadith No. 572)

Note: According to this hadith, after speaking he performed
two sajdat al-sahv and completed the prayer. This shows that if
one speaks for correction, then the prayer will not be invalid.
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{3} Hadith: It was narrated from Hadhrat Abu Dharr Al-Ghifari
(«2) that the Messenger of Allah (#8) said: “Allah has forgiven

for me my Ummah their mistakes and forgetfulness, and what
they are forced to do." (Sunan Ibn Majah, Hadith No. 2043)

Note: When the forgetfulness and mistake have been forgiven,
then if someone speaks forgetfully in prayer, it will not
invalidate it.
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{4} Hadith: Hadhrat Abu Qatada Al-Ansari () narrated: Allah's
Messenger (#) was praying and he was carrying Umama the
daughter of Zainab, the daughter of Allah's Messenger (£) and
she was the daughter of 'As bin Rabi'a bin "Abd Shams. When
he prostrated, he put her down and when he stood, he carried
her (on his neck). (Sahih al-Bukhari, Hadith No. 516)

Note: This hadith mentions lifting and holding daughter in
prayer, yet the prayer was not invalidated.
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{5} Hadith: Hadhrat Abu Hurairah («) narrated: “The Prophet

(#) said: Kill the two black things during prayer, the snake and
scorpion.” (Sunan Abu Dawud, Hadith No. 921)

Note: Killing snake and scorpion will involve amal kathir, yet
there is an order to kill them, thus it is known that the prayer
will not be invalid by doing amal kathir.
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{6} Hadith: Hadhrat Aisha (may Allah be pleased with her)
narrated: “The Messenger of Allah (#) was praying with his
door bolted. | came and asked to have the door opened. He
walked and opened the door for me. He then returned to his
place for prayer. He (the narrator Urwah) mentioned that the
door faced the giblah.” (Sunan Abu Dawud, Hadith No. 922)

Note: This hadith mentions a lot of walking in prayer, if the
prayer was a invalid due to it, the Holy Prophet (4) would not
have come to the door.

So, these scholars establish from these 6 hadiths that if amal
kathir is committed for any correction or forgetfully, then it will
not invalidate the prayer.

Hadiths Presented by the Hanafis

The Hanafis say that the prayer becomes invalid by committing
amal kathir, and by eating and drinking during the prayer. The
evidences from the Quran and Hadith supporting their opinion
are as follows:
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(1) “Take due care of all the prayers, and the middle prayer, and
stand before Allah in total devotion.” [Surat al-Bagarah, 2:238]

Amal Kathir is against devotion; therefore, according to the
indication of the verse, the Hanafis say that amal kathir will
invalidate the prayer.
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(2) “Success is really attained by the believers, who concentrate

their attention in humbleness when offering Salah (prayers).”
[Surat al-Muminun, 23:1-2]

Note: If one will do amal kathir in prayer, khushu (humility) will
not be achieved, which is the soul of prayer; therefore, the
Hanafis say that the prayer becomes invalid by amal kathir.
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{3} Hadith: Hadhrat Zaid b. Argam («) reported: “We used to
talk while engaged in prayer and a person talked with a
companion on his side in prayer till (this verse) was revealed:
“And stand before Allah in devout obedience." (2:238) and we
were commanded to observe silence (in prayer) and were
forbidden to speak.” (Sahih Muslim, Hadith No. 539)

Note: It is known from this hadith that talking during prayer
was permissible in early days of Islam, but later it was
abolished, so talking now will invalidate the prayer.
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{4} Hadith: Hadhrat Mu'awiya b. al-Hakam («&) said: “While |
was praying with the Messenger of Allah (), a man in the
company sneezed. | said: Allah have mercy on youl! ...... (The
Prophet #) said: Talking to persons is not fitting during the
prayer, for it consists of glorifying Allah, declaring his Greatness.
and recitation of the Qur'an.” (Sahih Muslim, Hadith No. 537a)

Note: This hadith shows that it is not permissible to talk in
prayer, rather it can accommodate only tasbih, takbir, and
recitation of the Qur'an.



(6) Amal Kathir Makes Prayer Invalid |

o/o///

i\;:\;i&\j:a&\d J&VJW»LS dbc&\Mu_c Lale e {5}
Gl bd\mwﬁé/lfbcwiﬁco)whj/h//j

Sj:“M“\ééupf/;.lm/’%ﬁ’s&u]fijng AR RP
ri\ﬁ\ w2 DL s ) G4 el g op 16 (Gl
& AT Ll (s €53845 5 cazs watsué:j;cgm\g

(1227 43, ¢ 35lall

{5} Hadith: Hadhrat Abdullah b. Masu'd (<) reported: “We
used to greet the Messenger of Allah (#) while he was engaged
in prayer and he would respond to our greeting. But when we
returned from the Negus we greeted him and he did not
respond to us; so we said: O Messenger of Allah! We used to
greet you when you were engaged in prayer and you would
respond to us. He replied: Prayer demands whole attention.”
(Sahih Muslim, Hadith No. 538; Sunan Al-Nasani, Hadith No.
1221)

Note: It means that now greeting in prayer and answering it has
been abolished, and it has become forbidden, and now the
prayer should involve only Tasbih, recitation of the Qur’an etc.
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{6} Hadith: It was narrated that Hadhrat Zaid bin Argam (&)
said: "We used to speak to each other during the prayer, saying
whatever was necessary, at the time of the Messenger of Allah
(¥8), until this verse was revealed: “Take due care of all the
prayers, and the middle prayer, and stand before Allah in total
devotion” [2:238], so we were commanded to be silent."
(Sunan an-Nasa'i, Hadith No. 1219)
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{7} Hadith: Hadhrat Jabir b. Samura («&) reported: “When we
said prayer with the Messenger of Allah (£8), we pronounced:
Peace be upon you and Mercy of Allah, peace be upon you and
Mercy of Allah, and made gesture with the hand on both the
sides. Upon this the Messenger of Allah (may peace be upon
him said: What do you point out with your hands as if they are
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the tails of headstrong horses? This is enough for you that one
should place one's hand on one's thigh and then pronounce
salutation upon one's brother on the right side and then on the
left.” (Sahih Muslim, Hadith No. 431)

Note: It is known from this hadith that it is not permissible to
gesture with both hands in prayer. This proves that amal kathir
will invalidate prayer.
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{8} Hadith: Hadhrat Abu Dharr («%) narrated that the Prophet
(#) said: "When one of you stands for Salat then he should not

smoothen the pebbles, for indeed it is mercy that he is facing."
(Jami® at-Tirmidhi, Hadith No. 379)
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(9) Statement of Sahabi: Hadhrat Ali (<) said: "It is makruh to

play with pebbles while praying." (Musannaf Abd Al-Razzaq,
Hadith No. 3311)

Note: Playing with pebbles in prayer is amal kathir, so it is
makruh.
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{10} Hadith: Hadhrat Ali ibn Abi Talib (&) narrated: “The
Messenger of Allah (#) said: Ali, do not instruct the imam
during the prayer.” (Sunan Abu Dawud, hadith No. 928)

Note: If the imam forgets while reciting in prayer, one can give
him a hint as it is proved from another hadith, but he should
not give hint unnecessarily, because this is also a type of
speech.
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{11} Statement of Sahabi: Al-Harith reported that Hadhrat Ali
(«) said: “No one should hint the imam while he is reciting,
because even it is speech.” (Musannaf Abd al-Razzaq, Hadith
No. 2821)

Note: How can it be permissible to talk when there is so much
emphasis on not giving a hint?
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{12} Statement of Tabi’i: It is reported from Al-Hasan, Qatada
and Hammad, they said: “If someone speaks in prayer by
mistake, he will have to re-offer his prayer.” (Musannaf Abd al-
Razzaq, Hadith No. 3573)

Note: According to this statement of Tabi’i, the Hanafis say that
the prayer will become invalid if one does amal kathir.
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{13} Statement of Tabi’i: Sufyan Al-Thawri, heard Ata saying:
"One should not eat or drink while praying, and if one did so, he
will have to repeat the prayer." (Musannaf Abd al-Razzagq,
Hadith No. 3579)

Note: According to this statement of Tabi’i, the Hanafis say that
the prayer will become invalid by doing amal kathir.
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{14} Statement of Tabi’i: A person reported from Ibrahim
Nakh’ai, who said: "If one eats or drinks something during the
prayer, he will have to pray again.” (Musannaf |lbn Abi Shayba,
Hadith No. 8358)

Note: According to this view of Tabi’i, the Hanafis say that if one
does amal kathir in prayer, then it will become invalid, so he will
have to re-perform it.

The Hanafis say that it is established from these 2 verses, 6
hadiths, 3 statements of Sahabi, and 3 statements of Tabi’i that
if one eats, drinks, talks, does amal kathir, then the prayer will
be invalid, and he will have to perform it again.
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(7) Pointing Finger During Tashahhud in
Salah

The Hanafis prove with 2 hadiths and one statement of
Tabi'i that it is Sunnah to point with the index finger
once.

While sitting in Salah for reciting Al-Tahiyat, one is asked to
point his finger while saying La ilaha illa Allah. According to
Hanafis, it is Sunnah to point the finger once, and it is not
Sunnah to point the finger repeatedly.

While according to some other scholars, it is better to point it
frequently.

It is written in Nur al-ldah: “One should point with his index
finger at the time of saying "La ilaha illa Allah’ by raising his
finger at the time of saying ‘la’, and lowering it at the time of
saying ‘illa Allah’. (Nur al-Idah, Chapter: Sifat Al-Salah, p. 61)

Hadiths Presented by Ahl al-Hadith

Some scholars have taken the meaning ‘raising finger’ to
indicate repetition, the hadiths supporting their stand are as
follows:
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{1} Hadith: Hadhrat Abdullah b. Zubair (<) narrated on the
authority of his father: “When the Messenger of Allah (£8) sat
in prayer, he placed the left foot between his thigh and shank
and stretched the right foot and placed his left hand on his left
knee and placed his right hand on his right thigh, and raised his
finger.” (Sahih Muslim, Hadith No. 579a)
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{2} Hadith: Hadhrat Abdullah b. Zubair (<) narrated on the
authority of his father that when the Messenger of Allah (¥8)
sat for supplication, i.e. tashahhud, he placed his right hand on
his right thigh and his left hand on his left thigh, and pointed
with his forefinger, and placed his thumb on his (middle) finger,
and covered his knee with the palm of his left hand. (Sahih
Muslim, Hadith No. 579b)

Note: In these two hadiths, some scholars have argued from
the words ‘wa ashara bi isbu’aihi’ that he used to indicate
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repeatedly, but some scholars said that he used to indicate
once, because it is a supplication and it is proven to indicate
once in during supplication.

Some scholars prove with these two hadiths that one should
repeatedly point with his finger during tashahhud.

Hadiths Presented by Hanafis

Hanafis say that one should make a circle with the thumb and
middle finger, and point once with the index finger.

According to Hanafis, pointing with the finger in tashahhud is a
form of saying Amen to the supplication, and it is mentioned
further in the hadith that the Prophet (£) pointed with the
finger only once in the supplication, so it is Sunnah to indicate
once.
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{1} Hadith: Hadhrat Ibn 'Umar () reported: “When the
Messenger of Allah (#8) sat for tashahhud he placed his left
hand on his left knee, and his right hand on his right knee, and
he raised his right finger, which is next to the thumb, making
supplication in this way, and he stretched his left hand on his
left knee.” (Sahih Muslim, Hadith No. 580a)
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Note: This hadith indicates that this gesture in tashahhud is
dua, and in dua the finger is raised once, and it is established
from this hadith that he raised the finger once, not repeatedly.
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{2} Hadith: It is reported on the authority of Aamir bin Abd
Allah bin Al-Zubayr: “The Prophet (#8) when doing dua, would
point with his finger, but would not move it repeatedly.”
(Musannaf Abd al-Razzaq, Hadith No. 3242; Mu’jam Al-Tabarani
Al-Kabir, Volume 13, No. 238)
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{3} It is reported from Mujahid, who said: “Moving the finger in
prayer makes Satan angry.” (Musannaf Abd al-Razzaq, Hadith
No. 3245)

Note: Moving here means moving once, not repeatedly. Some
scholars presented this as proof of repeated movement as well.
Moreover, salah requires humility (khushu), and by moving the
finger repeatedly, humility won't last, and it will look bad.
Therefore, it will be enough to indicate once.
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So, from these are 2 hadiths, and a statement of Tabi'i, the
Hanafis prove that it is Sunnah to point with the index finger
once.
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(8) Praying Bare-Headed

The Hanafis prove with one verse, 3 hadiths, 2
statements of Sahabi, and 6 statements of Tabi'i that it is
Sunnah to wear a cap in general conditions, and it is also

Sunnah to pray while wearing a cap. Though, salah
offered without a cap will not be invalid.

Some scholars argue from the hadiths mentioned below that
prayer can be offered without a cap, therefore wearing a cap is
not Sunnah. This is the reason that they get used to praying
bare headed, rather they feel shame to wear a cap.

Therefore, these hadiths are presented to show that wearing
cap in prayer is an act of sunnah, and it is a matter of
adornment, thus it should not be missed. However, if a man
prays with his head uncovered, the prayer will be valid.

Hadiths Presented by Ahl al-Hadith

Here are the hadiths presented by those who justify offering
salah bare headed:
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{1} Hadith: Umar bin Abi Salama (%) narrated: “The Prophet
(%) prayed in one garment and crossed its ends.” (Sahih al-
Bukhari, Hadith No. 354)
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{2} Hadith: Hadhrat Abu Huraira (<) narrated: “A person asked
Allah's Messenger (#8) about the offering of the prayer in a
single garment. Allah's Messenger (£8) replied, "Has every one
of you got two garments?" (Sahih al-Bukhari, hadith No. 358)
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{3} Hadith: Hadhrat Muhammad bin Al-Munkadir said: “Once
Hadhrat Jabir (<) prayed with his izar tied to his back while his

clothes were lying beside him on a wooden peg. Somebody
asked him, "Do you offer your prayer in a single lzar?" He
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replied, "I did so to show it to a fool like you. Had anyone of us
two garments in the lifetime of the Prophet?" (Sahih al-Bukhari,
Hadith No. 352)

Some scholars present these 3 hadiths to prove that there is
scope for praying without a cap.

Hadiths Presented by Hanafis

According to Hanafi Figh, wearing cap or turban during prayer is
sunnah; since wearing something on head is a matter of
adornment. Though, the prayer performed without it, will be
valid. Here are the evidences to prove it:

w1 B p) dunia J8 T 855 1,05 65T td {1}
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(1) “O children of ‘Adam, take on your adornment at every
mosque.” (Surat al-Araf, 7:31)

Note: This verse required adornment during prayer, and a cap
on the head is to get adornment as a sign of respect while
visiting a king.
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{2} Hadith: Hadhrat Jabir b. 'Abdullah al-Ansari (<) reported:
“Allah's Messenger (#) entered Mecca and Qutaiba (another
narrator) stated that he entered Mecca in the Year of Victory,
wearing a black turban, but not wearing the lhram.” (Sahih
Muslim, Hadith No. 1358a)
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{3} Hadith: Ja'far b. 'Amr b. Huraith reported his father as
saying: “As if | am seeing Allah's Messenger (#8) on the pulpit
with a black turban on his head, and its two ends hanging
between his shoulders.” (Sahih Muslim, Hadith No. 1359b)

Note: It is known from these two hadiths that it is Sunnah to
wear a turban in normal state, because the Holy Prophet ()
has worn it.
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{4} Hadith: Ibrahim al-Taymi reported from lbn Umar (), who
said: “The Prophet (#8) used to wear a white cap.” (Mu’jam Al-
Tabarani Al-Kabir, Musnad of Abdullah bin Umar, No. 13920)

Note: It is known from this hadith that it is Sunnah to wear a
cap in normal condition, because the Prophet (i) wore it.
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{5} Statement of Sahabi: The narrator said: | saw Anas bin
Malik (<), he went to the bathroom, then when he came out,
he was wearing a white cap with carvings. Hadhrat Thawri said

that the cap has the same merit as a turban.” (Musannaf Abd
al-Razzaqg, Hadith No. 745)
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{6} Statement of Sahabi: Abdullah ibn Sa'id said: "l saw Ali ibn

al-Hussein wearing a white Egyptian cap." (Musannaf lbn Abi
Shayba, Hadith No. 24855)
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{7} Statement of Tabi’i: Umm Qays bint Mihsan narrated: Hilal
ibn Yasaf said: | came to ar-Raqgqah (a place in Syria). One of my
companions said to me: Do you want to see any of the
Companions of the Prophet (#8)? | said: A good opportunity. So
we went to Wabisah. | said to my friend: Let us first see his
mode of living. He had a cap with two ears stuck (to his head),
and wearing a brown silken robe. He was resting on a staff
during prayer.” (Sunan Abu Dawud, Hadith No. 948)
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{8} Statement of Tabi’i: Al-Hakam narrated: “lI saw Hadhrat
Shuraih wearing a long cap while he was praying.” (Musnad Ibn
Ja’ad, Hadith No. 167)
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{9} Statement of Tabi’i: Ubaid-u-Allah said: “lI saw Hadhrat

Aswad praying in a long cap, and he was prostrating while
wearing it. And | saw Hadhrat Abd al-Rahman Ibn Yazid praying
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in a Syrian cap and prostrating while wearing the same.”
(Musannaf lbn Abi Shayba, Hadith No. 2732)
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{10} Statement of Tabi’i: Abd al-Rahman ibn al-Aswad reported
about his father, that he was prostrating while wearing a long

cap, and he did not even take out his hands from it. (Musannaf
Ibn Abi Shayba, Hadith No. 2731)
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{11} Statement of Tabi’i: Musa bin Nafi’ said: “l saw Sa’eed bin
Jubayr praying in a long cap, and he did not even remove his
hand from it. (Musannaf Ibn Abi Shayba, Hadith No. 2736)
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{12} Statement of Tabi’i: It is reported about Hadhrat Al-Hasan
that he used to prostrate on the edge of the turban. (Musannaf
Ibn Abi Shayba, Hadith No. 2749)

According to Hanafis, this one verse, 3 hadiths, 2 statements of
Sahabi, and 6 statements of Tabi’i prove that it is Sunnah to
wear a cap in general conditions, and it is also Sunnah to pray
while wearing a cap. Though, salah offered without a cap will
not be invalid.
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(9) Difference Between the Salah of a
Woman and a Man

The Hanafis prove with 7 hadiths, 2 statements of Sahabi
and 8 statements of Tabi’i that there are seven
differences between the prayer of a woman and a man.

Ahl al-Hadith say that there is no difference between the prayer
of a woman and a man; a woman will pray just like a man.
Whereas, according to the Hanafi Figh, the salah of woman is
different from the salah of man in seven matters.

Hadiths Cited Ahl al-Hadith

Some scholars say that a woman will pray just like a man,
hadiths supporting their views are as follows:
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{1} Hadith: Hadhrat Malik bin Huwairith (<) narrated: “We
came to the Prophet (#) and we all were young and of about
the same age...... Then he asked us to go back to our families
and stay with them and teach them (the religion) and to order
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them to do good things. He also mentioned some other things
which | have (remembered or forgotten). The Prophet (£) then
added, "Pray as you have seen me praying.” (Sahih Al-Bukhari,
Hadith No. 631)

Note: The Prophet (#) commanded them to offer just they saw
him (i.e. the Prophet %) praying, so prayers of the men and
women should be the same.

i 365 J,»JJ\ mgwdww 13501 <,\ S35 {2}

{2} Statement of Sahabi: Umm al-Dardaa used to sit in her
prayer just like men, and she was a jurist (scholar of figh)".
(Bukhari, under Hadith No. 826)

This hadith and a statement of Sahabi proves that a woman's
prayer is like a man's.

Hadiths Presented by the Hanafis

According to Hanafi Figh, it is desirable for a woman to
maintain maximum covering, so wherever possible, she will
take care of it; therefore, her prayer will be slightly different
from that of a man at seven places.

Here are the hadiths supporting this stand:
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{1} Hadith: Hadhrat Yazid bin Abi Habib (<) narrated that the
Messenger of Allah (%) passed by two women who were
praying, so he said to them: “When you prostrate, put a portion
your body on the ground, because women are not like men in
this regard.” (Sunan Al-Bayhaqi Al-Kubra, Hadith No. 3201)
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{2} Statement of Tabi’i: | asked Ata: will a woman gesture like a
man in opening Takbir? He said that she will not raise her hand
like a man in Takbir. Then he raised his hands and kept both
hands very low, and kept both hands towards him more (i.e. did
not raise them up to the ears like a man), then said that a
woman's body is not like a man's; therefore, there is no
problem if a woman leaves the way of man.” (Musannaf lbn Abi
Shayba, Hadith No. 2474).
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Salah of a Woman will be Different from Man in
Seven Ways

First difference: A man will raise his hands to his ears for Takbir,
and a woman will raise them to her chest.
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{3} Hadith: Hadhrat Wa'il b. Hujr (:&) said: “I saw the Prophet
(#8) in prayer raising his thumbs opposite to the lobes of his
ears.” (Sahih Al-Bukhari, Hadith No. 737)
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{4} Hadith: Hadhrat Wa'il bin Hujr («) said: “The Messenger of
Allah () said to me, O Wail, when you pray, bring your hand to
the level of your ear. And the woman will bring her hand to her
bosom.” (Mu’jam Al-Tabarani Al-Kabir, vol. 22, Umm Yahya Bint
Abd al-Jabar, No. 28)
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{5} Statement of Tabi’i: The narrator said: | heard Ataa, when
he was asked about a woman: How does she raise her hands in
prayer? He said: "up to her breasts." (Musannaf Ibn Abi Shayba,
Hadith No. 2471)

Second Difference: A man will bow and prostrate for ruku’ and
perform sajdah with open arms, while a woman will bow and
prostrate rolling her up, as this is appropriate for her veil.
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{6} Statement of Tabi’i: Ibn Jurayj narrated from “Ataa, who
said: A woman will gather herself when she will bow for the
ruku’, raise her hands to her stomach for takbir, and will gather
as much as she can. When she will prostrate, she will attach her
hands to her body, and she will join her stomach and chest
together with her thighs, and she will gather as much as
possible. (Musannaf Abd Al-Razzaq, Hadith No. 5069)
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{7} Statement of Tabi’i: It is narrated on the Authority of Al-

Hasan and Qatada, they said: "When a woman will prostrate,

she will shrink as much as possible, and will not prostrate with

open arms so that her buttocks do not become high during
prostration. (Musannaf Abd al-Razzaq, Hadith No. 5068)

Third Difference: At the time of Sajdah, she will bring her hands
and stomach together with her thighs, she will not be open like
a man, while a man will be slightly open.
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{8} Statement of Tabi’i: It is reported on the Authority of
Ibrahim Nakha’i, who said: "The woman is asked to put her
arms and her stomach on her thighs when she prostrates, and
not to be wide like a man, so that her buttocks do not become
high.” (Musannaf Abd al-Razzaq, Hadith No. 5071)
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{9} Statement of Sahabi: It is reported from Hadhrat Ali (:&), he
said: "When a woman prostrates, she should shrink, and bring
her thighs together with her stomach.” (Musannaf Abd al-
Razzaq, Hadith No. 5072)

Fourth Difference: Between the two prostrations, a man will
keep his right feet upright, and sit on his left feet. But a woman
will sit on the ground with both legs on the right side, it is
comfortable for her, especially during pregnancy.
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{10} Statement of Tabi’i: It is reported from Qatadah, he said:
"A woman will sit on the left side by twisting between the two

prostrations, and for tashahhud she will sit cross-legged.”
(Musannaf Abd al-Razzaq, Hadith No. 5507)
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{11} Statement of Tabi’i: Hadhrat lbrahim Nakhai said: “A
woman will be asked in prayer to sit with both thighs together
on a side.” (Musannaf Abd al-Razzaq, Hadith No. 5077)

Fifth Difference: If there are more than two men, the imam will
stand at their front, whereas if a woman is an imam, she will
stand in the middle of the row.
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{12} Statement of Tabi’i: It is reported on the Authority of Ibn
Jurayj, who said: "A woman will lead women in such a way that
the woman imam is not out of the row, but she will stand on an
equal footing in Fard and Nafl prayers.” | asked. If there are
many women, even if there are two rows or more? He said:

“Still the imam woman will stand in the middle of the row.”
(Musannaf Abd al-Razzaq, Hadith No. 5080)
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{13} Statement of Sahabi: It is reported on the Authority of
Hujairah bint Husayn, she said: "Hadhrat Umm Salma led us in
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the Asr prayer, so she stood in the middle of us.” (Musannaf
Abd al-Razzaq, Hadith No. 5082)

Sixth Difference: The men's row will be in the front, and the
woman's row will be behind the children’s row.
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{14} Hadith: Hadhrat Abu Hurairah () reported: “The
Messenger of Allah (#8) said, "The best of the men's rows (in
Salat) is the first row and the worst is the last; but the best of
the woman's row is the last and the worst of their rows is the
first.” (Sahih Muslim, Hadith No. 440)
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{15} Hadith: Hadhrat Anas bin Malik («4) reported: “One night
an orphan and | offered the prayers behind the Prophet (#8) in
my house and my mother (Um Sulaim) was standing behind us
(by herself forming a row).” (Sahih Al-Bukhari, No. 727)
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Seventh Difference: For a man it is necessary to perform Fard
salah in congregation (Jama’at), but it is better for a woman to
pray at home:
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{16} Hadith: Hadhrat Abu Sa'id al-Khudri («4) reported: “Prayer
in congregation is equivalent to twenty-five prayers (offered
alone). If he prays in a jungle, and performs its bowing and
prostrations perfectly, it becomes equivalent to fifty prayers (in
respect of reward).” (Sunan Abu Dawud, Hadith No. 560)
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{17} Hadith: Hadhrat Abdullah b. Mas’ud (<) reported the
prophet (28) as saying: “It is more excellent for a woman to
pray in her house than in her courtyard, and more excellent for

her to pray in her private chamber than in her house.” (Sunan
Abu Dawud, Hadith No. 570)
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From these 7 hadiths, 2 statements of Sahabi, and 8 statements
of Tabi’i, the Hanafis prove that there are seven differences
between the prayer of a woman and a man.
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(10) Combining Two Prayers

The Hanafis present 2 verses, 9 hadiths, and 1 statement
of Sahabi to prove that it is not permissible to make real
combination of prayers during journey, but it is
permissible to make outwardly combination. As for the
combination of prayers in Arafa and Muzdalifa during
hajj, it is permissible as it is clearly proved from hadith. In
fact, the Hanafi Figh is based on caution, and does not
want to violate the command of the Quran under any
circumstances.

According to Hanafis, it is not permissible to combine two
obligatory prayers together at the same time, whether during a
journey or at station. However, it is permissible to combine two
prayers only during hajj in Muzdalifa and in Arafa with certain
conditions.

As for the hadiths that mention combining two prayers, they
explain that it was done in a way, that, for example, Zuhr was
delayed until its last time and Asr was performed in its first
time, and thus both were performed at their respective times,
only outwardly seems that they were combined.

While according to others, it is permissible to combine two
prayers genuinely during journey, that is, it is permissible to
perform Asr at the time of Zuhr and Zuhr at the time of Asr.

Hadiths Presented by Ahl al-Hadith
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Here are the hadiths of those who regard it permissible to
combine genuinely two prayers during the journey:
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{1} Hadith: Hadhrat Anas bin Malik () narrated: “Whenever
the Prophet (i) started the journey before noon, he used to
delay the Zuhr prayer till the time for the "Asr prayer and then
he would dismount and pray them together; and whenever the
sun declined before he started the journey, he used to offer the
Zuhr prayer and then ride (for the journey).” (Sahih Al-Bukhari,
Hadith No. 1111)
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{2} Hadith: Hadhrat Mu'adh bin Jabal (<) narrated: "While the
Prophet (4) as at the Battle of Tabuk, if he wanted to depart
before the sun's decline, he would delay Zuhr so that he could
pray it together with Asr. If he wanted to depart after the sun's
decline, he would hasten Asr to Zuhr, and pray Zuhr and Asr
together, and then depart. If he wanted to depart before
Maghrib he would delay Maghrib until he prayed it with Isha,
and if he wanted to depart after Maghrib he would hasten Isha
so that he would pray it along with Maghrib." (Al-Tirmidhi,
Hadith No. 553)
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{3} Hadith: Hadhrat Nafi’ narrated: "lbn Umar had been
requested to urgently attend to one of his wives, so he hurried
enroute and delayed Maghrib until the twilight disappeared,
then he dismounted to combine them (the prayers). Then he
informed them that the Messenger of Allah () would do that
when he was in a hurry on a trip." (Al-Tirmidhi, Hadith No. 555)
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{4} Hadith: Hadhrat lbn Abbas () said: "Allah's Messenger ()
combined the Zuhr and Asr (prayers), and the Maghrib and Isha
(prayers) in Al-Madinah, without being in a state of fear, nor
due to rain." Hadhrat Ibn Abbas (#) was asked: What did he
intend? He said: He did so in order to remove difficulty from his
Ummabh. (Al-Tirmidhi, Hadith No. 187)
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{5} Hadith: Hadhrat Anas (%) reported: “When the Messenger
of Allah () intended to combine two prayers on a journey, he
delayed the noon prayer till came the early time of the
afternoon prayer, and then he would combine the two.” (Sahih
Muslim, Hadith No. 704)
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{6} Hadith: Hadhrat Salim narrated from his father, who said:
“The Prophet (#8) used to offer the Maghrib and “Isha' prayers
together whenever he was in a hurry on a journey.” (Sahih Al-
Bukhari, Hadith No. 1106)
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{7} Hadith: Hadhrat Ibn 'Abbas reported: | observed with the
Messenger of Allah (#8) eight (rak'ahs) in combination, and
seven rak'ahs in combination. | (one of the narrators) said: O
Abu Sha'tha’, | think that he (the Holy Prophet #) had delayed
the noon prayer and hastened the afternoon prayer, and he
delayed the sunset prayer and hastened the 'Isha' prayer. He
said: | also think so. (Sahih Al-Bukhari, under Hadith No. 1106)

They prove with these 7 hadiths that it is permissible to
combine Zuhr with Asr, as well as Maghrib with Isha.
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Hadiths Presented by Hanafis

According to Al-Mabsut, the Hanafis are of the opinion that it is
permissible to combine two prayers only in outwardly form
during journey. However, it is permissible to make real
combination of Zuhr with Asr in Arafah and Muzdalifah during
hajj as it is proved from the hadith. It is mentioned in Al-
Mabsut:

“Asked: Did you see whether can two prayers be combined
except in Arafah and Muzdalifa? He said: There is no
combination of two prayers; neither at one’s place nor in
journey, except in Arafa and Muzdalifa. | said: What do you say,
if a person in journey prays the Dhuhr prayer at the end of its
time and the Asr prayer at its first time, will it be sufficient? He
said: Yes. | said: Maghrib and Isha as well? He said: Yes.” (Al-
Mabsut, vol. 1, p. 124)

“One should not combine two prayers at the same time due to
any excuse, neither in journey nor during stay at one’s place,
with the exception of Arafa and Muzdalifa. And so is mentioned
in Al-Muhit (Al-Fatawa Al-Hindiya, third chapter: the times in
which prayer is not permitted, vol. 1, p. 52)

Hadiths Presented by the Hanafis
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{1} “Surely, Salah is an obligation on the believers that is tied up
with time.” (Surah An-Nisa, 4:103)
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{2} So, Woe to those performers of Salah, who are neglectful of
their Salah.” (Surah Al-Ma’oon, 107:5)

Note: The Hanafis strictly follow these two verses, that's why
they don't combine two prayers.
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{3} Hadith: Hadhrat A'bdullah b. 'Umar («) reported: “I have
never seen Allah's Messenger, () but observing the prayers at
their appointed times except two prayers, sunset and 'Isha, ' at
Muzdalifa (where he deferred the sunset prayer to combine it
with ‘'Isha' and he observed the dawn prayer before its
stipulated time on that day (10th of Dhu'l-Hijja).” (Sahih
Muslim, Hadith No. 1289)
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{4} Hadith: Hadhrat Ibn Mas’ud said “I never saw the Apostle of
Allah (%) observe a prayer out of its proper time except (two
prayers) at Al Muzdalifah, he combined the sunset and night
prayers, and he offered the dawn prayer that day at different
time.” Hadhrat Sufyan said that he prayed it before the time he
used to pray. (Musnad al-Humaidi, Hadiths of Abdullah bin
Mas’ud, No. 114)
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{5} Hadith: Hadhrat Abu Qatadah (&) reported the Messenger

of Allah (&) as saying: “There is no remissness in sleep, it is only

when one is awake that there is remissness when you delay the

prayer till the time for the next prayer comes.” (Abu Dawud,
Hadith No. 441)
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{6} Hadith: Hadhrat Ibn Abbas (<) narrated that the Prophet
(#2) said: "Whoever combines two prayers without any excuse
then he has committed something from the major sins."
(Tirmidhi, Hadith No. 188)
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{7} Hadith: Hadhrat Abu Dharr («) reported: “The Messenger
of Allah (&) said to me: How would you act when you are under
the rulers who would delay the prayer beyond its prescribed
time, or they would make prayer a dead thing as far as its
proper time is concerned? | said: What do you command? He
(the Holy Prophet #) said: “Observe the prayer at Its proper
time, and if you happen to be with them, then offer with them,
for it will be a supererogatory prayer for you.” (Sahih Muslim,
Hadith No. 648)

Note: This hadith emphasises to perform the prayer on time.
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{8} Hadith: Hadhrat Abdullah () narrated: “l asked the
Prophet (#) "Which deed is the dearest to Allah?" He replied,
"To offer the prayers at their early stated fixed times..." (Sahih
Al-Bukhari, Hadith No. 527)
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{9} Hadith: Hadhrat Ka'b bin Ujrah (<) narrated: The Messenger
of Allah (#) came out to us in the mosque and we were seven
people, we were from seven tribes, four were Arabs and three
were Mawalis (freed slaves). The Prophet (2) sat down and
said, "Do you know what your Lord said?" We said: Allah and
His Messenger knows best. Then the Holy Prophet (%) said,
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"Whoever prays on time, and does not leave it thinking it is too
light, will meet Me on the Day of Resurrection, and | will have
this promise with him that | will admit him to Paradise." And
whoever did not perform the prayer at its time, and left it
thinking it light thing, he will meet Me on the Day of
Resurrection in a condition that | have no promise for him; if |
want | can punish him, and forgive him if | wish.” (Mu’jam Al-
Tabrani Al-Kabir, Amir al-Shaabi from Ka’b ibn Ujrah, Hadith No.
313)

Note: This hadith also attaches strong emphasis on praying
salah in time.
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{10} Hadith: Hadhrat Abu Dharr («) narrated that the Prophet
(%) said: “Offer prayer on time, and if you reached the Imam
leading them in prayers (on time), then perform it with them,
and you will be safe with your prayer, otherwise it will be
voluntary for you.” (lbn Majah, Hadith No. 1256)
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{11} Hadith: Hadhrat Aishah (may Allah be pleased with her)
narrated: "The Prophet (#) used to delay Zuhr and hasten Asr
(i.e. perform them both together) while traveling, and he would
delay Maghrib and hasten Isha (i.e. perform them both
together).” (Musannaf Ilbn Abi Shayba, Hadith No. 8238)
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{12} Statement of Sahabi: It is reported on the Authority of Abu
Othman, he said: | and Saad went to Makkah, and he used to
combine two prayers of Zuhr and Asr, delaying the first and
hastening the next one, and praying both together. Similarly,
delaying the Maghrib prayer, and hastening the Isha prayer,
praying them both together until we reached Makkah.
(Musannaf lbn Abi Shayba, Hadith No. 8234)
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Note: In this one hadith and the practice of the Companion, it is
mentioned that he did not offer Zuhr in the time of Asr, rather
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he postponed Zuhr to its last time, and advanced Asr to its first
time, and offered both together. The Hanafis say that this type
of combination is permissible.

The Hanafis present these 2 verses, 9 hadiths, and 1 statement
of Sahabi to prove that it is not permissible to make real
combination of prayers during journey, but it is permissible to
make outwardly combination. As for the combination of prayers
in Arafa and Muzdalifa during hajj, it is permissible as it is
clearly proved from hadith. In fact, the Hanafi Figh is based on
caution, and does not want to violate the command of the
verse under any circumstances.
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(11) Wiping Over Cotton Socks

The Hanafis establish by 2 hadiths, 2 statements of
Sahabi, and 2 statements of Tabi'i that it is permissible to
wipe only over leather socks (khuffs), or cotton socks
with leather soles (muna’al), or cotton socks with leather
on the sole and edge (mujallad).

There are five types of socks:

1. Khuff: Leather socks called Khuff. All scholars agree that it is
permissible to do masah (wiping) over it.

2. Mujallad: pair of socks made of cotton, but with leather on
the sole and on the edge of the foot. Masah is permissible over
it as well according to all scholars.

3. Muna’al: pair of socks made of cotton, but only with leather
on the sole. Masah is permissible over it as well according to all
scholars.

4. Thakhin: pair of socks made of cotton, without leather on it,
but so thick that does not allow water to strain, and rests on
the shank without binding. Imam Abu Yusuf and Imam
Muhammad allow masah over them, but Imam Abu Hanifa
does not allow it.

5. Jaurab (thin cotton socks) made of cotton only, with no
leather over it, so it is not permissible to do masah over it,
neither according to Imam Abu Yusuf and Imam Muhammad,
nor according to Imam Abu Hanifah. However, some other
scholars allow to do masah over it.
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According to Imam Abu Hanifah, either the socks should be
made of pure leather, that is khuff, or if they are cotton socks,
they should have leather attached to some extent, then masah
is permissible.

According to Abu Yusuf and Imam Muhammad, the cotton
socks should be thick so that water does not seep out them,
and stick to the feet itself without lace, then it is permissible to
wipe over them.

Principle of Other Scholars: The other scholars allow masah
over all types of socks, even if it is made of thin cotton. They do
not differentiate between the types of socks, rather treat all
socks as jaurab. According to dictionary: Jaurab means all types
of cotton and woollen socks, whether with leather, or without
leather.

It is mentioned in Al-Hidaya:

“According to Imam Abu Hanifah, wiping over cotton and
woollen socks is not permissible, unless they are mujallad (i.e.
leather is attached to the sole and sides of the cotton socks), or
they are muna’al (i.e. leather is attached to the sole of the
cotton socks). Imam Abu Yusuf and Imam Muhammad say that
it is permissible to wipe over socks if they are so thick that the
water does not seep out of them; since the Prophet (#) has
wiped over jaurab (i.e. on the thick cotton socks). The logical
reason for this is that if they are thick, it will be possible to walk
wearing them. And thick sock is one that holds the shin without
tying, so in this case it became like a khuff (leather sock).” (Al-
Hidaya, Chapter: Al-Mash ‘ala al-Khuffain, p. 32)
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Hadiths Presented by Ahl al-Hadith

The other scholars who say that it is permissible to do masah
over all three types of socks, i.e., with leather, thick socks
without leather, and thin socks. They present these hadiths in
support of their opinion:
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{1} Statement of Sahabi: | heard Ibn Umar (&) saying: "The
wiping on jaurab (socks) is like wiping over the leather socks."
(Musannaf lbn Abi Shayba, Hadith No. 1994)

Note: Jaurab includes thin cotton socks, so wiping over thin
cotton socks is also permissible.
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{2} Hadith: Hadhrat Thawban («) narrated: “The Messenger of
Allah (#8) sent out an expedition. They were affected by cold.
When they returned to the Messenger of Allah (#8), he
commanded them to wipe over turbans and stockings.” (Abu
Dawood, Hadith No. 146)
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{3} Hadith: Hadhrat Al-Mughirah bin Shu'bah («) narrated:
"The Prophet performed Wudu' and wiped over his socks and
na’lain (shoes with leather)." (Tirmidhi, Hadith No. 99; Abu
Dawood, Hadith No. 159)

Note: It is not permissible for an imam to wipe over shoes,
therefore, they explain na’lain which means shoes with leather
sole, i.e. it is made of leather.
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{4} statement of Sahabi: Hadhrat Abu Mas’ud () used to wipe
over socks, i.e. cotton socks. (Musannaf lbn Abi Shayba, Hadith
No. 1971)

These scholars prove with these 2 hadiths and 2 statements of
the Sahabi that it is permissible to wipe over jaurab i.e. thin
socks.

Hadiths Presented by Hanafis
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According to Imam Abu Hanifah, it is permissible to wipe over
khuffs (socks made of leather), muna’al (pair of socks made of
cotton with leather on the sole) or mujallad (socks made of
cotton with leather on the sole and on the edge of the foot).

But according to Imam Abu Yusuf and Imam Muhammad, if the
cotton socks are thick, then it is permissible to wipe over them,
but if they are thin, then it is not permissible.
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{1} Hadith: Hadhrat Sa'd bin Abi Waqgas («) said, "The Prophet
(¥8) passed wet hands over his Khuffs (socks made from
leather)." (Sahih Al-Bukhari, Hadith No. 202)

% @ o ~ ) 1 - 3 o ~ o0 ° e £ o -
8 as B Jo gyl 55l sl 4 55 {2)

&é;&gﬁ;ﬁwﬁu@oﬂbboﬂ\abwu-c}

-
w//

J&cwl\ ub VLMCAM) ((uu.;JJ_O Sy L,aj.d (.4.&-[;-
(2749)@2;1\

{2} Hadith: Hadhrat Al-Mughira bin Shu'ba (<) narrated: “Once
Allah's Messenger (£8) went out to answer the call of nature
and | followed him with a tumbler containing water, and when
he finished, | poured water and he performed ablution and
passed wet hands over his Khuffs (socks made from leather).”
(Sahih Muslim, Hadith No. 274)



(11) Wiping Over Cotton Socks |

Note: Actually, the feet are to be washed, but it is proven from
many hadiths that the Holy Prophet (%) wiped over leather
socks, so it is permissible to wipe over leather socks, or at least
cotton socks with leather attached to some degree; such as
mujallad, or muna‘al.
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{3} Statement of Tabi’i: Hadhrat Ibrahim Nakhai said: “Jaurabs
(socks) and na’lain (sandals) are in the place of khuffs (leather
socks). (Musannaf Ibn Abi Shayba, Hadith No. 1975)

Note: Because these are socks that have leather attached to it
to some extent.
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{4} Statement of Sahabi: Ka'b bin "Abdullah said: “Hadhrat Ali
(«42) urinated, then performed ablution, and wipes over jaurabs
and na’lain” (Musannaf lbn Abi Shayba, Hadith No. 1985)
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{5} Statement of Sahabi: Hadhrat Zaid says that Hadhrat Ali (&)
urinated and wiped over na’lain. (Musannaf lbn Abi Shayba,
Hadith No. 1995)

Note: Na’lain originally means shoes or sandals, but none
allows to wipe over shoes, so it means a shoe with leather on
the sole.
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{6} Statement of Sahabi: Hadhrat Sa'eed bin Al-Musayyib and
Al-Hasan said: “If the cotton socks are thick, then one can wipe
over them.” (Musannaf Ibn Abi Shayba, Hadith No. 1976)

Note: Imam Abu Yusuf and Imam Muhammad prove with this
statement of Tabi'i that if cotton or woollen socks are thick and
do not let water to strain, then it is permissible to wipe over
them.

According to Imam Abu Hanifa, the statement of a Tabi’i alone
will not be followed, but if it is mujallad or muna’al (some
leather is attached to it), then it will be permissible to wipe over
it, because there are many hadiths proving the same.

So, it is established by these 2 hadiths, 2 statements of Sahabi,
and 2 statements of Tabi'i that it is permissible to wipe only
over leather socks (khuffs), or cotton socks with leather soles
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(muna‘al), or cotton socks with leather on the sole and edge
(mujallad).
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(12) Offering Sunnah During Fajr
Congregation

The Hanafis prove with 5 hadiths, 1 statement of the
Sahabi, and 3 statements of the Tabi'i that if the Fajr
congregation is taking place, then one should offer the
sunnah on one side of the mosque if he hopes that he
will get the second rak'ah, because offering sunnah is
strongly emphasized in the hadith.

The congregational prayer has its importance, so if the
congregation is being held, one should join in the congregation
under normal circumstances. But the case of sunnah of Fajr is
different as it has more importance, so if one is hopeful that he
can at least join the second rak’at, then one should offer the
sunnah of Fajr at the door of the mosque or in any corner, and
then join the congregation, so that the reward of the
congregation is also obtained, and reward of the sunnah is also
not missed. But one should not make this a habit, rather should
offer the Sunnah prior to the Jama’at. The importance of other
sunnahs is not that much, so if the congregation is being held
for other salah, then one should leave the sunnah and join the
Jama’at.

While the other scholars say that one should not offer the
sunnah of Faj as well, rather should join the Fajr congregation.

It is written in Al-Hidaya:
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And whoever came up to the imam in the Fajr prayer while he
did not offer the two sunnah rak'ats of Fajr, so if he thinks that
he will miss first rak'ah of Jama’at and find the second, then he
should offer the two rak’ats of Fajr rak'ah at the door of the
mosque and should join the congregation in order to have both
the virtues. And if there is fear of missing both the obligatory
rak'ahs, then he should enter the prayer with the imam;
because the reward of the Jama’at is greater than the sunnah,
and it is interdicted to miss the Jama’at." (Al-Hidaya, Chapter:
Idark al-Faridha, p. 71)

Hadiths Presented by Ahl al-Hadith

The other scholars say that even if there is hope of getting the
second rak’at of the congregation, then also one should join the
Fajr congregation and leave the Fajr Sunnah. Here are hadiths
supporting their opinion:
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{1} Hadith: Hadhrat Abu Huraira (<) reported the Messenger of
Allah (#8) as saying: “When the prayer commences then there is
no prayer (valid), but the obligatory prayer.” (Sahih Muslim,
Hadith No. 710)
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{2} Hadith: Hadhrat Abu Hurairah (<) narrated that Allah's
Messenger (#) said: "When the lgamah has been called for the
Salat then there is no Salat except the obligatory one."
(Tirmidhi, Hadith No. 421)
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{3} Statement of Tabi’i: Hadhrat Muhammad bin Sirin used to
say about the man who entered the mosque while the people
were offering the morning prayer in congregation, then he said:
He should enter into the prayer with the people, and should not
offer the two sunnahs of Fajr; because the reward of the
obligatory prayer is more than two rak'ahs of Sunnah.
(Musannaf lbn Abi Shayba, Hadith No. 6422)

SIS JE 5508 s S

@ 0505 06 Wi L0 Y Ao o L o @

-

136 &l ) {4}

2
|

z\



(12) Offering Sunnah During Fajr Congregation |

G55 é,:a.“ j,;ﬁ» | ‘j.; Lg/ AP Jwa
P o Bo 0% Lo 2 L e W, I3 .

oo el 508 18 ks 1JB a el ) ol Caas)

(6431

{4} Hadith: Hadhrat Ibn Najiba said: “The morning prayer was
started, and a man stood up and began to pray two rakats of
Sunnah, then when the Prophet (#) completed the prayer,
people gathered around him. The Messenger of Allah (4) said
to the one prayed two rakats: “Do you offer the morning prayer
as four rak’ah”. (Musannaf lbn Abi Shayba, Hadith No. 6431)

From these 3 hadiths and 1 statement of Tabi’i, these scholars
prove that the Sunnah of Fajr should not be offered after the
Fajr congregation starts.

Hadiths Presented by Hanafis

According to the Hanafi Figh, if one hopes to get the second
rak'at, he can offer the Sunnah salah of two rak’ahs at the door
of the mosque, or outside the mosque. However, one should
not make it a habit. Here are the hadiths supporting this stand:
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{1} Hadith: Hadhrat Abu Hurairah («&) narrated: “The Prophet
(#) said: Do not leave them (the two rak'ahs before the dawn
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prayer) even if you are driven away by the horses.” (Abu
Dawud, Hadith No. 1258)
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{2} Hadith: Hadhrat 'Aishah (may Allah be pleased with her)
narrated: “The Messenger of Allah (#) was more particular
about observing the supererogatory rak'ahs before the dawn
prayer than about observing any of the other supererogatory
prayers.” (Sahih Muslim, Hadith No. 724; Abu Dawud, Hadith
No. 1254)
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{3} Hadith: Hadhrat 'A'isha (may Allah be pleased with her)
reported Allah's Messenger as saying: “The two rak'ahs at dawn

are better than this world and what it contains.” (Sahih Muslim,
Hadith No. 725)
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{4} Hadith: Hadhrat 'Aishah (may Allah be pleased with her)
narrated: “The Prophet (#) never omitted four rak'ahs before
the noon prayer, and two rak'ahs before the dawn prayer.” (Abu
Dawud, Hadith No. 1253)
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{5} Hadith: Hadhrat Qais («&) narrated: "Allah's Messenger ()
went out and the Igamah was called for the Salat so | prayed
Morning Prayer with him. Then the Prophet (%) turned and
found me performing Salat so he said: 'Easy O Qais! Are there
two prayers together?' | said: 'O Messenger of Allah! | did not
perform the two Rak'ah (before) Fajr.' He said: 'Then there is no
harm." (Tirmidhi, Hadith No. 422)
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Note: According to these hadiths, the sunnah of Fajr is of much
importance, therefore to achieve this virtue, the Hanafis say
that one should offer the sunnahs even in hurry after the
congregation starts.

£ 8

G

of A%

;gjw\umﬂ\;;sjj;‘ucyw\f{a}
g JUs s G ol Cias) e O £le 50006 s

C-s

-7

(36376 V})‘Faj\w‘;;syw

{6} Statement of Tabi’i: It is narrated about Hadhrat Abdullah
bin Umar («): “He recited the two sunnahs of Fajr after the sun
had risen.” Abu Hanifah is of the opinion that if the sunnah of
Fajr are misses, it is not necessary to make their gadha.
(Musannaf Ibn Abi Shayba, Hadith No. 36376)
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{7} Statement of Sahabi: Abu Uthman () said: "I saw people
coming while Hadhrat Umar bin Al-Khattab (4) was in Fajr
prayer, so they would pray the two rak'ahs on the side of the
mosque, then enter with the people in their prayers.”
(Musannaf lbn Abi Shayba, Hadith No. 6414)
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{8} Statement of Tabi’i: Hadhrat Mujahid said: “If you enter the
mosque and people are offering the morning prayer, and you
have not offered the two sunnahs of Fajr, then offer those
sunnahs, even if you are afraid of missing the first rak'at of
Fard.” (Musannaf Ibn Abi Shayba, Hadith No. 6418)
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{9} Statement of Tabi’i: It is narrated about Hadhrat Ibrahim Al-
Nakh’i: “If the Imam was in the Fajr prayer and someone came,
it is makruh for him to offer the sunnah in the mosque, rather
he should offer it at the entrance of the mosque or in a corner
of the mosque.” (Musannaf Ibn Abi Shayba, Hadith No. 6420)

From these 5 hadiths, 1 statement of the Sahabi, and 3
statements of the Tabi'i, the Hanafis prove that if the Fajr
congregation is taking place, then one should offer the sunnah
on one side of the mosque if he hopes that he will get the
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second rak'ah, because offering sunnah is strongly emphasized
in the hadith.
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(13) Tarawih is Twenty Rak'ahs or Eight

The Hanafis prove with 2 hadiths, 6 statements of the
Companions that twenty rak’ahs of Tarawih in Ramadan
are Sunnah, which will be followed by three rak’ahs of
Witr. This is Tarawih, and Tahajjud prayer (Qiyam al-Lail)
is apart from it.

According to Hanafi Figh, Tarawih is twenty rak'ats, and it is
Sunnah.

While other people say that Tarawih is eight rak'ats and three
rak'ats are witr, while some people offer ten rak'ats as Tarawih
and three rak'ats witr. According to them, the Tahajjud prayer is
also eight rak'ats, which they call Qiyam Al-Lail, and they call it
Qiyam Ramadan in Ramadan.

It is written in Al-Hidayah:

"It is recommended that the people gather in the month of
Ramadan after Isha, and their imam offers five tarweehs to
them, each tarweeh is with two salams (that is, twenty rak'ats
in total), and he should sit between each two tarweehs similar
to duration of one tarweeh. Then, he should lead the witr
prayer. It is not mustahab, rather it is Sunnah. Imam Hasan
narrated from Imam Abu Hanifa that Tarawih is sunnah.” (Al-
Hidaya, Chapter: Qiyam Shahr Ramadan, 70)

Hadiths Presented by Ahl al-Hadith

Other scholars have eight rak'ahs of Tarawih and three rak'ahs
of Witr. They say that this is the Qiyam of Ramadan in Ramadan
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and the Qiyam of Al-Lail in other days. Their hadiths are as
follows.

y‘w\ Jsa5 o w}u@& B a5 sl 3T B35 g4 ()
IRAA(N | ‘J..U\q};:,aw A P

\Mj:aéwfs\ bdywwwé@}l;m%@db)
.ffc"z‘ W[ ,° (e ¢ NM‘”
Z U M\dw\ | | gasd L0 o cix

P
)/ow Rt

i \,Lemmgw&,a;/”wmyww

PSR ERRIA MCFJ,\‘AQT;;L@\J,& ;\JJ\

w@ -
ET

3_; it ; HE ‘Jjg ij» -JG (.5 ‘.L@.M..AM::T ‘wﬁj\ J_; J:fﬂ o) A

£
)

£
=N

EAN

\
o
\

- ~9%8 °% e

L;,.s NP Py v&bfﬂd w&,ﬁj cra&ﬁ
cLS)LxJ\ Ctow) ;,UJJ_/O;:Y\// //d.\.l.cuﬂ&.aw\gj
(2012(,3)@%3(:50;&.‘2.;9@

{1} Hadith: Hadhrat 'Urwa narrated that he was informed by
‘Aishah (may Allah be pleased with her): "Allah's Messenger
(#8) went out in the middle of the night and prayed in the
mosque and some men prayed behind him. In the morning, the
people spoke about it and then a large number of them
gathered and prayed behind him (on the second night). In the
next morning the people again talked about it and on the third
night the mosque was full with a large number of people.
Allah's Messenger (#) came out and the people prayed behind
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him. On the fourth night the Mosque was overwhelmed with
people and could not accommodate them, but the Prophet (£5)
came out (only) for the morning prayer. When the morning
prayer was finished he recited Tashah-hud and (addressing the
people) said, "Your presence was not hidden from me but | was
afraid lest the night prayer (Qiyam) should be enjoined on you
and you might not be able to carry it on." So, Allah's Apostle
died and the situation remained like that (i.e. people prayed
individually)." (Sahih Al-Bukhari, Hadith No. 2012)

Note: Some scholars argue based on this hadith that the rak'ahs
of Tarawih are not specified.
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{2} Hadith: It is narrated: Hadhrat Ubai bin Ka'b (<) came to the
Prophet (¥) and said, "O Messenger of Allah, something
happened to me this night of Ramadan." The Prophet (¥) asked
what happened. He said: “Some of the women in my house
started saying, "We cannot read the Holy Quran, so we want to
follow you in prayer." Hadhrat Ubai said, "I prayed with the
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women eight rak'ahs and then offered witr. It seemed that the
Holy Prophet () liked it, but he did not say anything.” (Musnad
Ibn Hibban, Hadith No. 2549)

Note: From this hadith, some people argue to prove eight
rak'ats. Here he perfomred eight rak'ats with the women, but in
the hadith coming later, he performed twenty rak'at Tarawih
with men.
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{3} Hadith: Abu Salama b. Abd al-Rahman asked Hadhrat
'A'yisha (may Allah be pleased with her) about the (night)
prayer of the Messenger of Allah (#) during the month of
Ramadan. She said: The Messenger of Allah (#) did not
observe either in Ramadan or in other months more than
eleven rak'ahs (of the night prayer). He (in the first instance)
observed four rak'ahs. Ask not about their excellence and their
length (i. e. these were matchless in perfection and length). He
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again observed four rak'ahs, and ask not about their excellence
and their length. He would then observe three rak'ahs (of the
Witr prayer).” (Sahih Al-Bukhari, Hadith No. 1147; Sahih
Muslim, Hadith No. 738)

Note: In this hadith, Imam Muslim regarded the eleven rak’ats
as the night prayer i.e. tahajjud.
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{4} Hadith: Abu Salama bin "Abdur Rahman narrated that he
asked Aishah (may Allah be pleased with her): "How was the
prayer of Allah's Messenger () in Ramadan?" She replied, "He
did not pray more than eleven rak’ats in Ramadan or in any
other month. He used to pray four rak’ats ---- let alone their
beauty and length----and then he would pray four ----let alone
their beauty and length ---- and then he would pray three
rak’ats (witr)." (Sahih Al-Bukhari, Hadith No. 2013)

Note: In this hadith, Imam Bukhari regarded the eleven rak’ah
as the prayer of Ramadan.
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{5} Hadith: Hadhrat Aishah (may Allah be pleased with her):
“Allah's Messenger (#8) offered the ‘Isha' prayer (and then got
up at the Tahajjud time) and offered eight rak’ats and then
offered two rak’ats while sitting. He then offered two rak’ats in
between the Adhan and Igama (of the Fajr prayer) and he never
missed them.” (Sahih Al-Bukhari, Hadith No. 1159)
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{6} Hadith: Hadhrat Aishah (may Allah be pleased with her)
narrated: “The Messenger of Allah (£8) used to pray ten rak'ahs
during the night, and would observe the witr with one rak'ah,
he then prayed two rak'ahs of the dawn prayer. Thus, he prayed
thirteen rak'ahs in all.” (Abu Dawud, Hadith No. 1334)

They prove with these 6 hadiths that tarawih is eight rak’ats,
followed by three rak’ats of witr. However, one can offer more
than it. They say that this salah is called night prayer (Qiyam Al-
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Lail or tahgjjud), but during Ramadan, it is called Qiyam
Ramadan (Ramadan prayer).

Hadith Presented by the Hanafis

According to Hanafi Figh, Tarawih prayer is twenty rak’ats.
Hanafis say that Tarawih is an independent prayer, and tahajjud
(Qiyam Al-Lail) is an independent prayer.

The hadiths supporting the Hanafi stand are as follows:
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{1} Hadith: Migsam narrated from Hadhrat Ibn Abbas (&)
saying: “The Messenger of Allah (#) used to pray twenty rak’ahs
and the Witr prayer in Ramadan.” (Musannaf Ibn Abi Shayba,
Hadith No. 7692)
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{2} Hadith: Hadhrat Ibn Abbas () said: “The Prophet (<) used
to pray twenty rak’ahs and the Witr prayer in Ramadan.”
(Mu’jam Al-Tabarani Al-Kabir, Migsam from Ibn Abbas, No.
12102)
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{3} Statement of Sahabi: Ibn Abi al-Hasan said: “Hadhrat Ali (<)
ordered a man to lead the people in Ramadan with twenty
rak'ats.” (Musannaf Ibn Abi Shayba, Hadith No. 7681)

A S L SR

G

oh eal o GE He {4)
cé;SJ:ﬁuL:a; Vﬂécwu\w\w)«w)dﬂp

(7682 o3,

{4} Statement of Sahabi: Yahya bin Saeed narrated: Umar bin
Al-Khattab (%) ordered a man to pray twenty rak'ats with the
people in Ramadan.” (Musannaf Ibn Abi Shayba, Hadith No.
7682)
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{5} Statement of Sahabi: Abd al-Aziz bin Rufa’i said: “Ubai bin
Ka’b used to pray twenty rak’ahs with the people in Ramadan in
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Madinah, and he prayed the witr three rak’ahs. (Musannaf lbn
Abi Shayba, Hadith No. 7684)
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{6} Statement of Sahabi: Nafi’ bin Umar narrated: "lbn Abi
Mulaika used to pray twenty rak'ahs with us in Ramadan."
(Musannaf lbn Abi Shayba, Hadith No. 7683)

Note: These four great companions; Hadhrat Umar Bin Khattab,
Hadhrat Ali, Hadhrat Ubai Bin Ka'b, and Hadhrat lbn Abi Malika
(may Allah be pleased with them), prayed twenty rak'ahs of
Tarawih, the Hanafis follow this.
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{7} Statement of Sahabi: Sa‘eed bin Ubayd narrated: “Ali bin
Rabi'ah used to pray with people in Ramadan five tarwihs

(twenty rak’ats), and he prayed three rak’ats as witr." (Musannaf
Ibn Abi Shayba, Hadith No. 7690)



| Hanafi Figh is Closer to the Quran and Hadith

\}ﬁb\”/ Kscdw))@wéfji J«:;-:.:WOLS) {8}
BCHE cu@jfw.a‘_}.@uli;;wd\ o;\,@u\”’ AP

RO IARSTIAN I
(7749 o3, Olas,

r\...e uLa cdb)\ ..l...o g_a....,ap) uulj

{8} Statement of Sahabi: It is narrated: “Hadhrat Sa’eed bin
Jubayr (<) used to lead us in the month of Ramadan, he used
to recite two types of recitations, one night he followed the
recitation of Ibn Masud and offered five tarweehs (that is,
twenty rak’ahs), and when it was the last ten of Ramadan, he
offered six tarweehs (i.e. twenty-four rak’ahs).” (Musannaf Abd
al-Razzaq, Hadith No. 7749)

From these 2 hadiths, 6 statements of the Companions, the
Hanafis prove that twenty rak’ahs of Tarawih in Ramadan are
Sunnah, which will be followed by three rak’ahs of Witr. This is
Tarawih, and Tahajjud prayer (Qiyam al-Lail) is apart from it.
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(14) Dua After Obligatory Prayers

The Hanafis prove with one verse and the 9 hadiths that
one should raise his hands and pray after the obligatory
salah, and then wipe hands over the face.

Prayer is a gift presented to Allah Almighty, after that one
should supplicate Allah wholeheartedly. It is best time to pray
to Allah. However, one should pray humbly and silently.

According to Hanafi Figh, there are four things to do after the
obligatory prayers:

1. Dua (supplication)

2. Dhikr (remembrance of Allah)

3. Durood (sending blessings to the Prophet )
4. Tasbih (glorification of Allah)

However, dua has a special importance, but dua is not part of
prayer, it is only recommended, and it is proven by hadith.
However, despite exploration, no evidence of collective prayer
was found.

Some people do dhikr after the obligatory prayer, they do not
supplicate, they say that there is no proof to supplicate after
obligatory salah.

It is written in Nur al-ldah:

“[After salam], they should supplicate for themselves and for
the Muslims raising their hands, and then rub their faces with
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them in the end.” (Nur al-ldah, chapter on what mugtadi will do
after the imam ends salah. etc., p. 67)

Note: All the supplications starting with ‘Allahumma’ (O Allah),
are dhikrs, and they include duas (supplications) as well. There
are many supplications with ‘Allahumma’ which are recited
after obligatory prayers and they are mentioned in the hadith.
So, this is established that dua is proved after the salah, but in
some places people have forsaken supplicating after the
obligatory salah.

Hadiths Presented by Ahl al-Hadith

Those who say that there is no supplication after the obligatory
prayer, their argument is that the supplication is before the
salam, not after the salam, and one can only do dhikr after the
salam as much as possible.
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{1} Hadith: Hadhrat Aishah (may Allah be pleased with her)
said: “The Prophet () used to sit after salah only a duration of
reciting: “Allahumma antas-salam, wa minkas-salam, tabarakta
ya dhal-Jalali wal-'lkram.” (O Allah, You are Peace and from You
comes peace, Blessed are You, O Owner of majesty and
honour). (Nasa’i Al-Kubra, Hadith No. 9843)
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Note: They argue from this that he used to do only dhikr, not
supplicate.
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{2} Hadith: Hadhrat Abdullah bin Masud («) said: “When we
prayed with the Prophet (#) we used to say, "Peace (Al-Salam)
be on Allah from His slaves and peace be on so and so." The
Prophet (#8) said, "Don't say Al-Salam be on Allah, for He
Himself is Al-Salam, but say, at-tahiyatu li I-lahi wa s-salawatu
wa t-taiyibat. As-salamu “alaika aiyuha n-Nabiyu wa rahmatu I-
lahi wa barakatuh. As-salamu ‘alaina wa ‘“ala ‘ibadi I-lahi s-
salihin. (If you say this then it will reach all the slaves in heaven
or between heaven and earth). Ash-hadu al la-ilaha illa I-lah,
wa ash-hadu anna Muhammadan "Abduhu wa Rasuluh.' Then
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select the invocation you like best and recite it." (Sahih Al-
Bukhari, Hadith No. 835).

Note: This hadith supports praying before salam and proves
that there is dua before the salam, and there is no dua after the
salam.
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{3} Hadith: Hadhrat Aishah (may Allah be pleased with her), the
wife of the Prophet #, said: “Allah's Messenger (#8) used to
invoke Allah in the prayer saying "Allahumma inni a’udhu bika
min “adhabi I-gabr, wa a’udhu bika min fitnati I-masihi d-dajjal,
wa a'udhu bika min fitnati I-mahya wa fitnati |-mamat.
Allahumma inni a'udhu bika mina I-ma'thami wa I-maghram.
(O Allah, I seek refuge with You from the punishment of the
grave, from the afflictions of the imposter- Messiah, and from
the afflictions of life and death. O Allah, | seek refuge with You
from sins and from debt)." (Sahih Al-Bukhari, Hadith No. 832)
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{4} Hadith: Abu Zubair reported: “lIbn Zubair uttered at the end
of every prayer after pronouncing salutation (these words):"
There is no god but Allah. He is alone. There is no partner with
Him. Sovereignty belongs to Him and He is Potent over
everything. There is no might or power except with Allah. There
is no god but Allah and we do not worship but Him alone. To
Him belong all bounties, to Him belongs all Grace, and to Him is
worthy praise accorded. There is no god but Allah, to Whom we
are sincere in devotion, even though the unbelievers should
disapprove it." (The narrator said): He (the Holy Prophet )
uttered it at the end of every (obligatory) prayer.” (Sahih
Muslim, Hadith No. 594)
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{5} Hadith: Hadhrat Ibn "Abbas () said: "In the lifetime of the
Prophet (#8) it was the custom to celebrate Allah's praises
aloud after the compulsory congregational prayers." lbn “Abbas
further said, "When | heard the Dhikr, | would learn that the
compulsory congregational prayer had ended." (Sahih Al-
Bukhari, Hadith No. 841)
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{6} Hadith: Ibn 'Abbas (%) reported: Dhikr (mentioning the
name of Allah) in a loud voice after obligatory prayers was (a
common practice) during the lifetime of the Messenger of Allah
(#); and when | heard that | came to know that they (the
people) had finished the prayer. (Sahih Muslim, Hadith No.
583c)

Note: These hadiths show that he used to do dhikr, not
supplicate. This is also established that collective dhikr in loud
voice is permissible.

Note: They prove with these 6 hadiths that there is only dhikr
after salah, not dua, rather the dua is inside the salah.

Hadiths Presented by Hanafis
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Hanafis say that there is dua after the salah, and one is
encouraged to make dhikr, tasbih, and send blessings to the
Prophet (). Here are their evidences:
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{1} “Supplicate to your Lord humbly and secretly. Surely, He
does not like those who cross the limits.” (Surat al-A'raf, 7:55)

Note: Salah is an offering before Allah, the Lord, after that to
whom one will ask, if not Him.
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{2} Hadith: Abu Umamah (&) narrated: “It was said: ‘O
Messenger of Allah, which supplication is most likely to be
listened to?’ He said: ‘(During) the last part of the night, and at
the end of the obligatory prayers.” (Al-Timidhi, Hadith No.
3499; Sunan Al-Nasani Al-Kubra, Hadith No. 9856)

Note: This hadith is proves that one should pray after the
obligatory prayers.



| Hanafi Figh is Closer to the Quran and Hadith

)‘ i
v - -

(3371 V..;) cd.;,g uUcéJaﬂ\ cob-) (530l

{3} Hadith: Anas bin Malik («4) narrated: The Prophet said: “The
supplication is the essence of worship.” (Al-Tirmidh, Hadith No.
3371)

Note: Since dua is the core of worship, therefore dua should be
made after salah.
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{4} Hadith: Hadhrat Mu'adh bin Jabal («4) narrated: “The
Prophet (#) held my hand one day, then he said, "O Mu'adh, |
love you". He said: | also swear by Allah that | love you. Then
the Holy Prophet (#£) said: "Mu'adh, | command you not to skip
saying this after every prayer." "Allahumma a'inni ala dhikrika,
wa shukrika, wa husni 'ibadatika" (O Allah! Help me remember
You; be grateful to You; and worship You in an excellent
manner). (Sunan Al-Nasani Al-Kubra, Hadith No. 9857)
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Note: The dua here is prefixed with Allahumma (O Allah).
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{5} Hadith: Thauban () reported: “When the Messenger of
Allah (#8) finished his prayer, he begged forgiveness three times
and said: “Allahumma antas-salam, wa minkas-salam,
tabarakta ya dhal-Jalali wal-'lkram.” (O Allah! You are Peace,
and peace comes from You; Blessed are You, O Possessor of
Glory and Honour.) Walid reported: | said to Auza'i: How is the
seeking of forgiveness? He replied: You should say:
‘AstaghfiruAllah’ (I beg forgiveness from  Allah),
‘AstaghfiruAllah’ (I beg forgiveness from Allah)." (Sahih Muslim,
Hadith No. 591)

Note: This hadith mentions supplication as well with
Allahumma.
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{6} Hadith: Warrad (the freed slave of Al-Mughira bin Shu'ba)
narrated: “Al-Mughira wrote to Muawiya bin Abu Sufyan that
Allah's Messenger (#) used to say at the end of every prayer
after the Taslim, "La ilaha illa-I-lahu wahdahu la sharika lahu;
lahu-I-mulk wa lahu-I-hamd, wahuwa ‘ala kulli shai'n qadir.
Allahumma la mani'a lima a’taita, wa la mu'tia lima mana'ta,
wa la yanfa'u dhal-jaddu minkal-jadd.” (None has the right to
be worshipped except Allah, alone, having no partner.
Sovereignty is His and all praise is for Him, and He has full
power over everything. O Allah no one can hold back what You
give, and no one can give what You hold back, and no one’s
riches can benefit against You.) (Sahih Al-Bukhari, Hadith No.
6330)

Note: This hadith contains supplication with Allahumma, along
with dhikr.
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{7} Hadith: Hadhrat 'Ali b. Abi Talib (<) said: “When the
Prophet (#) uttered salutation at the end of the prayer, he
used to say: "Allaahum-maghfir lee maa gaddamatu, wa maa
‘akhkhartu, wa maa ‘asrartu, wa maa a’lantu, wa maa ‘asraftu,
wa maa ‘Anta a’lamu bihi minnee. ‘Antal-Mugaddimu wa ‘Antal-
Mu’akhkhiru, laa ‘ilaaha ‘illaa Anta.” (O Allah, forgive me my
former and latter sins, what | have kept secret and what | have
done openly, and what | have done extravagance; and what You
know better than | do. You are the Advancer, the Delayer, there
is no god but You.) (Abu Dawud, Hadith No. 1509)

Note: This hadith also mentions supplication with Allahumma.
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{8} Hadith: Hadhrat Mus'ab bin Sa’d and ‘Amr bin Maimun
narrated: ...... ‘Indeed, the Messenger of Allah (£8) used to seek
refuge by saying them at the end of (every) Salat: Allahumma
inni a‘tddhu bika minal-jubn, wa a'tdhu bika minal-bukhl, wa
a’'udhu bika min ardhalil-'umur, wa a’adhu bika min fitnatid-
dunya wa ‘adhabil qabr.” (O Allah | seek refuge in You from
cowardliness, | seek refuge in You from miserliness, | seek
refuge in You from feeble old age, and | seek refuge in You from
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the trial of the world, and the punishment of the grave). (Al-
Tirmidhi, Hadith No. 3567)

Note: This hadith also mentions supplication with Allahumma.
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{9} Hadith: Saib ibn Yazid narrated from his father (Yazid ibn
Sa'id al-Kindi): “When the Prophet (#) made supplication (to
Allah) he would raise his hands and wipe his face with his
hands.” (Abu Dawud, Hadith No. 1492)

Note: This hadith proves that while praying, one should raise
his hands and wipe them over his face.

{10} Hadith: Hadhrat Salman al-Farsi (<) narrated that the
Prophet (#8) said: Your Lord is munificent and generous, and is
ashamed to turn away empty the hands of His servant when he
raises them to Him.” (Abu Dawud, No. 1488)

Note: This hadith proves that one should raise hands while
praying.
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With this one verse and the 9 hadiths, the Hanafis prove that
one should raise his hands and pray after the obligatory salah,
and then wipe hands over the face.
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(15) Second Congregation is Undesirable

The Hanafis prove with 1 verse, 2 hadiths, 3 statements
of Sahabi, and 4 statements of Tabi’i that the second
congregation in locality mosque is undesirable.

According to the Hanafi Figh, it is makruh to have a second
congregation in a local mosque in which the appointed imam
leads the prayer, because the importance of the first
congregation will decrease with the second congregation, and
this will adversely impact people’s presence in the first
congregation. Yes, it is not makruh to have a second
congregation in the masjid of market, in which people keep on
coming and praying.

While, some scholars are of the opinion that the second
congregation in the local mosque is not makruh.

It is written Al-Durr Al-Mukhtar:

“It is makruh to hold a second congregation with adhan and
igamah in a local mosque, but if there is a mosque at roadside
and there is no appointed imam and muezzin, then second
congregation is not makruh. (Al-Durr Al-Mukhtar, Chapter: Al-
Imamah, Volume |, p. 552)

Hadiths Presented by Ahl al-Hadith

Here are the hadiths presented by those who say that holding
second congregation is not makruh:
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{1} Hadith: Hadhrat Sa'id al-Khudri (<) narrated: “The
Messenger of Allah (£#8) saw a person praying alone. He said: Is
there any man who may do good with this (man) and pray along
with him.” (Abu Dawud, Hadith No. 574)
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{2} Hadith: Hadhrat Abu Sa'eed («) narrated: "A man came
when Allah's Messenger had already prayed, so he said: '"Which

of you will give some reward to this person?' So a man stood to
pray with him." (Al-Tirmidhi, Hadith No. 220)
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{3} Statement of Sahabi: Hadhrat Anas bin Malik (<) came to a
mosque where people already had prayed, so he called the
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adhan, said igamah, and prayed in congregation.” (Sahih Al-
Bukhari, under the Hadith No. 645)
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{4} Statement of Sahabi: It is narrated about Hadhrat Anas bin
Malik (<) that he came to a mosque where the prayer had
been performed, so he ordered a man who called adhan, and
then said lgamah. (Musannaf Ibn Abi Shayba, Hadith No. 2298)
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{5} Statement of Sahabi: Abu Uthman Al-Yashkari said: “Anas
bin Malik passed by us, and we had prayed the morning prayer,
and he was accompanied by a group of people, so he ordered a
man from among them to give the call to prayer, then they
prayed two rak’ahs (as sunnah) before Fajr” He said: “Then he
ordered him to say igamah for salah, then he came forward and
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led them in prayer” (Musannaf lbn Abi Shayba, Hadith No.
7094)
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{6} Statement of Tabi’i: Hadhrat Sa'id ibn al-Musayyab said
regarding the people who went to the mosque where the salah
had been prayed, he said: “They will call the adhan and perform
the salah in congregation.” (Musannaf Ibn Abi Shayba, Hadith
No. 2301)

They prove with the 2 hadiths, 3 statements of companions,
and 1 statement of Tabi’i, that the second congregation is not
makruh (undesirable).

Hadiths Presented by Hanafis

Hanafis say that the second congregation is makruh in the
locality mosque where permanent imam is appointed, since it
will affect the presence of people in the first congregation and
its importance will decrease.

They present these hadiths in support of their stand:
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{1} Hadith: Hadhrat Abu Huraira (<) narrated that Allah's
Messenger (#) said: "By Him in Whose Hand my soul is | was
about to order for collecting firewood (fuel) and then order
someone to pronounce the Adhan for the prayer and then
order someone to lead the prayer then | would go from behind
and burn the houses of men who did not present themselves
for the (compulsory congregational) prayer.” (Sahih Al-Bukhari,
Hadith No. 644)

Note: Had the second congregation not been makruh, the
people sitting in their houses would have excused to attend the
second congregation, therefore there was no need to express
his intention to burn their houses. This hadith shows that the
second congregation is makruh.
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{2} Hadith. Hadhrat Abd al-Rahman bin Abu Bakrah ()

narrates from his father: “The Holy Prophet (£) came from the
outskirts of Madinah, saw that the people had prayed, so he
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went home and gathered his family, and prayed with them.”
(Mu’jam Al-Tabarani Al-Awsat, Hadith No. 4601)

Note: See in this hadith that the Holy Prophet (%) did not
perform the second congregation in the mosque.
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{3} Statement of Tabi’i: Aswad, when his congregational prayer
was missed, went to other mosque.” (Sahih Al-Bukhari, with
Hadith No. 645)
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{4} Statement of Sahabi: Hadhrat Abdullah bin Masud ()
considered it makruh that a similar salah is performed after the
obligatory prayer had been performed. (Musannaf Ibn Abi
Shayba, Hadith No. 6000)
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{5} Statement of Sahabi: Hadhrat Umar (<) considered it
makruh that a similar prayer is performed after the obligatory
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prayer (i.e. disliked the second congregation). (Musannaf lbn
Abi Shayba, Hadith No. 6003)
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{6} Statement of Tabi'i: Hadhrat Ibrahim Nakhai said: “The
Companions used to dislike that a similar salah is performed
after the obligatory prayers.” (Musannaf Ibn Abi Shayba, Hadith
No. 6002)
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{7} Statement of Sahabi: It is narrated from Hadhrat Ibrahim
Nakhai: “Hadhrat Algamah and Aswad came to the mosque
with Abdullah bin Masud (). People were coming out of the
mosque after praying, so he (Abdullah bin Masud) took these
two men home and placed one on the right side and the other
on the left side, then led both of them in prayer.” (Musannaf
Abd al-Razzaq, Hadith No. 3883)

Note: Hadhrat Abdullah Bin Masud (<) did not consider it good
to perform second Jama’at in the mosque.
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{8} Statement of Tabi'i: It is narrated from Hadhrat Aflah: “Al-
Qasim and | came to the mosque and the people had already
prayed, so Al-Qasim prayed his prayer separately.” (Musannaf
Ibn Abi Shayba, Hadith No. 7083)

Note: He did not hold second congregation in the mosque,
rather prayed separately.
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{9} Statement of Tabi'i: Hadhrat Hasan used to say (about those

who missed the congregational prayer): “They should pray
individually.” (Musannaf Ibn Abi Shayba, Hadith No. 7108)
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{10} “So, Woe to those performers of Salah, who are neglectful
of their Salah.” (Surat al-Ma'un 107:5)

Note: If the jama’at is taking place and one slacks off in
anticipation of the second congregation, then this is also
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neglect. So, this verse also indicates that the second jama‘at is
not an option.

The Hanafis prove with the 1 verse, 2 hadiths, 3 statements of
Sahabi, and 4 statements of Tabi’i that the second congregation
in locality mosque is undesirable.
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(16) Performing Nafl Prayer During Friday
Sermon

The Hanafis prove with 1 verse, 2 hadiths, 2 statements
of Sahabi, and 4 statements of Tabi’i that one should not
talk or pray during the Friday sermon.

According to Hanafi Figh, it is makruh to offer nafl prayer during
the Friday sermon, while some other scholars say that it is
permissible, rather it is better.

It is written in Al-Hidaya:

“It is makruh to perform prayer from the time imam comes out
for the sermon on Friday until he finished his sermon, because
this will prevent one from listening to the sermon.”

Hadiths Presented by Ahl al-Hadith

Other scholars say that it is permissible to offer Tahiyat al-
Masjid during the sermon, their hadiths are as follows:
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{1} Hadith: Hadhrat Jabir bin "Abdullah (s) narrated: “A person
entered the mosque while the Prophet (£8) was delivering the
Khutba on a Friday. The Prophet (#8) said to him, "Have you
prayed?" The man replied in the negative. The Prophet (&8)
said, "Get up and pray two rak’ats." (Sahih Al-Bukhari, Hadith
No. 930)

Note: This proves that two sunnahs should be offered during
the sermon.
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{2} Hadith: Hadhrat Jabir b. 'Abdullah («4) reported: “Sulaik
Ghatafani came on Friday when the Messenger of Allah (¥8)
was delivering the sermon. He (Sulaik) sat down. He (the Holy
Prophet) said to him: 0 Sulaik! Stand and observe two rak'ahs
and make them short, and then said: When any one of you
comes on Friday, while the Imam delivers the sermon, he
should observe two rak'ahs and should make them short.”
(Sahih Muslim, Hadith No. 875)
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{3} Hadith: Hadhrat Jabir b. 'Abdullah (&) said that the
Messenger of Allah (#8) delivered the sermon and said: “When
any one of you comes for the Friday (prayer) and the Imam
comes out (from his apartment), (even then) should observe
two rak'ahs (of prayer).” (Sahih Muslim, Hadith No. 875e)

From these 3 hadiths, the other scholars prove that if someone
comes to a mosque at the time of the Friday sermon, he is
allowed to perform two rakats of Tahiyyah al-Masjid.

Hadiths Presented by Hanafis

According to the Hanafis, it is makruh to pray during the Friday
sermon, their hadiths are as follows
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{1} “When the Qur‘an is recited, listen to it and be silent, so

that you may be blessed.” (Surat al-A'raf 7:204)

Note: The Friday sermon contains verses of the Holy Quran, and
this verse commands to be silent and listen attentively when
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the Holy Quran is recited, therefore, it is forbidden to offer nafl
prayer during the sermon.
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{2} Hadith: Hadhrat Salman Al-Farsi (<) narrated: “Allah's
Messenger (#) (p.b.u.h) said, "Anyone who takes a bath on
Friday and cleans himself as much as he can and puts oil (on his
hair) or scents himself; and then proceeds for the prayer and
does not force his way between two persons (assembled in the
mosque for the Friday prayer), and prays as much as is written
for him and remains quiet when the Imam delivers the Khutba,
all his sins in between the present and the last Friday will be
forgiven." (Sahih Al-Bukhari, Hadith No. 910)
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{3} Hadith: Hadhrat Abu Sa’eed Al-Khudri and Abu Hurairah
(may Allah be pleased with them) said that the Holy Prophet
(#) said: “He who performs ghusl on Friday, and cleans his
teeth, and applies whatever perfume he had, and puts on his
good clothes, and then cones out until reaches the mosque,
and he does not cross the necks of the people, then prays as
much he wishes, then when the imam comes out for the
sermon, he remains silent, does not say anything until the
imam finishes the prayer, then all these actions will be
atonement for him from this Friday to the previous Friday.”
(Musnad Ahmad, Musnad Abi Sa’eed Al-Khudri, No. 11768)

Note: This hadith says that he remained silent during the
sermon, it will include offering nafl.
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{4} Statement of Sahabi: Hadhrat Tha'alaba bin Abi Malik al-
Qurazi said: | found during the time of Hadhrat Umar and
Hadhrat Uthman (may Allah be pleased with them) that when
the Imam went out on Fridays, we would stop praying.”
(Musannaf lbn Abi Shayba, Hadith No. 5173)
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{5} Statement of Sahabi: Hadhrat Ibn Abbas and Hadhrat lbn
Umar considered it makruh to pray and talk after the imam had

come out for the sermon. (Musannaf lbn Abi Shayba, Hadith
No. 5175)
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{6} Statement of Tabi’i: Hadhrat lbn Al-Musayyib said: “The
appearance of the imam interrupts the prayer, and his speech

(i.e. delivering the sermon) interrupts the speech.” (Musannaf
Abd Al-Razzaq, Hadith No. 5351)

Note: When the imam comes out for the sermon, both praying
and talking are prohibited.
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{7} Statement of Tabi’i: Hadhrat Ibrahim Nakhai said: | asked
Hadhrat ‘Algama that when is it makruh to talk on Friday? He
said: When the Imam delivers the sermon, or he said: when the
Imam comes out for the sermon (the narrator doubts whether
he said this or that). (Musannaf Abd Al-Razzaqg, Hadith No.
5355)
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{8} Statement of Tabi’i: Hadhrat Muhammad Ibn Sireen used to
say: “When the Imam comes out to deliver the sermon, no one
should pray until the Imam had finished.” (Musannaf lbn Abi
Shayba, Hadith No. 5168)
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{9} Statement of Tabi’i: Hadhrat Urwa said: “There is no prayer
when the Imam sits on the pulpit.” (Musannaf Ibn Abi Shayba,
Hadith No. 5170)

With the 1 verse, 2 hadiths, 2 statements of Sahabi, and 4
statements of Tabi’i, Hanafis prove that one should not talk or
pray during the Friday sermon.
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(17) Offering Friday Prayer at Zawal Time

The Hanafis prove with 4 hadiths that it is makruh to
offer Friday prayer at the time of zawal.

According to the Hanafi Figh, just as the Zuhr prayer cannot be
offered at the time of zawal (exact midday), the Friday prayer
cannot be also offered, neither at the time of zawal or nor
before zawal.

While some other scholars say that Friday prayer is permissible
even before zawal.

It is written in Al-Hidaya:

“It is not permissible to pray when the sun rises, nor when it is
midday at noon, nor when it sets.” (Al-Hidaya, Chapter: Al-
auqat allati tukrahu fiha al-Salah, p. 43)

Hadiths Presented by Ahl al-Hadith

Here are the hadiths supporting the stand of those who say that
it is permissible to offer Friday prayer before zawal.
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{1} Hadith: Abu Qatadah () narrated: “The Prophet (¥8)
disapproved of the offering of prayer at the meridian except on
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Friday. The Hell-fire is kindled except on Friday.” (Abu Dawud,
Hadith No. 1083)
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{2} Statement of Sahabi: Hadhrat Umar bin Aas disliked to pray

at midday, except on Fridays. (Musannaf Ibn Abi Shayba, Hadith
No. 5428)
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{3} Statement of Tabi'i: Hadhrat Hasan disliked praying at the

midday, but on Fridays. (Musannaf lbn Abi Shayba, Hadith No.
5432)
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{4} Hadith: Umm Farwah (may Allah be pleased with her)
narrated: “The Messenger of Allah (#8) was asked: Which of the
actions is best? He replied: Observing prayer early in its period.”
(Abu Dawud, Hadith No. 426)

Note: Other scholars are so quick to find this virtue that they
try to offer Friday prayers before zawal.

From these 2 hadiths, 1 statement of Sahabi, and 1 statement
of Tabi’i, the other scholars prove that it is permissible to
perform the Friday prayer at the time of zawal or before zawal.

Hadiths Presented by Hanafis

According to the Hanafis, it is makruh to perform the Friday
prayer at the time of zawal, or before zawal, the hadiths
supporting their opinion are as follows:

s "}

352508 wlbla 836 J % JGA\,,@ Tae Chel JG {1}
G G630 Dpge 5 ?;T;@a&,ﬁ;m@w,wm\ym
L}"‘w’/#@m‘fb(ﬁ&ﬁ%ﬁ@fw’“ﬂ%uw‘d‘w
s eme) D5E 25 O Al SN L e )
(Sl o £831 (3,5 b LA 2 4 d.ﬂ SV

(560 o5, g3 M&U; dJ‘uLcL.J\
{1} Hadith: Ugba b. 'Amir («) said: “There were three times at

which Allah's Messenger (#) forbade us to pray, or bury our
dead: When the sun begins to rise till it is fully up, when the
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sun is at its height at midday till it passes over the meridian,
and when the sun draws near to setting till it sets.” (Sahih
Muslim, Hadith No. 831; Sunan Al-Nasai, Hadith No. 560)
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{2} Hadith: It was narrated from 'Abdullah As-Sunabihi () that
the Messenger of Allah (4) said: "The sun rises and with it the
horn of the Shaitan, then when it is fully risen, he goes away.
Then when it approaches the meridian he comes near to it, and
when it has passed the zenith he goes away. Then when it is
close to setting, he comes near to it, then when it has set, he
goes away." And the Messenger of Allah (i) forbade praying at
those times.” (Sunan Al-Nasa'i, Hadith No. 559)

Note: Praying during these three times means that Satan will
have his share in the worship; therefore, it is forbidden to pray
during these three times. That is why it is not permissible to
offer Friday prayer at the time of zawal.

T T A T I Y N P

s o, ~

RS I :“;f;svt;;fgbc,asu;;;wv 345 2



(17) Offering Friday Prayer at Zawal Time |

E N LG el ) CGAEN L sl
(586('..5)(.‘}4.;@\9‘95}&;58)’\.@\

W»

{3} Hadith: Hadhrat Abu Sa’id Al-Khudri (%) narrated: “I heard
Allah's Messenger (#) saying, "There is no prayer after the
morning prayer till the sun rises, and there is no prayer after
the “Asr prayer till the sun sets." (Sahih Al-Bukhari, Hadith No.
586)

Note: The Hanafis observe the Friday prayer with the same
emphasis and say that Friday prayer cannot be performed at
the time of zawal.
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{4} Hadith: Hadhrat Anas bin Malik (<) narrated: "The Prophet
would pray the Friday prayer when the sun was declining."
(Sahih Al-Bukhari, Hadith No. 904; Al-Tirmidhi, Hadith No. 503)

Note: The Hanafis act upon this hadith. Imam Al-Tirmidhi
comments under this hadith:

“Most of the scholars have agreed that the time of the Friday
prayer is just like Zuhr when the sun passes the midday. This is
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the opinion of Imam Al-Shafi’i, Ahmad and Ishag. While some
scholars say that it is permissible to offer Friday prayer even
before zawal. Imam Ahmad said: If anyone prayed before zawal,
he will not have to re-offer his prayer.” (Al-Tirmidhi, under
Hadith No. 503)

With these 4 hadiths, the Hanafis prove that it is makruh to
offer Friday prayer at the time of zawal.
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(18) Praying Tahiyat al-Masjid Salah in
Makruh Time

The Hanafis prove with 3 hadiths that it is makruh to
offer Tahiyat Al-Masjid or nafl salah in these three times.

According to the Hanafi Figh, it is makruh to recite Tahiyyah al-
Masjid, Nafl salah, or any obligatory salah at three makruh
times i.e. at sunrise, at midday, and at sunset.

While, according to other scholars, it is permissible to offer
Tahiyat al-Masjid salah at these times as well.

It is mentioned in Al-Hidaya:

It is not permissible to pray when the sun rises, nor when it is
midday, nor when the sun sets. (Al-Hidaya, Chapter: Times in
which salah is undesirable, p. 42)

Hadiths Presented by Ahl al-Hadith

It is permissible to offer Tahiyat al-Masjid at these times,
according to other scholars, their hadiths are as follows:

LN B8 G e {1}
(el ) € lZ O 5 (R85 2826 Gl 1505 355
(444 o3, ¢ G2 O 8 (585 8708 Gl 18057 J23 151 2

®©\

i

< AP I I T A P

{1} Hadith: Hadhrat Abu Qatada Al-Aslami (:&) narrated: “Allah's
Messenger (#8) said, "If anyone of you enters a mosque, he
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should pray two rak'at before sitting." (Sahih Al-Bukhari, Hadith
No. 444)
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{2} Hadith: Hadhrat Abu Qatada («), a Companion of the
Messenger of Allah (£8), said: “l entered the mosque, when the
Messenger of Allah (£8) had been sitting among people, and |
also sat down among them. Upon this the Messenger of Allah
(#8) said: What prevented you from offering two rak'ahs (of Nafl
prayer) before sitting down? | said: Messenger of Allah, | saw
you sitting and people sitting (around you and I, therefore, sat
in your company). He (the Holy Prophet) then said: When
anyone among you enters the mosque, he should not sit till he
has observed two rak'ahs.” (Sahih Muslim, Hadith No. 714)
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{3} Hadith: Hadhrat Jabir b. 'Abdullah (<) reported: Sulaik
Ghatafani came on Friday when the Messenger of Allah (¥5)
was delivering the sermon. He (Sulaik) sat down. He (the Holy
Prophet) said to him: O Sulaik! Stand and observe two rak'ahs
and make them short, and then said: When any one of you
comes on Friday, while the Imam delivers the sermon, he
should observe two rak'ahs and should make them short.”

(Sahih Muslim, Hadith No. 875)

Note: These scholars say that the tahiyat al-masjid is so
important that the Holy Prophet (%) commanded to offer even
at time of the sermon; so, it should be allowable to offer it
during the makruh times.

These scholars prove with these 3 hadiths that if you come to
the masjid even during the makruh hours, then also you should
offer Tahiyat al-Masjid.

Hadiths Presented by Hanafis

Hanafis say that in normal circumstances one should read
Tahiyat al-Masjid, but if he enters the mosque during the
makruh time, he should not offer it, and should offer it after the
makruh time passes. Here are the hadiths supporting their
opinion:
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{1} Hadith: Hadhrat Ugba b. 'Amir Al-Juhani («) said: “There
were three times at which Allah's Messenger () forbade us to
pray, or bury our dead: When the sun begins to rise till it is fully
up, when the sun is at its height at midday till it passes over the
meridian, and when the sun draws near to setting till it sets.”
(Sahih Muslim, Hadith No 831)
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{2} Hadith: Hadhrat 'Abdullah As-Sunabihi (:&) narrated that the
Messenger of Allah (£8) said: "The sun rises and with it the horn
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of the Shaitan, then when it is fully risen, he goes away. Then
when it approaches the meridian he comes near to it, and
when it has passed the zenith he goes away. Then when it is
close to setting, he comes near to it, then when it has set, he
goes away." And the Messenger of Allah (#8) forbade praying at
those times.” (Sunan Al-Nasa'i, Hadith No. 559)

Note: Praying during these three times means that Satan also
will get a share in the worship; therefore, it is forbidden to pray
during these three times. So, the Hanafis are of the opinion that
Tahiyat al-Masjid prayer is also not permissible to be offered at
the time of zawal (exact midday).
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{3} Hadith: Hadhrat Abu Sa’id Al-Khudri (<) narrated: | heard
Allah's Messenger (#8) saying, "There is no prayer after the
morning prayer till the sun rises, and there is no prayer after
the “Asr prayer till the sun sets." (Sahih Al-Bukhari, Hadith No.
586)

Note: As it was emphatically forbidden to offer salah during
makruh times, therefore the Hanafis prohibit to offer Tahiyat Al-
Masjid at these times.
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The Hanafis prove with these 3 hadiths that it is makruh to offer
Tahiyat Al-Masjid or nafl salah in these three times.
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(19) Witr is Three Rak’ah or One?

The Hanafis prove with 3 hadiths, 1 statement of sahabi
that witr is three rak'ahs with one salam.

According to Hanafi Figh, witr salah is of three rak’ats with one
salam.

While other scholars say that one can offer it as one rak'ah as
well, and can offer three as well, even one can offer five or
seven with one salam. However, they say that it is preferable to
offer one rak’at with one salam.

It is mentioned in Al-Hidaya:

"The Witr is three rak'ats with one salam, as Hadhrat Aishah
(may Allah be pleased with her) narrated that the Prophet ()
used to offer witr three rak'ats. Hadhrat al-Hasan (may Allah
have mercy on him) said that there is consensus among
Muslims on three rak'ats.

Hadiths Presented by Ahl al-Hadith

Those who say that Witr us one rak’at, or five or even seven
with one salam. They present these hadiths in support of their
opinion:
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{1} Hadith: Hadhrat Anas bin Sirin narrated that he asked
Hadhrat lbn Umar (<) about the length of the two Rak'ah
(before) Al-Fajr. He said: "The Prophet (#) would pray two and
two during the night, and he would perform Al-Witr with one
Rak'ah.” (Jami® Al-Tirmidhi, Hadith No. 461)
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{2} Hadith: Hadhrat Ibn "Umar («) narrated: “Once a person
asked Allah's Messenger (%) about the night prayer. Allah's
Apostle () replied, "The night prayer is offered as two rak’ats
followed by two rak’ats and so on and if anyone is afraid of the
approaching dawn (Fajr prayer) he should pray one Rak’ah and
this will be a Witr for all the rak’ats which he has prayed
before." (Sahih Al-Bukhari, Hadith No. 990)
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{3} Hadith: Hadhrat Ibn 'Umar (&) reported Allah's Messenger

(%8) as saying: “Witr is a rak'ah at the end of the prayer.” (Sahih
Muslim, Hadith No. 752)
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Note: These hadiths establish that witr is one rak’ah.
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{4} Hadith: It was narrated that Hadhrat Umm Salamah (may
Allah be pleased with her) said: "The Messenger of Allah (¥8)
used to pray witr with thirteen rak'ahs, but when he grew older

and weaker he prayed witr with seven." (Al-Tirmidhi, Hadith No.
457; Sahih Muslim, Hadith No. 749)
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{5} Hadith: Hadhrat 'A'isha (may Allah be pleased with her)
reported: “The Messenger of Allah (#) used to observe
thirteen rak'ahs of the night prayer. Five out of them consisted
of Witr, and he did not sit, but at the end (for salutation).”
(Sahih Muslim, Hadith No. 737; Al-Tirmidhi, Hadith No. 459)
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Note: It is known from this hadith that witr is five rak’ats.
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{6} Hadith: Hadhrat Abu Ayyub Al-Ansari (<) said: 'Witr is a
duty, so whoever wants to pray witr with five rak'ahs let him do
so, whoever wants to pray witr with three, let him do so; and
whoever wants to pray witr with one, let him do so." (Abu
Dawud, Hadith No. 1422; Sunan Al-Nasa’i, Hadith No. 1712)

Note: It is known from this hadith that the witr should be in
odd number, and no number of rak’ats are fixed, it can be either
one, or three, or five.

These scholars prove with these 6 hadiths that witr is one
rak’ah, or three, or five, but one is better.

Hadiths Presented by Hanafis

The Hanafis say that witr is three rak’ats with one salam,
hadiths related to this are as follows:
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{1} Hadith: Hadhrat Ali (<) narrated: "Allah's Messenger (i)
would perform Al-Witr with three, reciting nine Surah from the

Mufassal in them, reciting three Surah in each rak'ah with Surah
Al-lkhlas in the last one." (Al-Tirmidhi, Hadith No. 460)
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{2} Hadith: Hadhrat Aishah (may Allah be pleased with her)
said: "The Messenger of Allah (#) would not say the taslim for
two rak'ahs during witr." (Sunan Al-Nasa’i, Hadith No. 1698)
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{3} Hadith: It was narrated that Ubayy bin Ka'b («) said: "The
Messenger of Allah (#£) used to recite: "Surah Al-A’'la 87" in witr,
in the second rak'ah he would recite: "Surah Al-Kafirun 109";
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and in the third "Surah Al-lkhlas 112". And he only said the
taslim at the end.” (Nasa'i Kubri, Kaif Al-Witr Bithalath, No. 446)
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{4} Statement of Sahabi: It is reported about lbn Abbas ()
that he used to pray witr with three (units) with (the Surahs):
Surah Al-A'la, Surah Al-Kafirun, and Surah Al-lkhlas. (Sunan Al-
Nasai, Hadith No. 1703)

The Hanafis prove with these 3 hadiths, 1 statement of sahabi
that witr is three rak'ahs with one salam.
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(20) Traveller's Prayer: Two rak'ah or Four
Rak'ah?

The Hanafis prove with 2 hadiths and 4 Sahabi’s
statements that shortening the salah during journey is
necessary, the obligatory salah of four rak’ats must be

offered as two rak’ats.

If one undertakes a journey of forty-eight miles, he will do qasr
of salah (shorten the four rak’ah to two). However, if he prays
four rak'ahs and sits down after two rak'ahs, then his prayer will
be valid, and the two rak'ahs will be considered as obligatory
prayer, and the remaining two rak'ats as nafl. But if he did not
sit in the second rak'ah, then these four rak'ahs will become
nafl, and he will have to offer the fard again.

It is mentioned in Al-Hidaya:

"The four-rak'at obligatory salah (i.e. Zhhr, Asr, Isha') will
become two rak'ats for a traveller and he should not offer more
than two. Imam Shafi'i (may Allah have mercy on him) said that
the obligation is of four rak'ahs, but the shortening is just
concession, as in fasting.” (Al-Hidaya, Chapter: Salat Al-Musafir,
p 80)

“And if the traveller offers four rak'ats and sits a duration of
tashahhud in the second rak'at, then the first two rak'ats will
suffice as obligatory prayer, and the last two will become nafi
for him, presuming on Fajr, but he will be guilty of delaying the
salam for offering nafl before completing the obligatory salah.”
(Al-Hidaya, Chapter: Salat Al-Musafir, p 80)
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Hadiths Presented by Ahl al-Hadith

According to other scholars, it is preferable for a traveller to
pray two rak'ahs, but if he prays four, it is still permissible. Their
hadiths are as follows.

{1} Hadith: It was narrated from Hadhrat 'Aishah (may Allah be
pleased with her) that she performed Umrah with the
Messenger of Allah (#), traveling from Al-Madinah to Makkah.
Then, when she came to Makkah, she said: "O Messenger of
Allah (#), may my father and mother be ransomed for you, you
shortened your prayers and | offered them in full, you did not
fast and | fasted. He said: 'Well done, O 'Aishah!' and he did not
criticize me." (Sunan Al-Nasai, 1456)

ARG \J,.pw.ﬂ
S0 ) W/ o) 1355 :J6 L« (3 g 255 0L *,Tr.:‘;,;wj\‘;

-

46

ST T E I
L@*“W‘Lge)‘\-«li‘f&{z}



(20) Traveller's Prayer: Two rak'ah or Four Rak'ah? |

gd\éc@qiw\@wé2298 rﬁjcvﬁww\gbcuﬁ

s
/ o

(8187@«@372@513&?«53&5/ ol

-

{2} Hadith. It is narrated from Hadhrat Aisha (may Allah be
pleased with her): “The Holy Prophet (4) used to shorten salah
in journey as well as offer it full, as he used to keep fast as well
as break his fast. (Sunan al-Daraqutni, Hadith No. 2298;
Musannaf |bn Abi Shayba, Hadith No. 8187)
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{3} Hadith: Hadhrat Abdullah bin Umar (<) said: “I prayed two
Rak'ats (Qasr) with the Prophet (#) in this house.” Then the
prayer started and he prayed four Rak'ats behind Hadhrat
Uthman («:). | said: Did you forget? He said that he had not
forgotten, but doing against (Hadhrat Uthman) is an evil thing.
(i.e. he did not go against him, and offered four). (Musnad al-
Bazzar, Abd al-Rahman bin Aswad, No. 1641)
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{4} Hadith: Hadhrat Abdullah Bin Umar (%) said: “l prayed two
rak'ahs at Mina with the Prophet (#), two with Hadhrat Abu
Bakr (&), two with Hadhrat Umar («), and two with Hadhrat
Uthman (<) in the beginning of his caliphate, then later he
offered four.” (Musnad Ahmad, Musnad Abdullah bin Umar,
Hadith No. 6352)
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{5} Statement of Sahabi: Hadhrat Aishah (may Allah be pleased
with her) used to offer full rak’ats of prayers while traveling.
(Musannaf lbn Abi Shayba, Hadith No. 8189)
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{6} Statement of Tabi’i: | asked Hadhrat Atta about shortening
salah while traveling. He said: “If you shorten the prayer, then it
is a concession, and if you want, pray in full.” (Musannaf Ibn Abi
Shayba, Hadith No. 8191)

These scholars prove with these 4 hadiths, 1 statement of
Sahabi, 1 statement of Tabi’i that one can pray the full rak’ats
while traveling, and can also shorten it, in both cases the prayer
will be valid.

Hadiths Presented by Hanafis

Hanafis say that one has to offer gasr, the hadiths supporting
this stand are as follows:
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{1} Anas bin Malik (<) said: "We went out with the Messenger
of Allah (#) from Al-Madinah to Makkah and he used to lead us
in praying two rak'ahs until we came back." | (Yahya) said: "Did
he stay in Makkah?" He (Anas) said: "Yes, we stayed there for
ten days." (Sunan Al-Nasa'i, Hadith No. 1452)
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{2} Abdullah ibn Abbas («) narrated: “The Messenger of Allah
(¥8) stayed fifteen days in Makkah in the year of Conquest,
shortening the prayer.” (Abu Dawud, Hadith No. 1231)
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{3} Statement of Sahabi: Hadhrat "Aisha (may Allah be pleased
with her) said: “Allah enjoined the prayer when He enjoined it,
it was two rak’at only (in every prayer) both when in residence
or on journey. Then the prayers offered on journey remained
the same, but (the rak’at of) the prayers for non-travelers were
increased.” (Sahih Al-Bukhari, Hadith No. 350)
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{4} Statement of Sahabi: Ya'la b. Umayyah narrated: “I asked
'Umar al-Khattab: Have you seen the shortening of the prayer
by the people today while Allah has said: "If you fear that those
who are infidels may afflict you" [4:101], whereas those days
are gone now? He replied: | have wondered about the same
matter for which you wondered. So | mentioned this to the
Messenger of Allah (£8). He said: It is an act of charity which
Allah has done to you, so accept His charity.” (Abu Dawud,
Hadith No. 1199)
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{5} Statement of Sahabi: It was narrated that Hadhrat ‘Umar
(«¢2) said: “The prayer while traveling is two Rak’ah, and Friday is
two Rak’ah, and °Eid is two Rak’ah. They are complete and are
not shortened, as told by Muhammad (#).” (Ibn Majah, Hadith
No. 1063)
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{6} Statement of Sahabi: Hadhrat Umar (<) was narrated
saying: “The prayer while traveling is two Rak’ah, and Friday is
two Rak’ah, and °Eid is two Rak’ah. They are complete and are
not shortened, as told by the Messenger of Allah (#).”
(Musannaf lbn Abi Shayba, Hadith No. 8156)

These 2 hadiths and 4 Sahabi’s statements prove that
shortening the salah during journey is necessary, the obligatory
salah of four rak’ats must be offered as two rak’ats.
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(21) Reciting Surah Fatiha in Funeral
Prayer

The Hanafis prove with 1 statement of Sahabi and 5
statements of Tabi’i that Surah Al-Fatiha will not be
recited in the funeral prayer. But if someone recites it, the
prayer will not be invalid.

According to the Hanafi Figh, there is no Surah Al-Fatiha in the
funeral prayer, but if someone recites it, then also the prayer
will be valid. Hanafis say that Surah Al-Fatiha is recited in
prayers having ruku’ and sajdah and there is no ruku’ and
sajdah in funeral prayer.

According to the Hanafi Figh, in funeral prayer, after the first
takbir, thana will be recited, not Surah Al-Fatiha, while some
other scholars say that thana will be accompanied by Surah Al-
Fatiha. There are some other scholars, who say that Surah
Fatiha is required after thana in the funeral prayer.

It is written in Al-Hidaya:

“And the method of the funeral prayer is that after the first
takbir, one should praise Allah, and after the second takbir, one
should send blessings to the Prophet (), and after the third
takbir, one should supplicate for oneself, for the deceased, and
for all Muslims. Then, one should say the fourth takbir and turn
his head for salam.” (Al-Hidaya, chapter: Al-Salat ‘ala al-mayyit,
p. 90).

Hadiths Presented by Ahl al-Hadith
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Other scholars who say Surah Fatiha will be recited in the
funeral prayer; they present these hadiths:
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{1} Hadith: Hadhrat Umm Sharik Al-Ansari (may Allah be

pleased with her) said: “The Messenger of Allah (&8)

commanded us to recite the Opening of the Book (Al-Fatihah) in
the funeral prayer.” (lbn Majah, Hadith No. 1496)
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{2} Hadith: It was narrated from Hadhrat lbn ‘Abbas (<) that
the Prophet (#8) recited the Opening of the Book (Al-Fatihah) in
the funeral prayer. (Ibn Majah, Hadith No. 1495)
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{3} Statement of Sahabi: Hadhrat Talha bin "Abdullah bin “Auf
narrated: “I offered the funeral prayer behind lbn “Abbas and
he recited Al-Fatiha and said, "You should know that it (i.e.
recitation of Al-Fatiha) is the tradition of the Prophet (&B)
Muhammad.” (Sahih Al-Bukhari, Hadith 1335)
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{4} Statement of Tabi’i: Hadhrat Saeed bin Al-Musayyib said:

“It sunnah to recite Surah Al-Fatiha in funeral prayer”
(Musannaf Ibn Abi Shayba, Hadith No. 11397)
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{5} Statement of Tabi’i: Abu Umam bin Suhail said, he heard
Hadhrat lbn Al-Musayyib saying: The Sunnah of the funeral
prayer is to say Takbir, then recite Surah Al-Fatiha, then send
blessings on the Prophet (¥) and then pray sincerely for the
deceased. One should recite only after the first takbir, then at
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last he should turn for the salam to the right.” (Musannaf Abd
al-Razzaq, Hadith No. 6428)

From these 2 hadiths, 1 Sahabi’s statement, and 2 statements
of Tabi’i, those scholars prove that Surah Al-Fatiha must be
recited in the funeral prayer, just as it is recited in routine
prayers.

Hadiths Presented by Hanafis

There is no Surah Al-Fatihah in the funeral prayer as per the
Hanafis. They present the following hadiths:
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{1} Statement of Tabi’i: Hadhrat Abul Aaliya was asked about
reciting Al-Fatiha in the funeral prayer, so he said, "l think that

Surah Al-Fatiha is recited only in the prayers having ruku’ and
sajdah."
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{2} Statement of Sahabi: Nafi’ narrated: “Hadhrat Ibn Umar ()
did not recite the Qur'an in the funeral prayer.” (Musannaf Ibn
Abi Shayba, Hadith No. 11404)
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{3} Statement of Tabi’i: Ibrahim narrated: “Abu al-Hussain and
Al-Shaabi said: “there is no recitation of the Qur'an in the
funeral prayer.” (Musannaf Ibn Abi Shayba, Hadith No. 11410)
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{4} Statement of Tabi’i: Sa'eed bin Abi Burdah narrated on the
authority of his father, who said that a man asked him whether
he should recite Surah Al-Fatiha in the funeral prayer. He said
"Don't recite.” (Musannaf Ibn Abi Shayba, Hadith No. 11408)
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{5} Statement of Tabi’i: Al-Sha’bi said: “The first takbir is to
recite thana over the dead, the second takbir is to send
blessings upon the Prophet (), the third takbir is to pray for
the deceased, and the fourth takbir is to say salam.” (Musannaf
Abd al-Razzaq, Hadith No. 6434)

Note: This hadith says that there is only thana after the first
Takbir, not Surah Al-Fatiha.
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{6} Statement of Tabi’i: Someone asked Hadhrat lbrahim
Nakhai whether one should recite Surah Al-Fatiha when he
prays over the dead. He said: “No”. (Musannaf Abd al-Razzaq,
Hadith No. 6433)

The Hanafis prove with the 1 statement of Sahabi and 5
statements of Tabi’i that Surah Al-Fatiha will not be recited in
the funeral prayer. But if someone recites it, the prayer will not
be invalid.
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(22) Are There Two Salams in Funeral
Prayer or One?

The Hanafis prove with 3 statements of Tabi’i that there
are two salams on both sides in funeral prayer.

The Hanafis say that there are two salams in the funeral prayer,
while the others say that there is only one salam to the right
side.

Hadiths Presented by Ahl al-Hadith

Those who say that there is only one salam on the right side in
the funeral prayer, their hadiths are as follows:
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{1} Statement of Tabi’i: Hadhrat Abu Umama bin Sahl bin
Hunaif said: “While performing the funeral prayer, the imam
should say salam slowly turning to the right. We act upon this.”
(Musannaf Abd al-Razzaq, Hadith No. 6443)
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{2} Statement of Tabi’i: Hadhrat Ibrahim Nakhai said: “The
Imam should turn his salam to the right side slowly during the
funeral prayer.”

From these two statements of Tabi’i, the other scholars prove
that there is only one salam in funeral prayer which will be said
turning to the right side.

Hadiths Presented by Hanafis

According to Hanafi Figh, there are two salams in funeral
prayer, one to the right and one to the left.
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{1} Statement of Tabi’i: Hadhrat Ataa said: “In the funeral
prayer, the imam should say two salams just like he does in
other prayers, but he should also say salam to those who are
standing behind.” (Musannaf Abd al-Razzaq, Hadith No. 6448)
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{2} Statement of Tabi’i: The narrator said: “I saw Hadhrat Aamir
that he offered a funeral prayer, he turned for salam to both the
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right side and the left side.” (Musannaf Ibn Abi Shayba, Hadith
No. 11503)
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{3} Statement of Tabi’i: It is narrated about Hadhrat lbrahim
Nakhai that he used to turn for salam to both the right and left
sides in funeral prayer. (Musannaf lbn Abi Shayba, Hadith No.
11508)

The Hanafis prove with these 3 statements of Tabi’i that there
are two salams on both sides in funeral prayer.
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[23] Are There Four Takbirs in Funeral
Prayers or Five?

The Hanafis prove with 2 hadiths and 4 statements of the
Companions that there are four takbirs in the funeral

prayer.

According to Hanafi Figh, there are four takbirs in funeral
prayer, while some other scholars say that there are five takbirs.

It is mentioned in Al-Hidaya:

“Then he will say the fourth takbir, because the Prophet (i)
said four takbirs in the last funeral prayer which he performed,
so all other numbers of takbirs will be abrogated. Even if the
imam says the fifth takbir, the muqtadi should not follow him.”

Hadiths Presented by Ahl Al-Hadith

Those who say that there are five takbirs, their hadiths are as
follows:
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{1} Hadith: Hadhrat lbn Abi Laila (<) said: Hadhrat Zayd lbn
Argam used to say four takbirs at funeral prayers. Once he said
five takbirs at a funeral, so | asked him why did he do so. Then
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he said: "The Messenger of Allah () used to say these takbirs."
(Abu Dawud, Hadith No. 3197)
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{2} Hadith: It is narrated from Hadhrat Hudhayfah («) that he
recited five takbirs at the funeral. All narrators except for Waki’
also added that Hadhrat Hudhayfah said: “I saw the Prophet ()
doing so.” (Musannaf Ibn Abi Shayba, Hadith No. 11451)
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{3} Statement of Sahabi: It is narrated about Zayd bin Aragm
(«) that he offered the funeral prayer and said five takbirs.”
(Musannaf lbn Abi Shayba, Hadith No. 1447)
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{4} Statement of Sahabi: Hadhrat Imran bin Hudair said: “I
prayed the funeral prayer with Hadhrat Anas ibn Malik, he said
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three takbirs at the funeral, did not do more than that, and
then turned back.” (Musannaf lbn Abi Shayba, Hadith No.
11456)

Note: From this statement of Sahabi, it is known that the
Sahaba (may Allah be pleased with them) used to say three
takbirs at the funeral.

Thus, from these 2 hadiths and 2 statements of Sahabi, the
other scholars prove that the takbir in the funeral is five or
three, that is, four is not specified.

Hadiths Presented by Hanafis

Hanafis are of the opinion that there are only four takbirs in the
funeral prayer, but if one says more, the prayer will not be
invalid. Here are the hadiths supporting their stand:
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{1} Hadith: Hadhrat Abu Huraira () narrated: “Allah's
Messenger (£8) informed about the news of the death of An-
Najashi on the day he died. He went out with us to the Musalla

and we aligned in rows and he said four Takbirs for An-Najashi's
funeral prayer.” (Sahih Al-Bukhari, Hadith No. 1333).
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{2} Statement of Sahabi: Hadhrat Humayd said: “Hadhrat Anas
(«42) offered the funeral prayer, and said three takbirs, then
turned for salam.” (Sahih Al-Bukhari, with Hadith No. 1333)
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{3} Statement of Sahabi: Hadhrat Ibn Al-Musayyib said: “The

Holy Prophet (#) prayed at the place of funeral, and said four
Takbirs.” (Musannaf Abd Al-Razzaq, Hadith No. 6407)
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{4} Statement of Sahabi: Hadhrat Abu Hashim says that he
heard Hadhrat Sha’bi saying: “After the first takbir, there is
praise for Allah, after the second takbir, sending blessings upon
the Holy Prophet #, after the third takbir, there is a supplication
for the deceased, and after the fourth takbir, there is salam.”
(Musannaf Ibn Abi Shayba, Hadith No. 11378; Musannaf Abd al-
Razzaq, Hadith No. 6434)
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{5} Statement of Sahabi: Hadhrat Abdullah bin Masud () said:
"We used to say five and six takbirs on the dead, then we
(seeing the hadith) agreed on four takbirs." (Musannaf lbn Abi
Shayba, Hadith No. 11436)
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{6} Statement of Sahabi: Hadhrat Abu Wa'il said: Hadhrat Umar
(«) gathered the people and consulted about the takbir at the
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funeral. Some said: The Messenger of Allah (#) said five takbirs,
some said: he said seven takbirs, while some said: he said four
takbirs. So, Hadhrat Umar («4) gathered them on four, as if it
was a long prayer. (Musannaf lbn Abi Shayba, Hadith No.
11445)

Note: The companions used to say three takbirs, four takbirs,
five takbirs, and seven takbirs in funeral prayer, so Hadhrat
Umar (<) after consulting the companions and seeing the
hadith of the Prophet () agreed upon four, so now there are
only four takbirs, not even three, and not even five.

From these 2 hadiths and 4 statements of the Companions, the
Hanafis prove that there are four takbirs in the funeral prayer.
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(24) Performing Funeral Prayers in
Mosque

The Hanafis prove with 2 hadiths and 2 statements of the
Sahabi that it is makruh to perform the funeral prayer in
the mosque, but if someone does so, it will be valid,
because this is also established from some hadiths.

According to Hanafi Figh, performing funeral prayer is makruh
while the dead body and people are in the mosque. However, if
the dead body is outside the mosque, and people are in the
mosque, then also it is also makruh, but with less intensity.

Some other scholars say that it is not makruh to perform
funeral prayer in the mosque.

It is written in Al-Hidaya:

“The funeral prayer should not be held over a dead in a
congregational mosque, because the Holy Prophet () has said
that there is no reward for one who prays funeral prayer in a
mosque.” (Al-Hidaya, Chapter: Al-Salat ‘ala al-Mayyit, p. 91)

It is written in Noor al-ldah:

“Funeral prayer in a congregational mosque is makruh keeping
the dead body in the mosque. And if the dead body is outside
the mosque and some people are in the mosque, then also it is
makruh, according to the preferred opinion.”

Hadiths Presented by Ahl al-Hadith
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Those who say that it is not makruh to perform funeral prayer
in mosque, present these hadiths in their support:
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{1} Hadith: Hadhrat 'Aishah (may Allah be pleased with her)
said: “I swear by Allah, the Messenger of Allah (#8) prayed over
Suhail b. al-Baida' in the mosque.” (Abu Dawud, Hadith No.
3189; Ibn Majah, Hadith No. 1518)
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{2} Hadith: Hadhrat Abu Hurairah (<) narrated: “The Prophet
(#8) said: If anyone prays over the dead in the mosque, there is
no harm in it.” (Abu Dawud, Hadith No. 3191)
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{3} Statement of Sahabi: Hisham bin Urwa said: “My father saw
the people going out of the mosque to pray for the funeral, so
he said what has happened to the people, The funeral prayer of
Hadhrat Abu Bakr Siddiq (<) was offered in the mosque itself”
(Musannaf Abd al-Razzaqg, Hadith No. 6576)
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{4} Statement of Sahabi: Hadhrat Abdullah bin Umar («) said:
“The funeral prayer of Hadhrat Umar (:&) was performed in the
mosque.” (Musannaf Abd al-Razzaq, Hadith No. 6577)

From these 2 hadiths and 2 statements of the Companions,
these scholars prove that it is not makruh to perform funeral
prayer in mosques.

Hadiths Presented by Hanafis

The Hanafis say that it is makruh to offer the funeral prayer in
mosque, but if performed, the prayer will be valid. Here are
hadiths supporting their stand:
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{1} Hadith:
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It was narrated that Hadhrat Abu Hurairah () said that the
Messenger of Allah (#) said: “Whoever offers the funeral
prayer in the mosque will have nothing (i.e., no reward).” (lbn
Majah, Hadith No. 1517)
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{2} Hadith: Hadhrat Abu Huraira («) said that the Prophet (i)
said: "Whoever prays the funeral prayer in the mosque, he will
not get any reward." (Musnad Ahmad, Musnad Abi Hurairah,
No. 9865)

/e)b-épw uugfw :JG cwuu,f,é;; {3}

]

M\&OJL;L\J& M\"JSJ“('WU‘J‘M)« J.};.Ml\

-

(1197345,

{3} Statement of Sahabi: Hadhrat Kathir bin Abbas said: “I
remember that | never prayed funeral prayer in the mosque.”
(Musannaf Ibn Abi Shayba, Hadith No. 11973)
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{4} Statement of Sahabi: Hadhrat Kathir bin Abbas said: “l know
that the funeral prayer was never offered in the mosque.”
(Musannaf Abd Al-Razzaqg, Hadith No. 6580)

With these 2 hadiths and 2 statements of the Sahabi, it is
proved that it is makruh to perform the funeral prayer in the
mosque, but if someone does so, it will be valid, because this is
also established from some hadiths.



(25) Isal al-Thawab (Delivering Reward to the Dead) |

(25) Isal al-Thawab (Delivering Reward to
the Dead)

The Hanafis prove with 4 verses, 14 hadiths, 1 statements
of Sahabi, 2 statements of Tabi’i (total 21), that the
reward of reciting the Qur’an, giving charity, and doing
physical actions reaches the deceased.

According to Hanafi Figh, if a person wants to dedicate reward
of good acts to the deceased, he can do so, and the reward is
delivered to the deceased in two ways:

(1) Either the sins of the deceased are forgiven.
(2) or his grades are elevated.

While the other scholars say that one can only pray for the
deceased; since a person is responsible for his own actions only.

It is mentioned al-Ageedat al-Tahawiyyah:

“And if those alive pray for the dead and do charity on their
behalf, it will benefit the dead.” (Al-Ageedat al-Tahawiyyah,
Ageedah No. 89, p. 19)

There are three ways of Isal al-Thawab

(1) Delivering the reward by reciting the Qur’an and praying for
the deceased.

(2) Delivering the reward by giving charity.

(3) Delivering the reward by doing physical deeds, like by
performing hajj or by keeping fast.
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But there are eight conditions to do Isal al-Thawab

1.

There should be no show and display, rather it should be
done with purity of heart.

It should be done individually, not collectively, as
gatherings are not proved.

To give charity to the poor, because feeding the rich
ones, will reduce the reward.

Do not collect the expenses of the whole year by
gathering people for Isal al-Thawab, just as the mujawirs
of graves collect expenses for the whole year by
gathering people in the name of Urs. It is not lawful to
call people for a mustahab act.

There should be no pressure on the family of the
deceased for doing it.

It should not be done in order to observe a ritual.

Do not fix a date or day for it, because the Companions
did not set a day to do Isal al-Thawab.

There is no need to gather at the grave to recite the
Qur'an, one can do it from anywhere.

Hadiths Presented by Ahl al-Hadith

Some other scholars are of the opinion that the reward cannot
be delivered, rather one can only pray for the deceased. They
say that one gets the reward of whatever he himself does in his
life. But one can pray as it is proved from hadith. Here are the
verses supporting their opinion:

[53:39 o] € Y] oLl 5 5153 {1}
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“And that a man shall not deserve but (the reward of) his own
effort,” [53:39]

o, 45
:

0k L0 B~ Y - (2]~ ¢ . <R\
€ 359 8533 SP NS e Y] i .5 ¥ip {2}

[6:164¢t~"’>l|]

“And nobody does anything but to his own account, and no
bearer of burden shall bear the burden of another,” [6:164]

[74:38 Ji] €Ea; 08 o L& £3 {3}

“Everyone will be detained (in the Hell) because of what he
did,” [74:38]

[2:28635 2] 420581 G gles G208 G Ay {4)

“For him is what he has earned, and on him what he has
incurred,” [2:286]
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[2:141

“Those are a people who have passed away. For them is what
they earned, and for you is what you earned,” [2:141]
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[2:134

“Those are a people who have passed away. For them is what
they earned, and for you is what you earned.” [2:134]

[2:2875 A €0, Y 145 E208 6 5 8 3 5% {7)

“Then every person shall be paid, in full, what he has earned,
and they shall not be wronged.” [2:281]

In these 7 verses it is said that man is rewarded for what he
does. So, this proves that the deceased does not get any reward
from others, they are rewarded and punished because of what
they have done in their lives.
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{8} Hadith: Hadhrat Abu Hurairah () narrated: "When (the
following verse) was revealed: 'And warn your tribe of near
kindred (26:214)' the Messenger of Allah (#) gathered the
(families) of the Quraish (calling them) one and all, he said: 'O
people of the Quraish! Ransom yourselves from the Fire! | have
no power to prevent harm or bring benefit to you before Allah!
O people of Banu 'Abd Manaf! Ransom yourselves from the
Fire! | have no power to prevent harm or bring benefit to you
before Allah! O people of Banu Qusayy! Ransom yourselves
from the Fire! | have no power to prevent harm or bring benefit
to you! O people of Banu 'Abdul-Muttalib! Ransom yourselves
from the Fire! | have no power to prevent harm or bring benefit
to you! O Fatimah bint Muhammad! Ransom yourself from the
Fire! | have no power to prevent harm or bring benefit to you
before Allah, except this that | would sustain relationship with
you." (Al-Tirmidhi, Hadith No. 3185)

Note: These scholars have argued from this hadith that one
cannot deliver reward to others, even the Prophet (#) would
not bring any benefit to his daughter; therefore, these scholars
prove that the reward cannot be delivered and each one will be
responsible for his own deeds.

These 7 verses and one hadith mentioned above establish that
a man gets the reward for what he does himself.
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Hadiths Presented by Hanafis

According to Hanafis, the reward of deeds can be delivered to
the dead, and there are three ways to do so:

(1) Delivering the reward by reciting the Qur’an and praying for
the deceased.

(2) Delivering the reward by giving charity.

(3) Delivering the reward by doing physical deeds, like by
performing hajj or by keeping fast.

(1) By reciting the Qur’an and praying for the
deceased

The reward can be delivered by reciting the Qur’an and by
praying for the deceased. But one should not fix a date for it.

Similarly inviting people at such occasion, shooting a video,
dancing, etc. are not permissible.

Here are Hadiths Supporting Isal Al-Thawab:
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{1} Hadith: Jabir bin “"Abdullah (:4) narrated: “Allah's Messenger
(%) offered the funeral prayer for An-Najashi and | was in the
second or third row.” (Sahih Al-Bukhari, Hadith No. 1317)

Note: Offering funeral prayer is a kind of supplication for the
deceased, if the reward of an act does not reach to the
deceased, then why is the funeral prayer offered? Offering the
funeral prayer means that the reward of salah and supplication
reaches to the deceased.
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(3121
{2} Hadith: Ma'qil ibn Yasar (<) narrated: “The Prophet (¥8)

said: Recite Surah Ya-Sin over your dying person.” (Abu Dawud,
Hadith No. 3121)
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{3} “For those who came after them saying, our Lord, forgive us
and those of our brothers who preceded us in faith” [59:10]
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{4} “My Lord, grant pardon to me, and to my parents, and to
everyone who enters my home as a believer, and to all the
believing men and believing women.” [71:28]
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{5} “Surely, Allah and His angels send blessings to the Prophet.
O you who believe, do pray Allah to bless him, and send your
Salam (prayer for his being in peace) to him in abundance.”
[33:56]

Note: In this verse, we are commanded by Allah to send
blessings upon the Holy Prophet (£). Had the reward not been
delivered, why would have we been commanded for the same.

Here are the hadiths related to recitation:
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{6} Hadith: Hadhrat Abu Huraira () reported Allah's

Messenger () as saying: “When a man dies, his acts come to
an end, but three; recurring charity, or knowledge (by which
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people) benefit, or a pious son, who prays for him (for the
deceased). (Sahih Muslim, Hadith No. 1631/4223)
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{7} Hadith: Hadhrat Uthman ibn Affan («) narrated: “Whenever

the Prophet (#) became free from burying the dead, he used

to stay at him (i.e. his grave) and say: Seek forgiveness for your

brother, and beg steadfastness for him, for he will be
guestioned now.” (Abu Dawud, Hadith No. 3221)
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{8} Hadith: Hadhrat Abu Huraira («&) narrated: “The Prophet

(¥8) said: When you pray over the dead, make a sincere
supplication for him.” (Abu Dawud, Hadith No. 3199)
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{9} Statement of Tabi’i: “When the time of Ghuzaif bin Al-
Harith Al-Thumali's death came, he said whether one of you
can read Surah Yasin? So, Salih bin Shurayh al-Sakuni recited it,
and when he reached forty verses of it, he (Ghuzaif) took his
last breath. He said, the elders said: if Surah Yasin is recited
near a dying person, the severity of death is reduced with its
blessings. (Musnad Ahmad, Hadith Ghuzaif bin Al-Harith, No.
16969)
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{10} Statement of Tabi’i: Abd al-Rahman bin Al-Ala bin Al-Lajlaj
narrated from his father who said to his sons: "When you take
me down to the grave and place me in the grave, say: ‘Bismillah
wa ‘ala sunnati Rasool-i-Allah’ (In the name of Allah, according
to the way of the Messenger of Allah), and put dust on me,
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then recite the first verses and the last verses of Surah Al-
Bagarah near my head, because | saw lbn Umar love this.”
(Sunan Al-Bayhaqi Al-Kubra, Hadith No. 7068)
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{11} Hadith: Hadhrat Ibn Abbas («4) narrated: "The Messenger
of Allah () passed by the graves of Al-Madinah, so he turned
his face towards them and said: ‘As-Salamu alaikum ya ahlul-
qubur! Yaghfirul-lahu lana wa lakun, antum salafuna wa nahnu
bil-athar (Peace be upon you O inhabitants of the grave! May
Allah forgive us and you; you are our predecessors and we are
to follow you)." (Al-Tirmidhi, Hadith No. 1053).

Note: There is evidence of saying this much at the grave, not of
gathering and reading the Quran.

(2) Delivering Reward by giving Charity

Here are the hadiths concerning the same:



M | Hanafi Figh is Closer to the Quran and Hadith

€°/. o_ - . o -7 1w P ’qﬁﬁ//i
sl 0 3p S gLl o) 3D 1 Sl 31l O

(1388 o3, &I

{12} Hadith: Hadhrat Aishah (may Allah be pleased with her)
narrated: “A man said to the Prophet (%), "My mother died
suddenly and | thought that if she had lived, she would have
given alms. So, if | give alms now on her behalf, will she get the
reward?" The Prophet () replied in the affirmative.” (Sahih Al-
Bukhari, Hadith No. 1388)
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{13} Hadith: Hadhrat Ibn “Abbas (:&) narrated: “The mother of
Sa'd bin 'Ubada died in his absence. He said, "O Allah's
Messenger (4£)! My mother died in my absence; will it be of any
benefit for her if | give Sadaga on her behalf?" The Prophet ()
said, "Yes," Sa'd said, "I make you a witness that | gave my
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garden called Al-Makhraf in charity on her behalf." (Sahih Al-
Bukhari, Hadith No. 2756; Sahih Muslim, Hadith No.
1630/4219)

Ll 0,05 6 06 & @B o) ars f2{14)
% /: ° o7 feom no 7 < @
S dal f‘you\;duj\j.:i;a;adts.im JB Jasl daall

(16871 03,249 Lo eelll dw f2b J b SHlols w3l

{14} Hadith: Hadhrat Sa'd ibn Ubadah () narrated: “Sa'd
asked: Messenger of Allah, Umm Sa'd has died; what form of
sadagah is best? He replied: Water (is best). He dug a well and
said: It is for Umm Sa'd.” (Abu Dawud, p. 249, Hadith No. 1681)

Note: In these hadiths, it is said that if someone else gives
charity, the deceased gets the reward.
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{15} Hadith: Hadhrat 'A'isha (may Allah pleased with her) said
that a person came to the Messenger of Allah (£8) and said: My
mother died suddenly without having made any will. | think she

would have definitely given Sadaga if she had been able to
speak. Would she have a reward if | give Sadaga on her behalf?
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He (the Holy Prophet) said: Yes.” (Sahih Muslim, p. 406, No.
1004/2326)
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{16} Hadith: Hadhrat Jabir ibn Abdullah (<) narrated: “I
witnessed sacrificing along with the Messenger of Allah (4) at
the place of prayer. When he finished his sermon, he
descended from his pulpit, and a ram was brought to him. The
Messenger of Allah () slaughtered it with his hand, and said:
“In the name of Allah, Allah, is Most Great. This is from me and
from those who did not sacrifice from my Ummah.” (Abu
Dawud, p. 409, Hadith No. 2810)
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{17} Statement of Sahabi: Hanash narrated: “l saw Ali
sacrificing two rams; so, | asked him: What is this? He replied.
The Messenger of Allah (#) enjoined upon me to sacrifice on
his behalf, so that is what | am doing.” (Abu Dawud, Kitab al-
Zahaya, p. 407, number 2790)

It was proved from these 5 hadiths that if one gives charity, the
reward of it reaches the deceased.

However, it should not be done for the sake of fame and show,
nor should it be done due to the observance of customs and
traditions, nor there should it be extravagance. One can do so
occasionally, and deliver its reward to the deceased, because it
is only mustahab.

(3) Delivering Reward of Physical Actions

It is permissible to deliver the reward to the deceased by
performing physical actions. Here are hadiths concerning the
same:
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{18} Hadith: It was narrated that Hadhrat Ibn ‘Abbas (:) said:

“A man came to the Prophet (#) and said: ‘Shall | perform Hajj
on behalf of my father?’ He said: ‘Yes, perform Hajj on behalf of
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your father, for if you cannot add any good to his record (at
least) you will not add anything bad.” (lbn Majah, Kitab al-
Manasik, p. 620, Hadith No. 2904)
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{19} Hadith: It was narrated from Abu Ghawth bin Husain — a
man from Fur’ — that he consulted the Prophet (#8) about a Hajj
that his father owed, but he had died and had not gone for Hajj.
The Prophet (#8) said: “Perform Hajj on behalf of your father.”
And the Prophet (&) said: “The same applies to fasting in
fulfilment of a vow — it should be made up for.” (lbn Majah,
Kitab Al-Manasik, p. 620, Hadith No. 2905)

Note: Performing Hajj and fasting are bodily acts of worship, so
from these two hadiths it is known that one can deliver reward
to the deceased by performing bodily acts of worship.

If a person causes someone to commit a sin, then he will also
have a share in the sin. Similarly, if one causes someone to do
an act of reward, then the person who caused it will also have
share in the reward.
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{20} “Hence, they shall bear the full weight of their burdens on
the Day of Judgment, and also some of the burdens of those
whom they mislead without knowledge. Remember, evil is the
burden they bear.” [Al -Nahl: 16:25]
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{21} Hadith: Hadhrat Abu Hurairah («4) reported the Messenger
of Allah (£8) as saying: “If anyone summons other to follow
right guidance, his reward will be equivalent to that of the
people who follow him, without their rewards being diminished
in any respect on that account; and if anyone summons others
to follow error the sin of which he is guilty will be equivalent to
those of the people who follow him without their sins’ being
diminished in any respect on that account.” (Abu Dawud, p.
652, Hadith No. 4609)

This hadith says that if someone does something due to your
guidance, then the guide will also get reward similar to the
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doer. In the same way, if someone commits a sin due to your
misguidance, then the misleading person will also bear the sin
similar to one who committed it; because he was the cause of
the misguidance.

So, according to the verse and hadith, if someone causes a
reward or sin, he will receive its reward or punishment. And
since the believer has become deserving of the reward because
of his faith, so if anyone delivers reward, he will receive it.

With these 4 verses, 14 hadiths, 1 statements of Sahabi, 2
statements of Tabi’i, (total 21), the Hanafis prove that the
reward of reciting the Qur’an, giving charity, and doing physical
actions reaches the deceased.

Nonsense Acts Committed on Graves

There is no reward for other nonsense acts that are committed
on graves. There is no evidence in the hadith for any of the
offerings and sacrifices that are made on the graves, rather
there are hadiths against it. Therefore, one should only deliver
reward according to the Shari'ah, avoiding other nonsense acts
and innovations.

Nowadays, the mujawirs, who serve at the graves, try to receive
money in various ways from people. In fact, they do many
unlawful things in order to earn their livelihood. Therefore, if
you want to give charity for the deceased, you can secretly give
something to the poor, and deliver the reward to the deceased.
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(26) Supplication through Waseelah

The Hanafis prove with 4 verses, 6 hadiths, and 5
statements of the Sahabi that if you supplicate Allah with
the waseelah of someone occasionally, then it is
allowable, but it should not be made a common practice.

There are four types of supplications:

[1] One must supplicate Allah alone, and should not seek
anyone's waseelah (mediation), this is the best way to
supplicate; because all the verses and hadiths which contain
supplications have seldom the mention of waseelah.

[2] Supplicating Allah alone, but through someone's waseelah
and means, this is also permissible, because waseelah is found
in many hadiths and statements of the Companions.

[3] To ask someone other than Allah for one's need, this is not
permissible, it is shirk (polytheism) and haram (prohibited).

[4] It is also not permissible to ask a dead person to fulfil one’s
need, or to heal, or to give children, or to make it rain.

Evidences Presented by Ahl al-Hadith

Some scholars say that the waseelah (mediation) mentioned in
the verse [5:35] means to supplicate through one's good deeds,
it is not correct to supplicate through a person. Here are verses
presented by them:
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{1} “O you who believe, fear Allah and seek waseelah (means)
of nearness to Him.” [5:35]

This verse was explained in Tafseer Ibn Abbas in this way: “Seek
waseelah (means) of nearness to Him i.e. elevated status, seek
His closeness through good deeds.
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{2} “Those whom they invoke, do themselves seek the means
(waseelah) of access to their Lord as to which of them becomes
the closest.” [17:57]

This verse was explained in Tafseer Ibn Abbas in the following
words: “They seek closeness of their Lord with their good
deeds”

{3} “Yet there is another among them who says: Our Lord, give
us good in this world and good in the Hereafter, and save us
from the punishment of Fire.” [2:201]
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Note: In all such verses and hadiths, we are asked to pray with
the words Rabbna, Rabbi, or Allah, Allahumma, Ya Rahman, in
which there is no mention of waseelah, so one should pray
without waseelah. Or one should make his good deeds a means
of acceptance of his supplication.

From these 3 verses, these scholars prove that one should pray
through righteous deeds, and should not pray through
waseelah of any person.

Hadiths Presented by Hanafis

(1) Praying only to Allah, but with the Waseelah of some

There are only few hadiths that mention supplicating with
waseelah, whereas there are hundreds of hadiths in which
supplications are directly made to Allah without waseelah;
therefore, it is preferable to invoke those supplications of the
Qur'an and Hadith.

However, if one prays only to Allah, but with the waseelah of
someone, it is permissible. The hadiths supporting this stand
are as follows:
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{1} Hadith: "Uthman bin Hunaif (<) narrated that a blind man
came to the Prophet (#) and said: “Supplicate to Allah to heal
me.” ... He (#) ordered him to perform Wudu’ and to make his
Wudu’ complete, and to supplicate with this supplication: ‘O
Allah, | ask You and turn towards You by Your Prophet
Muhammad (#8), the Prophet of Mercy. Indeed, | have turned
to my Lord, by means of You, concerning this need of mine, so
that it can be resolved, so O Allah so accept his intercession for
me (Allahumma inni as’aluka wa atawajjahu ilaika binabiyyka
Muhammadin nabi-ir-rahmati, inni tawajjahtu bika ila rabbr fi
hajatt hadhihrt litugda li, Allahumma fashaffi'hu fiyya).” (Jami’
Al-Tirmidhi, Hadith No. 3578; Ibn Majah, Hadith No. 1385)

Note: There are two things in this hadith; one that he
supplicated only Allah, second, he asked with the waseelah of
the Holy Prophet (£). So, it is permissible.
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{2} Hadith: Hadhrat Anas bin Malik (<) said: “When Fatima bint
Asad bin Hashim, the mother of Ali bin Abi Talib («4:), died, the
Messenger of Allah (#) entered upon her and sat by her. ......
Then, he recited this dua: "Allah, who gives life and death, and
Who lives and does not die, forgive my mother Fatimah bint
Asad, and teach her the argument and extend her entrance, by
the truth of your Prophet and the prophets before me, for
indeed you are the Most Merciful of the Beneficent.” And, he
said takbir four times. Then, he and Abbas, and Abu Bakr al-
Siddig (may Allah be pleased with them) put her into the grave.
(Mu’jam Al-Tabarani Al-Kabir, Fatima bint Asad bin Hashim,
Volume 24, Number 871)
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{3} Hadith: Hadhrat Umar bin Al-Khattab (<) narrated the
Messenger of Allah () as saying: “When Hadhrat Adam, peace
be upon him, made a mistake, he said: 'O Allah, | ask you for the
right of Muhammad () to forgive me for my mistake.' Allah
said: O Adam, how did you know Muhammad and still | did not
create him? He replied, "O Allah, when You created me with
Your hand, and put Your soul in me, | raised my head and saw
on the throne written, 'There is no God but Allah, Muhammad
is the Messenger of Allah.' So, | understood that you would not
add with Your name but the one whom You love the most
among the creatures, then Allah said: Adam! You said rightly, he
is the most beloved of creatures to Me, you prayed to Me with
his mediation, that is why | forgave you, had there not been
Muhammad, | would not have created you.” (Al-Mustadrak by
Hakim, Hadith No. 4228)
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{4} Statement of Sahabi: Hadhrat Ibn Abbas (:) says that the
Jews of Khyber used to fight with the Ghatfan tribe, and
whenever there was a fight, the Jews of Khyber would be
defeated, so the Jews would pray reciting this dua: “O Allah, we
ask you, for the blessing of Muhammad, the unlettered
Prophet, whom You have promised us that You will send him to
the end of time, that You grant us victory over our enemies. So,
whenever there was a fight, they invoked this supplication, by
which the tribe of Ghatfan was defeated. But when the
Messenger of Allah (¥) was sent to them, the Jews rejected
him, then Allah Almighty revealed this verse 2:89 was revealed:
“while earlier, they used to seek help against those who
disbelieved” [Al-Bagarah: 2:89].” (Al-Mustadrak by Al-Hakim,
Volume 2, Page 289, No. 3042)

Note: It is mentioned in this hadith that dua has been invoked
through the Holy Prophet ().

[2] Supplication through the Mediation of Sahabi:
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{5} Statement of Sahabi: Hadhrat Anas (<) narrated:
“Whenever drought threatened them, "Umar bin Al-Khattab,
used to ask Al-Abbas bin "Abdul Muttalib to invoke Allah for
rain. He used to say, "O Allah! We used to ask our Prophet to
invoke You for rain, and You would bless us with rain, and now
we ask his uncle to invoke You for rain. O Allah! Bless us with
rain." And so it would rain. (Sahih Al-Bukhari, p. 162, Hadith No.
1010)

It is in the statement of Sahabi that they used to pray through
the Holy Prophet (4), and after him through his uncle, Hadhrat
Abbas ().
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{6} Statement of Sahabi: Abu Al-Jawza' Aws bin Abdullah said:
“The people of Madinah suffered a severe drought, so they
complained to Hadhrat Aishah, and she said: Look at the grave
of the Prophet (#), and make a window out of it toward the sky,
so that there would not be a ceiling between it and the sky. He
said: So, they did, and then it rained so heavily until the grass
grew, and the camels became fat until they burst from the fat.
So, it was called ‘Aam al-Fatq’ (the year of fissure).” (Sunan al-
Darimi, vol. 1, p. 227, No. 93)

Note: This statement of Sahabi establishes that when the
window was opened over the grave of the Holy Prophet (), it
rained, which signifies the permissibility of waseelah.
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{7} Statement of Sahabi: Malik Al-Dar, who was treasurer for
food in the reign of Hadhrat Umar, said: A drought struck the
people during the time of Umar, so a man came to the grave of
the Prophet (#) and said: O Messenger of Allah, ask water for
your Ummabh, for they have perished. Then the man saw the
Prophet (%) in a dream, who said to him: “Go to Umar and
convey him my greeting, and tell him that it will rain. And also
tell him to act wisely, to act wisely.” So he came to Hadhrat
Umar and told him about the dream, then Hadhrat Umar cried
and said: “O Lord, | will strive every nerve until | am humbled.”
(Musannaf Ibn Abi Shayba, vol. 6, p. 359, No. 32002)

This statement of Sahabi proves that a man came to the grave
of the Holy Prophet (#) and requested him to supplicate Allah

for rain for the Ummah.

[3] Requesting an Alive Man to Supplicate or Supplicating
Allah with His Waseelah

The third case is to request a living person to supplicate Allah,
or seeking his help or supplicating Allah through his waseelah, it
is permissible, as this verse of the Quran says:

_<
/o,o ~

r.&,aMumH,ﬁMuJyu H,J.b;l °’“|333%»{s}

.,;/»‘

(4:46 sLudl 3, 9) Kl U5 il 1505 51 5290

{8} “Had they, after having wronged themselves, come to you
and sought forgiveness from Allah, and had the Messenger
prayed for their forgiveness, they would certainly have found
Allah Most-Relenting, Very-Merciful.” (Surat al-Nisa, 4:46)



(26) Supplication through Waseelah |

Note: This verse shows that it is permissible to ask a living
person for dua.
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{9} “And Allah was not to send scourge upon them while you (O
Prophet) were in their midst,” (Surat Al-Anfal, 8:33)

Note: From this verse, it is known that people benefit from a
righteous person while he is alive.

It is permissible to ask a living person for dua:
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{10} Hadith: Hadhrat 'Abdullah b. Amr b. al-As () reported
Allah's Messenger (#) as saying: “When you hear the
Mu'adhdhin, repeat what he says, then invoke a blessing on me,
for everyone who invokes a blessing on me will receive ten
blessings from Allah; then beg from Allah al-Wasila for me,
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which is a rank in Paradise fitting for only one of Allah's
servants, and | hope that | may be that one. If anyone who asks
that | be given the Wasila, he will be assured of my
intercession.” (Sahih Muslim, P. 163, Hadith No. 384)
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{11} Hadith: Hadhrat Ibn ‘Umar (<) narrated from Hadhrat
‘Umar (<) that he sought permission from the Prophet (&8)
concerning “Umrah, so he said: “O my dear brother, include us
in your supplication and do not forget us.” (Al-Tirmidhi, Kitab al-
Dawaat, p. 812, No. 3562)

Note: In these two hadiths, the Holy Prophet (%) has asked his
ummah to pray, so it is permissible.
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{12} Hadith: Sharik bin “Abdullah bin Abi Namir narrated: “I
heard Anas bin Malik saying, "On a Friday a person entered the
Mosque through the gate facing the pulpit while Allah's
Messenger (#) was delivering the Khutba. The man stood in
front of Allah's Apostle and said, 'O Allah's Messenger (£)! The
livestock are dying and the roads are cut off; so please pray to
Allah for rain.' " Anas added, "Allah's Messenger (#8) raised
both his hands....... " (Sahih al-Bukhari, p. 162, Hadith No. 1013)

Note: In this hadith, the Holy Prophet was requested to pray
while he was alive.

Seeking Waseelah of a living person is proved from the
following statement of Sahabi:
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{13} Statement of Sahabi: Hadhrat Anas («&) narrated:
“Whenever drought threatened them, "Umar bin Al-Khattab,
used to ask Al-Abbas bin "Abdul Muttalib to invoke Allah for
rain. He used to say, "O Allah! We used to ask our Prophet to
invoke You for rain, and You would bless us with rain, and now
we ask his uncle to invoke You for rain. O Allah! Bless us with
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rain." And so, it would rain. (Sahih Al-Bukhari, p. 162, Hadith
No. 1010)

Note: This statement of Sahabi proves that they used to pray
through the Holy Prophet (#) in his lifetime, and now they pray
through his uncle, Hadhrat Abbas.

[4] Seeking Help from Dead is not Permissible

It is in no way permissible to ask a dead man to fulfil a need, or
to heal, or to give children, or to make rain happen, as the
verses of the Quran say:
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{14} “Your Lord has said, Call Me, | will respond to you.

Definitely those who show arrogance against worshipping Me
shall enter Jahannam (Hell) with disgrace.” (Surah Ghafir, 40:60)

Note: This verse emphasises that one should call only Allah for
help, so it is not permissible to call anyone else for one’s need.
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{15} “Say, should we invoke, besides Allah, something that can
neither benefit us nor harm us?" (Surat al-An'am, 6:71)
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Note: This verse also states that no one should pray to anyone
other than Allah for fulfilment of need.

In all these hadiths and statements of Sahabi, it is clear that
supplication has been sought from Allah alone, and no man has
been prayed to fulfil the need, yes waseelah of a living person
has been taken. Therefore, it is not permissible to ask a dead
man to fulfil a need, or to heal a sick, or to grant children, or to
make rain to fall.

So, with these 4 verses, 6 hadiths, and 5 statements of the
Sahabi, the Hanafis prove that if you supplicate Allah, with the
waseelah of someone occasionally, then it is allowable, but it
should not be made a common practice.

Important Note: These hadiths prove this much that if you ask
for dua through someone’s waseelah occasionally, then it is
allowable, but what the mujawirs (servants at graves of saints)
do taking advantage of this permissibility, is nothing but to earn
their livelihood, devour money, and gain name and fame. They
talk big about the saint in the grave, talk about his miracles, and
receive good amount of money in return of fulfilling needs. All
these acts are not proven, nor they are permissible. Such acts
must be avoided.
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(27) Qurbani Days are Three or Four?

The Hanafis prove with 3 statements of Sahabi and 1
statement of Tabi’i that one can perform Qurbani only
until the twelfth of Dhu al-Hijjah, not after that.

According to Hanafi Fqgih, the qurbani (festival sacrifice) is only
on three days; the tenth, eleventh, and twelfth days of Dhul-
Hijjah, and there will be no qurbani on the thirteenth of Dhul-
Hijjah.

While some scholars say that the qurbani is permissible on the
thirteenth of Zul-Hijjah also.

It is mentioned in Al-Hidaya:

"The qurbani is permissible in three days: the tenth of Dhul-
Hijjah and two days after it. And Imam Shafi'i said that three
more days after the tenth of Zul Hijjah (that is, until the
thirteenth Zul Hijjah), because the Holy Prophet (4) said that all
the days of Tashrig are the days of slaughtering.” (Al-Hidaya,
Kiab Al-Udhiya, p 375)

Hadiths Presented by Ahl al-Hadith

According to these scholars, it is permissible to slaughter until
the thirteenth of Dhu al-Hijjah, their hadiths are as follows:
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{1} Hadith: It is narrated on the authority of Hadhrat Jubayr bin
Mut'im («) that the Prophet () said: “The whole of Arafat is a
place to stay, except Batn Arna, and the whole of Muzdalifah is
a place to stay, but Mohassar, and all the valleys of Mina are
places of sacrifice, and all the days of Tashrig are days of
sacrifice.” (Musnad Ahmad, Hadith Jubayr bin Mut’am, No.
16751)
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{2} Hadith: It is narrated from Hadhrat Jubayr bin Mut'im (&)
that the Prophet (#) said: “All the days of Tashriq are days of
sacrifice.” (Al-Dar Qutni, Hadith No. 4758)
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{3} Statement of Tabi'i: Hadhrat Umar bin Abdul Aziz said:
“Tenth day of Dhu al-Hijjah and three days after that are the
days of sacrifice.” (i.e. until the thirteenth Dhu al-Hijjah). (Sunan
Al-Bayhaqi Al-Kubra, Hadith 19251)
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{4} Hadith Munqati’ (Broken): Hadhrat Abu Salamah and
Salman bin Yasar say that they were informed that the Holy
Prophet (#) said: “The sacrifice is until the end of Dhu al-Hijjah
for those who want to continue it.” (Al-Dar Qutni, Hadith No.
4742; Sunan Al-Bayhagi Al-Kubra, Hadith 19256)

Note: It is known from this broken hadith that one can sacrifice
till the end of Dhul-Hijjah, but none of the Imams act upon this
hadith.

Note: Hadhrat Abu Salama and Salman bin Yasar are not Sahabi,
they are Tabi'i, so there is a Sahabi missing between them and
the Holy Prophet (4), therefore this hadith is broken.

These scholars prove with these 2 hadiths, 1 statement of
Tabi’i, and 1 broken hadith that one can perform sacrifice until
the thirteenth of Dhu al-Hijjah.

Hadiths Presented by Hanafis

The Hanafis say that the day of sacrifice is only until the twelfth
of Dhu al-Hijjah, their hadiths are as follows:
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{1} statement of Sahabi: Hadhrat Anas (&) says that there are
two more days of sacrifice after the 10th of Dhu al-Hijjah.
(Sunan Al-Bayhaqi Al-Kubra, Hadith No. 19255)
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{2} Statement of Sahabi: Hadhrat Abu Salama asked Abdullah
bin Umar («4) a day after the tenth of Dhu al-Hijjah, | think that |
should sacrifice, so Hadhrat Abdullah bin Umar said, whoever
wants to sacrifice today, he should do it, then he can perform
Qurbani tomorrow as well by Allah’s will. (Sunan Al-Bayhaqi Al-
Kubra, Hadith No. 19253)
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{3} Statement of Sahabi: Hadhrat Abdullah bin Umar («) used
to say that after Eid al-Adha there is a sacrifice for two days. It
was narrated from Hadhrat Imam Malik that he was reported
about Hadhrat Ali («&) that he used to say: “The days of qurbani
are two days after the 10th Dhu al-Hijjah.” (Sunan Al-Bayhaqi
Al-Kubra, Hadith No. 19254)
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{4} Statement of Tabi'i: Sulaiman bin Musa said that there is
sacrifice for three days, then Hadhrat Makhool said: he is true.
(Sunan Al-Bayhagi Al-Kubra, Hadith No. 19252)

With these 3 statements of Sahabi and 1 statement of Tabi’i,
the Hanafis prove that one can perform Qurbani only until the
twelfth of Dhu al-Hijjah, not after that.
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(28) Partners in Qurbani: Seven or Ten?

The Hanafis prove with 3 hadiths that only seven
members can have share in the qurbani of one camel.

According to Hanafi Figh, a goat will be sacrificed on behalf of a
man, and one cow and camel may be sacrificed on behalf of
seven persons.

Moreover, if there are three persons in a family who possess
wealth equal to nisab (prescribed limit), then all the three have
to observe their sacrifice separately, and one sacrifice will not
be sufficient on behalf of all.

It is mentioned in Al-Hidaya:

"One goat will be slaughtered on behalf of each person, or one
cow or one camel will be slaughtered on behalf of seven
persons, though the presumption is that one animal should be
sufficient on behalf of one man.”

Hadiths Presented by Ahl al-Hadith

The other scholars are of the opinion that one sacrifice can
suffice on behalf of all the persons in the family. Moreover, they
say that one camel can be sacrificed on behalf of ten persons.
Here are hadiths presented by them in their support:
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{1} Hadith: Mikhnaf ibn Sulaym () narrated: “We were staying
with the Messenger of Allah (#8) at Arafat; he said: O people,
every family must offer a sacrifice and an atirah. Do you know
what the atirah is? It is what you call the Rajab sacrifice.” Abu
Dawud said: 'Atirah has been abrogated, and this tradition is an
abrogated one.” (Abu Dawood, Hadith No. 2788)

Note: The Atirah was abrogated later, thus the order of one
sacrifice for each family was also abrogated. Now everyone who
possesses wealth equal to nisab, will have to observe sacrifice.
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{2} Hadith: 'Ata bin Yasar (<) narrated: "I asked Abu Ayyub Al-
Ansari: how the slaughtering was done during the time of the
Messenger of Allah (#). He said: 'A man would sacrifice a
sheep for himself and the people in his household. They would
eat from it and feed others, until the people (later) would boast
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about it and it became as you see now." (Al-Tirmidhi, Hadith
No. 1505)

Note: This hadith shows that one goat for the whole family was
first due to poverty, not due to obligation. Later, when people
gained prosperity, then it was prescribed for every person
possessing wealth equal to nisab.
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{3} Hadith: Hadhrat Aishah, the wife of the Prophet (), may
Allah be pleased with her, narrated: “The Messenger of Allah
(#) sacrificed a cow for his wives at the Farewell Pilgrimage.”
(Abu Dawud, Hadith No. 1750)
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{4} Hadith: Hadhrat Ibn 'Abbas («) narrated: "We were with the
Messenger of Allah (£8) on a journey when the (Day of) Adha

came, so we shared seven for a cow and ten for a camel." (Al-
Tirmidhi, Hadith No. 1501)
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Note: This hadith says that ten persons can participate in the
sacrifice of one camel.

These scholars prove with these 4 hadiths that the sacrifice of
one goat can be sufficient on behalf of a household. Similarly,
they prove that ten persons can have share in one camel.

Hadiths Presented by Hanafis

According to Hanafis, sacrifice is obligatory on every person
possessing wealth equal to nisab; therefore, one sacrifice on
behalf of the whole family is not enough, and only seven
persons can participate in one camel. Here are hadiths
supporting their stand.
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{1} Hadith: It was narrated from Hadhrat Abu Hurairah («) that
the Messenger of Allah (#8) said: “Whoever can afford, but
does not offer a sacrifice, let him not come near our prayer
place.” (Ibn Majah, Hadith No. 3123)

Note: This hadith proves that a separate sacrifice is obligatory
on every person possessing wealth equal to nisab.
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{2} Hadith: Hadhrat Jabir ibn Abdullah (<) narrated: The
Prophet (#8) said: “A cow serves for seven, and a camel serves
for seven.” (Abu Dawud, Hadith No. 2808)
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{3} Hadith: Hadhrat Jabir (<) narrated: "We slaughtered with
the Messenger of Allah during the year of Al-Hudaibiyah: a cow
for seven, and a camel for seven." (Al-Tirmidhi, Hadith No. 904)

The Hanafis prove with these 3 hadiths that only seven
members can have share in one camel.

see
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And finally, all praise belongs to Allah, the Lord of all
the worlds, and peace and blessings be upon the
Messenger of Allah, and his family and all his
Companions!

Samiruddin Qasmi

Date: 19- 01-2024



